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Executive Summa ry

~

This objective of this study was to produce a status Ieport on the evidence

that is already availab]e to answer the following questions: -

1) What is the contemporary statﬁs_oﬁ[’)a!il Muslims and Daht

Christians in terms ol their material wdl being and qoc:a! status.-’

2) How does their situation ¢ compare with that of: a) the non-Dalit
segments ofthc1r OWn communities (i, Muslims and Chn'sti'ans);
and b) the Dalit segments of other communitjes?

-3} Do the disabilities suffered by these Broups justify state
intervention within the <p1r1tofthe Lonmmtjon as vncrpreted bv the

’

jndiciary, and i m kee ing v.lth cvo!wm mu:om! l]OI'I']b
J Y,

Two main kinds of data were frathcrﬂa to anmer the first two qULS[]O”lS
ezfmograr\hu and stat}xtlcal F!le stamncahnatcnal presented ipthis
Report consists of orqnw" ana/}sesjropﬂ the latest available NSSO da
based on spccxdly produced tdbUh[!OnS Thus, Chapter 3 constitutes Lhc
distinctive bontnbutjon of this Report 16 the literature on the subject, and

its findings are summarised below:

Chapter 3 [ooked at four main areas'oi'com,mmon a) proportions of
population in Poverty (BPL) and affluence :«pproxtmatcfv top 5% of
di stribution); average consumption ley els 45 expressed through

centiles of MPCE; broad occupational categories; and levels of
education, specially the two ends of the spectrum represented by
Hliteracy and graduate or hi; gher degrees. The (o O Broups with whom
DMs and DCs were compared w=rc a) Dalit castes of gther
communities., i.e., Hindy i3, Sikhs and Buddhisis: ang D) non-Dalit castes

among Muslims and Ch, 1stians respectiv ely. The main findings of




o

o
e

Chapter 3 may be summarised as follows:

o With respect to proportions of population in ,.'*n verty or (J‘:]?u: nce,
DMs are unquestionably the worst off among all Dalits, in both the
rural and specially the urban sector. DMs aie completely absent in
the affluent group for urban India. There is a significant gap between
DMs and DCs and Dalit Sikhs, and small nné hetween them and
Hindu Dalits. DCs may be said o moderately better ofﬁhan other
Dalits except Dalit Sikhs, who éire even better off. DCs have a much
hxghcr proportion in poverty than Dalit Sikhs, specially in rural India,

but roughly comparable populations in affluence.

¢ When it comes to intra-community corr.pzu'is'ons, DMs and DCs are a

stud\ in contrasts. DMs are only slight! y worse off than non-Dalit

- Muslims, specially the OBCs, but this is because non-palxt Muslims
are much worse off than 1hc§_r:non-i1\-'1usli'm counterparts. _In other

~words, the Muslim community as a whole _lendslllt.o be very badly off
compared to other communities, speéiz_lily ‘n the urban areas, and
consequently the intra-community gap between Dalits and non-Dalits
is by 1;ar the smallest for Muslims. DCs are at the other end of the
spectrum, with the highest inter-caste differentials, but for the
opposite reasen, namnely, that non-Dalit Christians and specially the
upper castes tend to be much better off. However, DCS are closest to
Dalit Sikhs, who are actually shghlly better off than them onthe
whole, but have less poverty (specially rural poverty) so that their

inter-caste differentials are lower than those for Christians,

e The picture with respect Lo average levels of consumption measured
by percentiles of MPCE confirms and amplilies the findings based on
propon’ions of population in poverty and affluence. However, what

this analysis brings out clearly is that, with the exception of rural

ix
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Dalit Sikhs who are slightly better off 4 along the economic

("1‘

SPEclium except at he vefy top, al!;o:h::r Dalits are basically the same
In economic terms. Whatever diffe.rences there are dmong Dalits of
different religions only become visipje in the top 25% of the |
distribution. In other words, other than ﬁ.rui Dalit Sikhs, 759 ofall .
other Dalits are €conomically mdlstmgus iable from cach other, both
in the urban and specially the ruraj arcas Another point that js |
str ongly emphasised i this analysis is (he serious levels of poverty

among urban Mus]ims of all castes including Dalits.

With respect to conparisons of occupaiional Sructure, there seem to
be no dramat:c contrasts in rural Indja. The only noteworthy feature
is that it js only in this non- decxsuc area of comparison (ie. - the data
18 more prone to ambiguity) that DM are riot thc worst off group,

bc,mg shghtly better represented among ”]ct qelf-cn ploved in

“ agriculture’ (taken as a roug,h proxy ror access to Jand) category: than .

other groups. In urban Indja, hov.e\cr DMs are back in the bottom-

slot, with the highest Broportion in ‘casyal labour’ and the lowest

" Proportion in the regular wage’ cazeem Y. Inrural India, DCs are

. between Buddhists and Sikhs (who have a slightly better profile) and

Muslims and Hindus (who have A worse profile). In urban Indja, DCs

have the highest Proportion in the ‘regular wage category’ among ajl

~Dalits, byt Dalit Sikhs are almost equal to them,

With Tespect to comparisons of educational Je vels, DMs are the worst
Off in rural India in lerms of‘i”itcracx' but are closely matched by
Hindu Dalits in both ruryl ang urban India. D are slightly better ofy
in rural, and significaruly [}c[tc_*r off in urban Indjs, At the other eng
of the educationa] Spectrum, there are np major differences across

Dnalits in rural India (ex ‘cept Buddhists, wiho Seem to have
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mmpargmch liigh proportions with graduate or higher degrees). DCs
significantly betler off than other alits except for Buddh;’sts, who
are much better off and by far the best among Dalits jn this respect,
Howeve r in both rural and urban India, and at both ends of the
cducanonali spectrum, all Dalits except Muslims do- much worse than
their non-Dalit co-religionists, specially the uppel castes. As with:the
economic data, intra-Muslim differences arc the least — in fact, the |
inter-caste differentials in education appear to be even less than those :

in terms of consumption levels,

On the whole, it can be said.that inter-Dalit ccenomic differences across
religion are not very significant for most criteria and for most of the
population. DMs are the wbrst off while the top quarter of the DCS may

be shghr!v better off than all others except Dalit Sikhs, who are even

wucr orf than them. Urban Muslims exhibit w nr*vmc levels of economic
m!nerabxhw across caste groups. O\.,(,LlpdﬂO"l"[ dxffcrences are generally ,

not mgmfca*ﬂ and where significant, show DMs to be warst off in urban

. Indm Educatlonal differences are slight, and work across contexts only

for DCs. Howew.r intra-comynunity caste difterentials are very high for
all except the Muslims, so that Dalits in gencral are much worse off

educationally than non-Dalits.

The e(hnographlc materials reviewed included studies by academics as

well a a5 sury e)s and reports produced or sponsored by advocacy groups

- and NGOs. The data cover four decades from the 1950s to the present,

and use varied methodologies ranging from formal survey methods to
leng-duration cthnographic ficldwork. The main conclusions that can be
dravwn from this large and varied Body of work. a sample of which is

summarised in Appendix A, are the following:
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proper is somelimes practiced, but is not widespread, and its forms

vary greatly. :

Based on the above material, the Report finds that there is a strong case
for accord:"ng Scheduled Caste status to Dalit Muslims and Christians

which isssummarised in the short Conclusion (Chapter 3).




Chaprer |

Introduction: Objcc!h-’es,fScope and Main Features

This Report is concerned with the ‘Dalits’, or the so--caJhed_ex—‘untwchab[e‘ Caste groups,
among Indian Muslims Jlld Christians, It is newsuu to clarify at the outset that ¢ Dalit’ s
a self-chosen and largely accepted, hut not unan imoungsly’ aLproved, term used to refer 10
the ex-untouchable ¢ caste-communitices in Indiy.! 1 will be useq throughout this Report as
I convenient shorthand term e refer to.those Muslims and Lhrlwdm who occupy — of
claim to occupy, or are belieyed to OCCUpY ~ a position in society comparable to that ofthc
officially designated sz belonging to the Hindu, Sikh or Buddhist religious commur:iti;s.
The term *Dalit” has fewer-problems than alternatives ke ‘SC, ‘ex. untouchabhle®

"Harijan" and so on; nr is mareover the term currently used by the majority cfthoae
belonging to these commum[le~ Ihe mselves; finally itis 2lso mcreasiz‘lgly the most
prefered term in scholarly usage, W hnle ‘Dalit’ has been prefered for these reasons, it
should be clarified that it is usad hm Inastr "t'y em *nc!murai sense and hag no other
fmplicalions,‘ in particular, the term should not bé m1c~1}r' ted a A5 an official or normalive

term. The terms ‘Dalit Muslim’ and ‘Dalir Chrisfian® gre alyo .abbreviated ip this R(.por'[

as DMs and DCs I'Qr ease of relerence.

Objéctives
This study was commissioned by the National Commission of Miﬁoriries in April 2007
Its main objective is to produce a compendium of the avaifable s \'d] cientifi¢ kqo‘.vlcdr’c
on the social and ccenomic condilions of Dalit Musiinig ang Dalit Christians. W ithin this
overall frarnewc-rk, the study addresses the fo”o'.wwuue\tl ons:

a) What is the contemporary nature ang extent of the deprivati on, mscrm Inaticn

and exclusion fuffered by these groups?

1) Flow does their situation tompare with g of: i he non-Dali sepgments of

their own Commnnitics (i.e.. Muslime ! Christians); ang i) the Dalit

segments of ciher o Tnunities?

e SO
[N govi g
~ee Gopal Gury 2001 for a diseuss v alihe chang; NE POSIons within the Dadit eommun ity on this ang

oher e maives s self=duser: Rl




segments of cther communpities?

Do the disabilities suffered by these groups justify state intervention within the

Do th

(2]

S

spirit of the Canstitution as interpresed by the judiciary, and in keeping with
evolving national norms?

" Thus, the study seeks to determine the current status of knowiedge on the above questions;

ather than original compilations of the latest statistical data; the study has not undertaken

’ s

any primary research. ' o

The study has tried to cover all significant ethnographic studies and sources-of statistical
data. The study also includes relevant semi-academic literature, such as materials
produced by advocacy gréups, and @\-'r:fﬂ:r‘,t:ﬂt reports, wherever such sources have been
available, The focus is on the contemporary period; specially the last two decades. The

+ _study has an all-India perspective, with regional CO\'Er'age being dependent on the contznt
of the existing literature. The main sources for statistical data‘are.‘ihe National Sample
Survey Organisation’s Consumption Expenditure, and .'i'.mpioj-'rher‘.( and l..hernployxﬁcnr
Surv.eys. While other sources such as goverament repnits have’been consulted, the NSSO
data remains the basic source. The ¢ntire statistical analysis is. based on a fresh primary
aﬁél,)'sis of the unit-level records in electrenic format undertaken specifically for this
study. The main focus is on the most recent big sample raund of the NSSO, the 61

Round of 2004-03, since this is the latest available staustical profile of the nation. -

Data Limitations

Dalit Muslims and Dalit Christians suffer from the familiar vicious circle of lack of formeal
¢ recognition as a social category leading to absence of authoritative data (specially
statistical data), and the lack of such authoritative dara in turn creating difficulties for their
recognition as social categories. While consideratle informaution including statistical data
is available for the constitutional categories of the SCs and STs. and more recently (and o
e

a lesser degree) for the OBCs, there is an almost complale data vaccuum when it comes 19

Dhs and DCs.
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As s well known, the Constitution originally racor-'ni-s'c’ Lall the tribes and castes listed in
the ofticial § -"wau.cs that wepe part of the Governme m uf [ndia Actof 1935, In thege
Schedules, pemom belonging o any and alt religions were enumerated as STs, while only
Hindus could pe enumerated as SCs, In 1956, a Fresidentia [ Order wag passed to lrclud
within the purview of the Schedules ¢ those ex- unteuchables bdlm.g!ﬂg to-the Sikh faith. n
1990, a similar Pre 51 dential Order served to include ex—l:r}fmvchables of’t e Buddhlb Taith.
As aresult of rhes;.e Constitutional decisjons; the Census offers dala on the STy and SCs,
incinding g on individ uafcastes or iribes w.hm lh\,sc Calcgories, but does not enumerate
5111;.,' olher caste category. The Census alse offers daa un religioys tommunities, byt these
data do not identify members ¢ Jf‘rtllgrous Communities by caste, Thu-*forg:, with the
;:Im'[ial exception of those included in the official Schedyles, it is not pessible o Cross-

tabulate the caste or tribe data in the Census with the religion data, Thera is in short ng

dala whatsoever on DMs and DCs in the Census,

Thc Narionaf Sample Survey Organi !sation (N SSO7 condies regul arannual surveys in irs
Rounds as wei| as big or t!)lc.n-sa;:nple SUTvVeys every five years. Every such survey
cellects detailed information on (W subjects, namely ’“'IoUlnp“O'] expenditure and
emplo_vmer_;tand urfem.i_lloymcnr apart from anv‘au\l. fional « uchhts that are decjded upon
from time to time, Tl)?bi_g sample rounds of 1 he NSS0 Cover approxim rately 125,000
.’u}useho!;js and more than 600,000 individuals across the country. Data is presented for
the constitutionally recognised socip) Eroups, including casies, tribes and religions. Since
its 55 Round of 1999. 2000, the N§SO also presents Ili separately for the Other
Backward Classes or the OBCs. | Tom around the same tm ¢, Le., afler th'e Year 2000, the
NSbO has also been making availabje w0 researchers its unit- or househofd-!evel data in
wmpaa disks. Since both Jc‘m.on and caste are recorded for each househald and cach
PEISon, it is possible for researchers to cross- tabulate the two to COme up with statjstjcs on
cach ‘socio-religious community' formed by the intersections of caste and rclig.‘o.us
affiliations, Thus, even though DMs and Dus are not officiaily rec cognised, it is possible
10 isolate them as a calegory in the NSSO data. The daa presented in this Report are

Hmost entipe v from the NSSO's surveys,

However, the NSSO data on Sotia-Re ftzious Comp Winitics or grp 5, 18 entirely sejs reported
da1a. This means thar the NSS() IVestigatars 4re required only g record whatever
ST are given by respondents 1o 1he QUESTIONS on Caste or religions aftiliation There

s N f‘L:r151crenlic|11, (as there in ihe ¢, CASUS Operations) w ¢hee Karwve rify the namse 5 of the

.
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castes and tribes and to match them with the official schedules F"I that region and state.
Because of this, there is considerabile room for confusing wnd misunderstanding,
particularly for relatively new w and adnoinistratively cor miplex categories like the OBCs.
This problem is particularly acute for DMs and DCs because they are recognized as obes
in many states. It is entirely possible lthcrcfo': that members of these communities may
answer ‘yes’ to the question Do you belong to the OBCs?". There is no way within the

S\O surveys of being able to separate out those obes who are actually DMs and DCs.
is therefore almost certain xhnt the number of households and persons identified as DMs
and DCs in the NSSO surveys is only a subset of their true number, and that a significant
proportion is ‘lost’ in the obe category. Since there s no way of quantifying the degree to
\\hl\,h DMs and DCs have declared themse ves as obes, the only alternative is to confine
the analysis to the clearly identified segmcnl of these groups, with the understanding that
this is the best that can be done under the circumstances: This is the eption taken
throughout this Report — the data presented here are confined 10 those respondents who

returned themselves as “SC’ and as either ‘Muslim” ot * hristian’,

’

_ 'i:hc non-statistical and <pé ally the amhropolngical. ethnographic or sociological datu v
DMs and DCs docs nat face this problem since it cmsis’.s mostly of direct empirical ‘

. .es"arch on ILIL:,C Lommunmd themselves, However, this material is very uneven, with
studies differing wldcly not only interms of the methods vsed but also in terms of their
overall guality, Moreover, much i)f;.hc more rigereus academic work on DMs and [_)( 5 is
done as part of larger framcwnr.ks of analysis that do not necessarily emphasize the
guestion of caste disabilities or discrimination. This Repert retains a narrow focus on the
question of relative social and economic status; it does not dwell on the more general

social characteristics of DMs and DCs.

A significent segment of ihe material available on DMs and DCs is produce d not by
academic researchers or’institutions but by comrnunily organisations or NGOs. These
NGOs are often directly invelved in advocacy camp aigns on behalf of DMs and DCs.
While the fact of such involvement should not in itst e f lead us to discount this research, it
is also necessary 10 be aware of the cantext in which it was produced. In this Report all

NGO material is explicitly identilied as such, and care is taken 10 specily the possible

limitations of the data presented.

W herever relevant or necessary, further discussion of data issues occurs in the matn text,




Struscture of this Repory

Apart from this Introductic, ', this Report has three substantive chaprers, namely 2, 3 and 4.

Chapter 2 is devoted to the social scientific literalure on the Guestion of the refative soc ial
and.ecenomic status of DMs and DCs. Both_academic and NGO material js considered
here. The emphasis is on Summarising the available evidence on rwo basic issues: a) How
are the DMs and DCs distinguishable fram !hclr co-relisionists of other castes? and b)ls
this distine identity accompanied by a d.slmc. relutive statys — 1 e. Jfow does the mdt"ru.l
and social conditian of the Mg and DCs L.Ol‘hp tre with thal of (hur other caste co-

religionists on the ane hand, and with Dalits of the Flindy, Sikh and Buddhijst communities

on rthe other hang?

Chapter 3 is concerned with presenting the available statistical data on the DMs aﬁd DCs.
The NSSO Surveys are the chief source o:"informa[iﬁn, but all the tabulations here have
teen specially prepared for tf 1S report. Wherever poz::-'.ihl" and/or nucusm'y the NSSO
dala is compared or con‘ru\m..‘hsud with respect ro datq fmm mhu sourc.es such as'the

Census,

Chapter 4 provides a brief ovérview of the quc' | muun.rsc on-the iésuc of granting SC
A

status 1o DMs and DCs. A fer a .Jric."hm?(:w cfthe (n\vumncr*! of India Act of 1935, the

main Supreme Court decisions an this rmttu are summarised. The chaptcr concludes with

an overview of the € main issuey c.F;vn ence and law that lwvc arisen in this context.

The Conclus.’on Summarises the r"r:uh'ngs ef this study. S, PPOrting material is presented in
the Appendices, and these are discugsad or refered to in ths 'spprcpna[e places in the main
‘ext of the Report, An extensjve .l;llog,raph) en DMs and DCs s also provided, although

anly a smal| representative sample of this material is cited iy the body ofthz, Report.

>
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Chaprer 2 ‘

Social Science Perspectives on Caste Among
Indian Muslims and Christians .

\

This chapter secks to answer two basic questions based on the existing literature in the

Sy O

social sciences \mu.xllv in soc |ulo"v social anthrdpology and related fields. First:
In the collective opinion of social scientists, does cm.;le (or something resembling
caste) exist in Islam and Chrislian'ity as itis practiced in india? [f it docs, theén what
are the implications of caste identity for those who belong to the lowest castes: Does
caste impose the same (or comparable) disabilities on Muslims and Christians who
belong to Dalit castes as are ccmmonly i:-'n'posed on Dalit castes among Hindus, Sikhs

and Buddhists?

While these questions may seem straight 'vuard enough, il is impartant to explicitly
underline some comp]icatiéns that may “not be-immediately abvious. The first
vestion is complicated by the sub LL-ml..-nlal dimensions of Indian society and'the
\dSI variation acrossregions (not Io speak of time periods) in the concrete forms of
the practices by which social ;md’culmral institutions may be identified. Thus, for
example, ‘being Christian’ or ‘being Muslim® may involve very different practices of
marriage o;woré._hip in different regions, despite the simultaneous existence of
simifarities that allow us to recognize these practices as Muslim or Christian, Because
such variations are commaon to all communities and institutions to a greater or lesser-
degree, both the norm used as the benchmark for comparison and the phenomenon
being ccmpatied are not singular or homogenous but represent a wide, multi-
dimensional spectrum. In other wards, given that the institution of caste varies
enormously even within its *home ground® of Hinduism, it is not a simple matter to
:s¢ ‘Hindu practice” as a norm with which anether, equally variable, instance of caste

can be compared. ' =

The second question is complicated by the apparent need o eslablish a causal rather
than merely correlative relationship between casté identity and social disability. It is
rot encugh 1o show that, for example, Hindu, Muslim and Christian Dalits roughly

resemble each other in teems of their relative econnimic or social st2tus — it is




Hecessary 1o show that (his Sinilarity is due ) thesr caste identis ¥ rather than gther
possible causes. Joy ever, as is well knu.’, N, such cagsal c:cu'u';::r.:m‘:s are hard to
establish in the social scicnces nd remiin inferertig) '0 some degree, The marter js
made even maore difficult by the elnbarass-icm of caste and the tendency to disown or
ceny it. The Argiment is routineg ly of'."e:cd that somethi; ng other thu‘ pure caste
identity — paverty, illiteracy, | backwardnes —is responsible for the prejudiced
reactions of the so-called “Upper casres‘,agamst the members of the so-called lower -
castes, While some etfort abviously needs ta he made to design ‘-.:c-rn:rols’ for these
Variables - i e, 1o check for caste j; nequality, discrimi rmrron or prejudice within the
gamc educational, econormic or (\Lct.pauorml Eroupings — such disputes cannot usually

be fully resolved 1o the satisfaclion of both sides.

Finally, [Hou;zh this issue wil] e discussed mare fuily in Chapter 4, it.re:nains 1o be
pointed out that when 1t comes to 1ercrm.mn, the entitlemeny of a particular caste or
cOmmunity to some benefits or special treatment, social scientific evidence js rarely
decisive, Such questions are, not’é.urpri;mg.l), :ﬁ:m:fnnu-tnra”ypm"f ical issues — they
can hardly be otherwise. However, sociaj scientific evidence js ccnainfy important,
and regardless of how decisions may acti:zill)tf be arrived a at, it js '>encraHy helpf ) to
be aware of (he possible grounds r:ﬁ which.slich decision s might rest, Iy this regard it
IS specially imponam to remind ourselves that neither the original Presidcnria'l Order
of 1950 idcmif'yfng the castes and (ribes 10 be inclydad :-unc.\ng the Scheduled Tr}bes
and Castes (which took over with minar changes the first lists created under the
Government of India Act of 1935), nor the two subsequent Orders of 1956 and 1900

amending the SC list 1o include Dalits of Sikh and Budd hist faiths of ffered any explicit

justification or rationale. Indeed, the standards of evidence invoked in a particular

tontext are themseve €s a political marfter, To say this is not to absolve socia Iscientisis
of their responsibility to inve estigate such questions according 10 the Slandards of
academic Practice, but to recognize the larger socio-palitical context within which

they do their work.

20 The Presence af Caste Aiony fndian 54 1S lims and € ristians

A larze and variad hody al social seiemific Fireratire “tablishes a thct (har IS now

largely taken for granted. Namely that like gihar cligiany commanities, Muslims and
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Christians in India are heterogenous rather than manolithically homogenous
communities. The most promwnént divisions and dilferences have to do Wi[i‘l the
presence of multiple sects and deneminations emeng both Muslims and Christians,
with the Shia-Sunni or the Catholic-Protestant divide being the best known.
However, cas(e refers to an institution of a different sort, one which woul d genercl ¥
be expecte d to reproducn itse!f across and within denominational or sec'ar jan -
boundaries. The specific netion of caste involved here is that of jati rather than
varna. While scholars differ on the exact refaticnship between these two ca’tegor__ies, it
is generally nérccd that the latter refers to an overarching pan-Indian division between
the four major groupings of castes (the so called chatur-verna: brahman, kshatriya.
vaishya and shudra), whereas jati is a more local category indicating an criclogam'ous

group with a strong network of social and kinship ties.
Common social-anthrepological definitions of caste include the following features:

1. A caste is a closed, ascriptive group whose membership is decided by birth
and is hereditary (i.e., one inherits the caste of ane’s parents); mdnd"ﬂory (i.e
isnot a mancr of choice); and unalterable (i.e. caste identity cannot be chanﬁed 1.

C‘ast‘*s impose rules of conduct on their members, the most _prominent bew
those on marriage (endcgamy, or marriage within the caste group, is a com/ruun
requirement); social lnluac‘unn (including specially the s“armg, of food and
water); and occupatnon (castes were traditionally restricted to pamcular
occupations, though these restrictions are much weaker now than they used to
be). 5 A

3. Castes are part of a spstem in which they are both strictly separated and

vierarchy determined, in the original Hindu case, by

notions of graded ritual purity or pollution, This hisrarchy is supposed to be
authorized by Hingdu religious scriptures, though the precise nature and extent of
this authority are matters of debate. Thus, taken as components of a system,
castes are non-competing, inter-dependent but strictly hierarchized groups.

)
Bafore we ask whether caste in this definitional sense exists amon ng Muslims and
Christians in !n{.ﬁa it should be noted that the above delinition is an ideal typical
construct that rarc Iy exists inreality, Even among |lindus, there is considerable |
gional and temporal variation in Lhe concrete, living Torms of caste, which =
correspond only roughly to the theoretical model. The vifective question therefore is

not whether some classic definition of caste can be found on the ground, but whethe:
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caste-like groups, or socjal divisions dispiaying a significant proporiion of these
features (albeit in modified form) are Present in Muoslim and Christian sociely today.

vhen asked in this form, there is an Svcr'-.x'hc.l;ni;jg_: LONSENSiS on the answer -
schelars are almost unanimaous in thejr opinion that caste-|; kL di \rs.ons exist amang
Muslims and Christians in Ingia, But while this fact itself is be»om! debate, there js
same variation of opinian on the I'SSUC.S of the ariging and thc precise nature of caste
among Muslims and ¢ bristians, On jhé whale, there :-m.m;, to be more of a debare
with regard to Muslin socicly than f,’hrisl.‘?.n:n socicly. I the fatter, it iy gencrally
agreed that caste tends (o survive. the proc’e.;;s of conversion, so (hat Christian
communities reprodyce the caste structure prevalent in Hindu society, at least in its
broad features if not in exact detail. In !hc.case of Musijms, scholars have differing
[n:crpreratiors of the degree tg .vlnch caste is: a) a pure 'y Hindu ‘survival’ in post-
conversion communities; b) a ! Icarn' or newly reproduced § Institution due to 'h*
influence ofsmrounorng Hindu wcw} and ¢) rhe p"\"nu and e*plcswo.l of

°rd»’m les internal to Islam. ot y

» -

W.’-uaz precisely 1> caste-like about the Laste -al ]le"'lC‘b JYound in Muc,nm and (’hrisriz;n
society? The answer to this m, 'stion is .nrr°(o' u"elvo because ’\fconexdf-rai_:-.‘e
variation in the rel ative rmpor?nm chzP’ercnr usp 218 zm:! features of caste in
different cony nunities and regions. - W hile there wilf always by ;xc"cp[ior‘.s in

particular cases, it is possible 15 ArTive ut the !bllnwi.lg seneral order of caste features,

deginning with the most universal aspecrs found everywlhese, to the most
differentiated aspects on which there is too much variation to permit easy

generalisation:

I Hereditary membership conferred by birth. _
2, Endogamy, usually strictly observed, but with ‘hard” and ‘soft® divisiens,
3. Social Sceregation, i.e, the exclugion of lower ay higher al along the

hierarchy,

4. Occupational segregation and econom e di mru.\mlh,n
+ 5. Specitic practices of untauehak dlity and other forms of exclusion apainst
Dalits.
6. Belief in noti ns of ritnal Putily and pollution » ﬂn_ kasis Ior caste divisions.

Of these six broag features of casie, e first two may pe safely said to be universaily

presentin Mustim and Christian soc Sy in India. The simplest way of statin £ 1his fret




is to say that in [ndia, one is never ‘just’ a Muslim or & Christian, The Muslim and
Christian communities — like other religipus communities in India — are always further
...,uhdw'dpd into caste-like social groups lf which inflwi'luals belong. Membership in
these gr groups is determined by birth and is taken to be hz reditary, so that one’s
parentage is always a salient l"c:::ure of one’s comnrunity identity. Further, the pattern
of marriage relations usually follows these caste-like divigions strictly, though the
_degree to which this is enforced tends to varv. In general, the strictest taboos are
inv’ai'iabl_v directed at the Dalit communities or thoss identificd as such. The Dalit
castes cannot marry outside their boundaries because none of the olher caste groups
will consent to such relations. Violations of this prohibition usually invite severe
'sociz.ﬂ sanctions, including in most cases the ex-communication of the erring family of
the higher caste. Apart from the Dalit—Non-Dalit divide which is always a *hard’
houndary, other boundaries are ‘softer’ to a greater or Jesser degree, This means that
prehibitions on inter-marriage across non-Dalit caste groups may or may not invite
severe social sanction. Although such'marriages are e discouraged, they tend to be
tolerated, particularly if they occur within the same broad class or economic status

group_ing.;' :

T bus lt can be said that there is hardh any variation in these two features of cwslc
or\,.npmg, so that they may be censidered to be a rou lmcly present aspect of Ir d|an

Muslim or Christian identity as it exists in pracnu_.

The next lwo features, namely social segregation a.lcng caste Jines, and
hierarchization in economiic and occupational terms, are also universally present, but
with significant variations in the nature and extent of such hierarchical segregatmn.
The social scientific literature of the last four decades shows that caste-like Id8"!' ties
among Muslims and Christians are generally closely aligned with larger social,
onomlc and political hierarchies despite Iocal differences. Social segregation and *
economic hierarchies always follow the caste hierarchy —i.e., the ' lowest’ castes are
always the most excluded and most resource-poor; there is never an instance where
the hierarchies are reversed or even disturbed substantially, What can and does vary
areatly, however, lhe distance that separates different casle groups — in seme contexls
the distance separating the lowest from the highest may be relatively small, in other
cases guite large. Itis also possible for some sections or smal Il portions of a particuiar

caste arouping to be at roughiy the same level as lower or higher groups, but this




rarely happens for the BrOUE a5 a whole or even for 5

suostantial postion of the group

Thus, for example, while it is pns::itlc for some seetions of the upper castes 1o he

;

uite poor. or for rafew familjes r;lan\ amang the lower castes to [f‘ quite we althy,

: these remain exceptions {o the seneral rufe,

‘The most common, segregation practices, apart from ¢ nddagemy, are these invelying

differential access.to comimnunity resources, including g specifically ch'iginn—rclarcd

areas. Thus, 55 to collective \‘v'l‘r§|l p may lw-- act|

vely denied 1o the lowest La\.lw

ormay anly he granted on Jdifterential 1-'-|n\ A lhe ',mn ies described Jum in this

chapter show, Dalit C hristians penera y tend to have
by different priests. In the case of Muslim Dalits, a
not unknown), but is at the cost of an unambiguously
such practices as having to sit in the back, not being

preced ) the upper castes, and so on.

Nat surprisingly, social seregation maps quite direc‘.l.

kierarchies. The lower and specially the low caste
and specially Musims find ‘hun%cwes lch ouf of the
capital, which in turn can yield cpportu:nucs foracew

Thﬂ macro view on such ecenamic d-l.e”'-’ als wil] ;
3.) Once again the pnitcr::ing ot difference is VETV sz

though the extent of difference between Righ and o

v.separate churches and are served -

ctual exclusion is unysuyal (thougk |

inferior statos expressed through

1ilowed 10 sit in front of (or to

ly on to écor:om ic status

Eréups among both Cﬁ;istians
networks that proyide social.

m uldtlnv ccanomic capital,

he 'IISC'JSs(d in (’Luajl m Chnp!er/
Ile and follows caste k ierarchy,

nay vary.

]ln fifth as; pect of caste, specific practices oft:r;l(-t::‘.hi';bi!ir_y, are sudject to great

auanon. In some jnst; ances, as with Christian COMIM

specially Kerala, these practices seem to he virtually id

Hiities in south India and

‘enlical with Hindy practicc, In

Other instances, the specific belief in or practice r;f'x;l':rr_rl:tlmbili:y may be absent,

although the Daljs casres are marked out jn every other way, Ag already noted, it is

not useful 1o ask only whether untouchability of a particular sor is practiced or not -

itis much more important to ask about the concrere nature ofir.tcr—casle relations. Sp,

aitheugh there is a lot of viriation wifh re eard o ihe practice of untauchability, ang

mary Muslim and ¢ hristian commuy Nilies n man o

institutiog Lt is still true e verihiclesy that Daliis Hese

r.w:f'wnn end ofa -’-’.:"e'" O dise: rJ"'I"ll"u and deroy

athe battom of the materin SIS hierare hy

s donot SeCin tg have this

UM 2re ot the

~
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Finally, beliefs about ritual purity and polluticn are the most variable; They are

esent in gome communities, but nnt in'“nost; even where ey are present, they are  /
subjec! to change like all other aspects of society. <However, whether these beliefs are
present or absent, they do not seem to make very much difference to the material and

sccial condition of Dalits vis-a-vis n\.n-Dul.ts.
The latter half of this chapter provides details on ‘In available studies that offer
evidence on the various aspects of caste discussed,abave in both the Muslim and

3

Christian communities acrass India,

2.2 The Implications of Caste for Dalii Muslims and Dalit Christians

If, as the above discussion has established, caste is a reality for Indian Muslims and
Christians, then does caste impcée the same disabilities on Dalit Christians and Dalit
Muslims as are known to be iimposed on Da!i"‘ of other religions? Bef(* re cnc‘
proceeds to answer this question in detail, one unmis Ix]\’iDJC’ conclusion needs to be
s.1e;>ed. cha_rq;ess of whether and to what extent '.hv" 'as!e disabilities of Dalit
‘m-:'élizrsi'aﬁd Dalit Christians resemble those of Hindu or other Dalits, this survey of
social wv.ntlf'., literature estdallehg beyond doubt l‘x.(camparc\l to other castes,
Dalits suffer the most from their caste identity. Thus, whatever the nature and extent
of the disabilities imposed by caste on Muslims and Christians, it is beyond debate
that such c}i'sabilities are imposed most severely on Dalit ﬁ-hmlims and Dalit
Christians. In short, if Muslims and Christians in Inclia *have’ caste, then it is clear

that Dalit Muslims and Dalit Christians have it the most.

To begin a detailed consideration of this question it is necessary to go back to the
earliest attempls to identify the ‘depressed classes® as they were known in the early
twemieth century, The most significant such effort is .:1:> doutﬁ that of the 193]
Census ( ce Box 1). This effort is all the more i.;r,,:\::rla::r since it became, in effect
the basis Tor the inclusion of particular Tribes and Cavies in the Schedules drawn up
s part of the Government of India Act of 1935 whicl inaugurated the ‘reservations’
pelicyin India. The list of questions created by the ther Census Commissioner {and

r

later professor of anthropalogy at Camsbridge) Sird H. Futton (see Box | below) ) are
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ot necessarily the best or (12 most decisive. As seholnrg including Leiah Dushkin
and Mare Galanter haye shown, some of thege Queslions don’t have clear answers,

| 'Crifen'a Used io Identify ‘Depresseq Classes'in the 1931 Census
As devised by J.H._Hutton, Census (?omm.fgsionér. -
These were effecfiv_e!y also the critericr used to identify
the Tribes and Castes to be listad under the :
||  Schedules Creafed by the Government of India Act 1935,

I. Whefher he casle ¢ Chassin auestion carn lhe served by Brahmans or nol,

2. Whether fhe casle of closs in question car e served by barbers, water.

| - cariers, tailors eic. who serve, the cacle Hindus, '

3. Whether the caste or class in question poilutes o high-caste Hindu by
contfact or proximity, :

4. Whether the caste Or Cioss in question is one from whose hands ¢ caste
Hindu can take walzr,

‘Whether the coste or class in auestion s debared from using pubilic
conveniences, such as roods, ferries, wells or schools.

.(_"l

.

6. Whether the caste or ciass in question is debarred from the use of Hindu -
| temples. ; E -
| 7. Whetherin ordinary social intercouise A well-ediceied member of the ccste

My o or class in quesiion will be frected as an equal by the high-casfe
member of the same educationa) Quaiifications. :

8. Whether the coste or class in question is maiely depressed on account of ils
' ‘own ignorance, lilercey or Poverty and but for that would be subject to
No social disabiiity.

| ?. Whetherif s depressed on account of the Ccupation followed and whether |
| but for that Occupation it would be subjact fo no socigl clisability. I
[

l

Source: Marc Galanter 1984 Compeling Equalities: Low ond the fockwaorg Ciosses in |
|I India, Oxford University Press. New Delhi, PR.127-28: |Ais is o citction from it Census of |

india, 193}, vell, Part 7, Appendx i, p.472: reprinted in Hution 1941194, |

—

f

and some others which can be easily answered &re not very helnful, ITthis were (o be
used a standard for fdumil"ying Dalits today, thiere would be considerabje variation
sven among Hindu castes long recognised as Dalits, leave alone amaong other
religious communitjes, Burthe basic featyre of this Jist, namely various forms o
religious and sociat exclusion and discrimination, wikd cainly be found amaong
Muslims and Christians, . '

Box 2 summarises the basic nuzifion among seholars fegirding the presence — and

salience — of caste-like instilitions {caste-analopues) danz Muslims in iy,
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Despite the presence of larger groupings iike *Ashrzl” and ‘Ajlaf”, what really matters
in everyday social life and in interaction with other groeps, both within the Muslimn
cammunity 2s well as with members of other communities, is the caste-analogue. In
terms of social significance, therefore, the caste-analogue matters more than other
identities'which may also be usud.

b

Box 2 2
‘ The Salience of Caste-Analogues in Indian Muslim Society

| [Rlecent empirical sociological literature suggesls that the conceplion of |
.Mus*im-sode}‘y as divided into two broad categories, '‘ashraf' and 'gjlaf’, is a
gross over-simplification of the existing reclity.

Social stratification among Muslims in any local area or community presents a
| highly complex picture. In any local area or community the Muslim population
| is divided into @ number ¢f social groups which cre anclogous to castes among
Hindus. These casie-analogues are small, and they are named groups of
- persens chproc.terised by endogamy, hereditory membership, and a s_c-ef‘“‘;:l
style cf life, which sometimes includes the pursuit by tradition of.a particuiar
occupation and is usually associaied with a maore or fess distinct ritwal statusin a
hierarchical system. Persons t:-elongihg ‘otejifferenf.cos1e-onqiog_l'es are to
some extent expected fo behave differenily ond to have c’if_ferém values and

ideals. The ‘ashraf-gjlal’ dichclomy presenls a convenient set of values to
people, and people do fit themselves info this frame. But the real units of social
siratification are the caoste-analogues, and the day-to-dey relationships
between different individuals in any local community ore determined by their
membership of the casie-analogue rather than by the broad categeries. In the
study of Muslim sccial sirafification, therefore, it is the r:cs"é—OﬂGIogL;c which

consiitutes a more significanf anclyiical unit,

Source: Imfiaz Ahmad 1957 'The Ashraf and Ajlaf Calegories in Ircdo-Muslim Society', in
Fconomic ond Poltical Weekly, May 13, p.8%0.

What cansequences follow i one is belongs to a caste-analogue identified as Dalit

(i.c..as a convert from the untonchable castes ol Hinduising? The types of

.
discriminatory behaviour and social sanctions that are practised by the rest of the

Y
’

community are many and an illustrative compendium of the empirical evidence ‘o
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such practices are provided in Apnendix A- A Compendium iof Musirative

)
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graphic evidence on Sl ’n?:r'.r'.f','.'r.a‘ aned Daliv Chy feriony.

Compared to Muslims, there is much less ambipuity & I'r; tcasie practices amonps
incian Christians. And as discussed in the pex chapler, 2 substantial proportion
(ranging from 50 to 75%) of the Christian community is said 1o be Inade c-ff'o;mz:r
Hindu untouchable castes, Box 3 below provides an example of the type of
L:l.'mogra.phic evidence that ix .,vmahl" on how Dalil \",'.":ri.»-ri-;ms are treated by/l-héi:'

co-religionists,

There is now considerable social scientific as w=‘l a3 NGO material available on
Dalit-Non-Dalit relations among Muslims and Christians, A sampler from this
literature — from differen nt time periods ranging from the 1960s to the present day;
using different types of mcrhouolumts including surve y# and ethniographic
observation; and from different disciplinary and i institutional sources ~ is presented in
Appendix A in summary form, tabula ted under the .:;!Jouf ng heads: d

3 l_:ntGUC};dblllf)’ : .
. Endogamy

Occupational %51" Zation

-

b

L

. Social and Culrura! Segrebauun : ' -

. Economic Diserimination % P

O\Lh.{x

- Social Change’ and Forms of Protestand Resistance

As already indicated, this evidence is variable. On some criteria, ke ur nteuchability,
ere is a fot of inter- -regional and inter- “community difference in _,\l\llnj__' praclices.
On others [ike endogamy snd social and cultural exclusion, th ere is much greater
uniformity, since these seem 1o be universally practiced. |t is te be stressed again that
similar patterns of variation will be found on examining Dalit and non-Daljt relations
among any of the officially recognized groups such as Hindus, Sikhs or B duddhists,
Moreover, the question of sefting a threshold for dete rmining whether a practice is
widespread is g complex cne and cannot avoid some degree of ar rbitrariness. Thus, no
matter what the set of criterig empicved it is UrlIJhC.\ Ihist Muslim and Christian Dzlirs
will be substan tally different from their Hindu, Siki: or Biddhist cou Herparts,ar leas|

i so far as their social status ang standing in the coann Wy are cuncerned.




Box 3 .
Relaticns befween Dalit and non-Dalit Christians:

Kerala in the 197s

~

tack of infegration between the Syran Christions and converts from lower ’
castes is revealed both ot the social us weli as at the d no"mnohc,nol levels. .

The old Christians are known as Syrian Christians whereas Hanjan converts are
Lnowq as Puty Christicins (Neo-Christians}, Chemnar Christians, Pulayo Christians
etc. During the course of Ihe field work, it was found thal only Syrian Christians
were referred to as 'Chrstians’, and Pulaya Christians were relerred 1o as
'‘Pulayas’. by all, including the Pulaya Christions thermselves.  The Pulaya
Christians addressed the Syrian Chrisfians by henorific fitles such as Tampuran
(Lord), Panikke (Master), whereas Syrian Christians added the suffix 'Pulayc’
while addressing a Pulaya Christian. for example, a Thoma is called Thema
Pulayan, a Chacko as Chacko Pulayan, cndd so on, as is done in the ccse of
Hindu Puloyas. .

in the presence of rich Syrian Christians, tha Horjjan Christians had teo remove
their head-dress. While speaking with their Syrion Chrisfion masters, they had 1o
keep their miouth ciosed with a hand. Pulaya Christiens are not given food
inside the house of a Syrian Christian or in ¢ good dish, but only outside the
house in sorme breken dish. After taking food, they have ic wash it.

[...] Even though ruefther lhe Mar Thoma church nor the Church of Scuth
Indic cffiéioily approves of the segregation of their Syrian and Pulaya members,

| such segregation.is acluu by prevalent. It was found that the Syrian and Pulaya

members of the same Church conduct religious rifugls separalely in sepcrale
buildings. The Syrian Christian priests who conduct the -rifual at the Syran
Christian churches do not go to or perform riluals in the church of the Pulayas,
but there are separate persons speciclly appointed for this purpose. There is no
posifive ban on the Pulayas atiending the rilucls at the Syrian Christian
churches, but few Pulayas ever do so. In the crganisafion of the Church also,

¥

-the Puloyas are noi given proper representation.  For example, in the Mar
Thoma Church, every Syricn Christian parish is entitied to send representatives
to the representative body called Mandalam, but the Pulaya churches are not :
enfitled to this ight. A Puloya has yet to be made a priest in the Mar Thomao

church.
In the lacobite Church, the number of lower casle converis are relatively
few,. ond usually they allend ihe services alf the Syrian churches. However, they

o by

vsuaily occupy only back seats in the Church.

C. Alexander 1977, 'The croolem ¢t caste in ihe Christion Churches of Keralg',

Source: &

in Harjinder Singh (eg) Caste cmong non-Hindus in Ingia, Malionel Publishing House, |

New Delhi, p.54-55




Chaprer 3

Caste Ingqualities Among Muglims & c hrwm‘ms 0 India
A Statistical A )talysrs Based on NSSO )% Round Datga

The ethnographic evidence .,bramed via direct firsthand obseryar ation that was
discussed in tfe pru:m chapter is obvig, usly indispensable. 1 tis enly of the basis of
such evidence thar One can begin 16 ; vestigale wiether gy O what extent Dal;)
Muslims and Christians are 4 distinet sociaf EIOGp. However, sych evidence i;as soine
unavoidable limftat'IonS'— while it helps to establish a concreqe case, n cannol be
generalised at the macrg level. The ohserye d facts that have pee h noted in a specific
ase may or may not hold in other Cases and conrexts. Although it Js pessible to wark
towards generalisation by accumnulating many local studjes — a5 was done in the
previous chapter — jy s also necessary to {ook at evidence of a diff: terent kind that
works by aggregation an.rosq large srroups rather than by ubscrv‘ng the smgular case
The most tommon evidence of thjc k.nd tends to he statistical, since numbers are
specially suited for aggrcgqt on. ' :

-

This chapter disclisses (ls availa ble macro. cmt:ﬂ\‘:ical data on caste i.nequa_h'[ics among
Muslims and Cl.ar.isuans in India, T he basic questions around which the data are
organised remain the same: how do Dalit Muslims and Christians Compare with )
their own community members of dEJ"fc'f“nt castes; and b) Daljtg o!"o.!her religious
communities? The maif source of (he data used here jg the Nationa| Sample Survev
Organisation’ S most recent five. “yearly survey from it 61 Round, canvassed in 2004-
05. These data are the latest avails ble at the nationa| ievel, and are widely used by

social scientists and policy :.".ke's ina .ar.crv of contaxts.

3.1 Datg Limitations gy Sample Profiie

For abvioys TE4S0ONS state | nstitilions are the mos: Importan) sourees of saeinl
Statisties al) around the waoely, Given (hiy fact, it follows o that sociaj Eroups which gre
notrecognized by the siate 1on G 1o become iz HIENCH Ty f:wf.'x:l'fz.';:', or the state or Lang
That reunnely colleey data — the ¢ u._\,L; other pover, mient deparimenty and official

SUTVEY organisations — do nel recorg information ., Sueh groups, This Es in fact the
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mast discouraging aspe t of studying groups like Dalit Muslims and Christians. The
legal definition of *Scheduled Castes® was originally restricted to those professing the
Hindu faith, and though it was later extended to those professing Si_khism (in 1956)
and Buddhism (in 1990), Muslims and Christians continue to be éxc!uded and cannot
be classified as Scheduled Castes regardiess of their caste status, _ )

Hewever, despite receiving no official recognition at the central level, Dalit (and .
backward'caste) Muslims and Christians have been rece pnxsed to vary mg degrees and

in different ‘.\JVs by many state governments. in fact, as many as 12 major stafes

.m,ord recognition to sections of their Muslim and C hnslmn pnpuhl'm s within the-
Other Backward Classes (OBC) categery. y tronically, this 1ec.0gnmon creates further
pro‘:]ems in the context of national level surveys where information on DMs and DCs
may be available. As discussed in the Intreduction, DMs and DCs may return
themselves as OBCs because they are recognised zs such in their state and region,
This makes it virtually certain that the numbers of DMs and DCs as revealed by cute—
religion \.ro.ss(abu.atlom of NSSO data are signifi icantly understated, without any

reliable method of bcmg able to estimate the r:xient of such undermtlmaum This

problem seems to be particul arly acute in the case *:r DCs, as discussed below.

Apart from this", DMs and DCs also run fnto purely SI;itistiéal probleméﬁﬁsocialed
with sample surveys. Bc_bausc they are such a sinall proportion of the'pk;pljlatEOrl,
they are naturally a small propolnic-n of the sample as well, even of a large one such as
that of the NSSO's big five-yearly surveys. This means that it is virtually impossible
to do any disaggregated analyses on DMs and D(f,s; due to the sample size being
unacceptably small and thug statistically unstable. Hence this Report is restricted to
naticnal level analyses, lhough the usual division into the rural and urban sectors is
maintained throughout. For this reason no regional, gender- or occupation-specific

analyses has been attemptcd. s

Tables 1 and 2 below show the distribution of the NSSO 61* Round sample for the
rural and urban sectors respectively, These are the L:r.'.vcig.".rcd or ‘raw’ sample sizes
~ {hey rcpre'.'scrzl the actual number of households surveyed, Due the fact that the
sample invelves several slages (including administrative and othe rregions of
dissimilar size) and strata (rs;.;:lin notofuniform size), cach ‘raw’ sample household

stands for or “represents” differ| ring numbers of households in (he population. Ta take

See Appendin for o detailed listing of specific castes included inthe Central OBC List,




care of this vanation, cach househiold (znd mdividual) is associated ‘with a sampling
“weight” which adjusts the statistical ‘contributinn® of 1o houschold to Its proper

CPresentative extent, A can be seen fram Tables | ang 2, the actual (raw) number of

Muslim sample househalds that

- v
!

Table 1 II Number of Sample Househoids by Caste and Religion;
e [ . - NSS0 61 Roung Rural India, 2004.05

R r—" i | o e
Caste > | Scheduleq | Schedyled I Upper

Y Backward o
RGHQ:DH | Tribes CGasles JI_-C.'asses || Casleg

23 et 2 SIS
Missing |

All Castasg .
: Valuves

I I TN RN Ty ENE
Muslim ] L - A T | 5261 8,480 . & ] _B.488
Cwisten | 203" 155 | ey [ 787 | seu 6 | 5655
s ' % F &0 T L tors | 2o T | 2221
wons | s o T & | a | | 1002

e g

RN N e

NOTE: Table shows Unrweightaqd aumbers of househplds in the 51% Raung rurai sample. ‘Dye i lhe Many slages ang shiata
N the sample design, each sample househa.‘r.', ‘epresents diferen: Auwnzers of bopuiation hqus'ehc‘n'ds, and is weighlag o
accordingly in estimation ~rocaduras, Cnrr-.pu!a:ions in-.'olving Casle and religian are limited tz the 78,235 households (o of
lhe 79,306 Surveyed) for which this data is available. ! . ' .

o —yr—

| Grand Total

B ;
-0 |
SO - - ‘ﬁlﬂ——’ R P > ___—h
Grand Tatal .L] 12694 i 13,929 1— 30,116 . L| 22,502 []_ - ‘[ 65 T 79,305

— " —
// - 7 - -
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Table 2 [ ' Ndmber of Sample Households by Caste and Religion
NSSO g1 Round, Urban India, 2004-05 .

Caste o (SC}‘QUU"GC‘TSC':eduIed r Other - U |

Ba rper Missing T
" Religion Tribes | Castes Jl_h("‘g':};?jsd | Casles | All Castes Values ,I ~fand Total
————i e e D e o S R ___'_t_, e T ey
Hindy f 1,314 _|I 5735 | 13,172 [ 14,092 |I_ 34,313 12 34,325
—_— e L ] T T —_— e
Musim | 1g9 L / 2,395 3683 | § 295 I 52gg

Chrislian 1’_1_.?88 F 123 7, 419 | %8s L2

; 4 | 2820
Skh | 4 139 [ 47 496 | gyg . 0 | a6
o T e, L e | o —— .
Budchist | (505) - 292 | 3 16 l 377 0 377
—— __I__—%_T.%____'______IL___ —_ — _._f______-
Cthers | 475 7| 68 | g | 632 4 | 63
— R e = S S | S e O
Al Religions | 358 | 76232 | qg3sg | 45352 = |
e T e 2 1 P —— e, —— — e e ‘
Missing Valysg | (8] || 0 | 1 ll ke |I 0 II 1 !
_'___.'_,__ ] -_.,\_'_._'_"“_ﬁ_-_ PPl amen T B
ol | 3509 | g3 _J_rfzﬁf_i_,ﬁ-(’ffz__,'__-..___ T | s ]
NOTE: Tanle Shows unweighteg MIMBETs of househaide in the g1¥

RN rban sEmp'e Due igine Mary stages ang sir

; i Usirata |

M hE sample design, eagh s8mple houcehag represents Cifflnran; PumLers of ponolanar MOUSENGds, ang is weianeg i
| ACCordingly in gshimaticn Precedures. Corpy: 7S involving cyeia AN riligion zee liesited (o |he 45,352 hausehalas {oul ¢f i
jie 45374 Suveyed) lor which this dats is avinabie, i
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claimed to belong to the SC category {presumably on caste grounds, since they are not

officially recogmized as such)’are 93 and 59 respectively. Similarly, 155 rural and 123 -

urban Christi;.m households also claimed SC gtatus. The bulk of the analysis in this
Report is based, ul[ima(cly.' on data from these households where DMs and DCs are
concerned, and more generaily, on the 79,235 rural and 43,352 urban households for
whom both caste and religion data are avai]z'.blc;.?

’

3.2 Numbers - How Many Dalit Muslims And Chrisrians Are There?

While this Report.is mainly concerned with the relative status of DMs and DCs, 1t is
nevertheless important to begint with some sense of the absolute numbers involved.
Just how many DMs and DCs are there in [ndia? There are no authoritative estimates
available for the reasons mentioned above. But if some rough estimates are to'be
constructed, they must begin with the NSSO data. The general procedure that is
fé!!owfci’l here is to ascertain the NSSO shares or proportions and to apply these ’

proportiens to the populaiion totals obtained from the Census.

But before we begin this process, we need to get an idea of where the NSSO stands in

< relation to the Census on the question of the larper categories of both religion and

caste of which the I')M':; and DCs are subsets. This is done in Tables 3 and 4 below.
Table 3 compares the NSSO and the Census with respect to their respective
estimation of the population shares of the STs and SCs. The Census figures are
derived from the actual population counts of 2001, while the NSSO figures are
estimates based on the (weighted) sample for the 61* Round survey done in 2004-05.

Table 4 does the same for the major religions of India.

The main point made by Table 3 is that the NSSCO's estimate of the population shares
of the SCs for both rural and urban India exceeds the Census figures by well over
three percentage points. This is broadly in keeping with the past trend as the NSSO
estimates have generally lended 1o be l'igher:rhnn the Census, specially for this
category. While the scholarly debate on this continues, it is reasonable to point out

. i alsers S = ooy A P P AR IR ~ )
that this discrepancy could be due as much to conservatism on the part of the Census

T Aler waghtimg, in the sural seenor the DMs e 'scaled a7 fnon 93t about 112 houschalds while
the DCys ger “sealed down™ froom 155 10 118 househalds: in the veban sector, 1ae . DiMs gel scaled dowen
fram 3% 10 36 honschalds while the DCs ger slightiy scalud upa bit frem 123 o sbout 126 househalds.

Wit le 1his 1e wks- Riele ' H BT I T . L i
While this is what happens in computations, the actual duia come Fam the “mv' households

[

-]




a5 10 sampiing errors in the NSSO survey,
misreporting due to confusion about the

This is not a controversy thit is easily settled, and wliile a

ornon-sampling errars induceg by

oificial cateaory of the Scheduled Castes.

difference of Yaree pius

percentage points is to be aocted, it do

©3 nol pose any insurmountable problems for

further statistical analysis.”

T
: |

Table 3

Population Shares of Castes (parcent
l‘ Comparison of NSSO 2004-05 Estimates with Census 2001

| ey URAL T

8

Caste UR_[iAN o

- CENSUS™ 1™ NS850 T Nss0- | Ciisis T Heeaw T sso-
Groups | = X
— | 2001 iﬂ'ﬁif?@_l._ct‘f[‘ﬂ%?_-,__ﬁﬂ_fﬂwhos - Census) |

Scheduled
Tribes

Scheduled
Castes

NSSO 2004-@51335_3!5 frorn

15.26 |—-0.1G°/.‘-. 2, +0.60%

2132 | +341% | 11,75 | 150
:

e e e e e

17.91

—— e

—

the Employmen; & Lremaloymant Survey data {Schegule 00)

Population Shares of Religious Communities (percent)
Comparison of NSSO 2004-03 Estimates with Census 2001
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 Table 4

URBAN

- r—ee

RURAL

B 1

Religioy -

" — T - ———ee — -
Communities | CENSUS NS50 I INSSO - | CENSUS | ‘NS8O (NSSO -
2001 l 2004-05 | Census) 2001 | 2004-05 Census)

Hindus 62.33 75.50 77.40 .

| 1150 |

2.14 L

. Muslims
— ]
Christians

11.96

Sikhs 19 | 201 | «o11 | 470 | 154 | _gos
Pdanets | 088 | ose I laor | her | o | -020
Others 095 | 047 | 048 134 | 128 -0.08

100.00

All Re.‘.’gio_ns 100.00

el b s e iz oo B R

NS8O 2004-05 estimates are from the 51* Roung Emplayment & Unemployment Survey data (Schédule 10.0)

| 100.00

Table 4 tells ys that, going by the Census, the N§S¢) appears to slightly oversstimate
A . the population share of Hindus (by about 1% in rural and lirle fess than 2%, in urban

' Dalits have alien complained thal e Census oficiyly ;e
campliines are ofien reporied in (he vitl
“everyane” returaing hemsely the hepe oF paemering Some hepeiiy
Fowever, it is o clear how indieidusls choosing te reten eanseives SC
the NS50 can hope to desive & personal Genelit,” For o ek
kind, see the story by V.oVenkiesas in Frantiing, March 3-|
process of the 2001 Censps,

Praecfe amderenunt thei numbers, THege
Press, alang s MiE miane Mensnly renrre UPPEr asie fears of

kS L0Wwer cas)

rom doing sn
M survey such s th of
M ola relatively balonee:? repon of this

f1, he cavmeran

2 which relanes or




[ndia), it very slightly underestimates al minorities sxccpt rural Sikhs. However the

discrepancies here are ve ry miner and well in keeping

2 with the error marom

associated with s .uumplc surveys,

I sh uld be noted in passing that \4u<hms on the

whale tend to be mduu stimated the most — by almast h

alf a percentage point in rural

and a little less than one paint in urban India. Chrict

ians are also mdromally

underestimated, more 50 in urban [ndia, by ab

out one-third of one percent. So al] in

all, the apparent overestimation — relatw

m,mhsunt point 1o bé kept in mind.

Moving on to the next step in estimating

to the Census figures — of Dalits is the most *

/

T

the popuhmc»': of DMs and DCs, Tables 5

and 6 show the NSSO estimates ofrhc caste
communities in rural and urban India. It can

tiny pro"orl:'on of the Muslim population, be;

compositicn of different religious
be seen right away that DMs are a very

eing just over halfof one percent in both

ruraf and i ,uban India. DMs are thus by far the I

east numerous Dalits of any religious

community, specially if one sets aside the anomale

us “Others” category (consist;ng of

Jains, Zo: (mstrldns other religions and pe

rsons with no religion). Muslims also seeim

to have by far the largest

proparfion of ‘U pper (..deCs (Its

in these tables, as in the many o(bers to follow, ‘hL te

hould be pointed out that

rm “Upper’ caste (also

abbreviated as ucC) rcﬂ,.> to.those who do n ; belong to the ST, SC or OBC

categories; they are thus rrf:,nnﬁvd I'LS‘(JU

zuh not positively through caste

|J<.'1tmcauon However, it is less szleadmg wrefer o them

as ‘Upper’ caste than 1o

use the term *Other’ castes that is used in the official

documents.)

T
Tables | Estimated Caste ‘Composition of Religions
] Rural India, 2004-05
— L S Y —— —————— X, 2
Religious Scheduled | Scheduleg | gacél{x,,ear-d ‘Upper’ [ Al
_CEWHmes ...be's_._h : Vf‘a_rec_A _Cia;'s_c-lg___ Casles l' Castes |
Hindu L2 | ws 20.9 100.0
Musim | N d.6 I__ 397 | 592 | 1000
Chasta: [ 3g8 | .94 || «opy | 308 | 1000
Sikh | 152 34.8 I[— 24.3 _|T 39.8 100.0
Budahist | 1.4 - 85.0 | 05 | 3.1 | 100.0
g _[|__ ——ge 0 1 3]
Other 7 9 20.¢ 100.9
S T . T O ‘1'2____. "II"' _____ 209 | o0 |
- ‘ |
All Reiigions | 1086 i 20.9 42 58 S I 1000
——— — e @ = i o _l_ ) A P eI L — Uv __l
Source: NSSO 61" Roungd L level Data '







