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Executive Summa ry

~

This objective of this study was to produce a status Ieport on the evidence

that is already availab]e to answer the following questions: -

1) What is the contemporary statﬁs_oﬁ[’)a!il Muslims and Daht

Christians in terms ol their material wdl being and qoc:a! status.-’

2) How does their situation ¢ compare with that of: a) the non-Dalit
segments ofthc1r OWn communities (i, Muslims and Chn'sti'ans);
and b) the Dalit segments of other communitjes?

-3} Do the disabilities suffered by these Broups justify state
intervention within the <p1r1tofthe Lonmmtjon as vncrpreted bv the

’

jndiciary, and i m kee ing v.lth cvo!wm mu:om! l]OI'I']b
J Y,

Two main kinds of data were frathcrﬂa to anmer the first two qULS[]O”lS
ezfmograr\hu and stat}xtlcal F!le stamncahnatcnal presented ipthis
Report consists of orqnw" ana/}sesjropﬂ the latest available NSSO da
based on spccxdly produced tdbUh[!OnS Thus, Chapter 3 constitutes Lhc
distinctive bontnbutjon of this Report 16 the literature on the subject, and

its findings are summarised below:

Chapter 3 [ooked at four main areas'oi'com,mmon a) proportions of
population in Poverty (BPL) and affluence :«pproxtmatcfv top 5% of
di stribution); average consumption ley els 45 expressed through

centiles of MPCE; broad occupational categories; and levels of
education, specially the two ends of the spectrum represented by
Hliteracy and graduate or hi; gher degrees. The (o O Broups with whom
DMs and DCs were compared w=rc a) Dalit castes of gther
communities., i.e., Hindy i3, Sikhs and Buddhisis: ang D) non-Dalit castes

among Muslims and Ch, 1stians respectiv ely. The main findings of




o

o
e

Chapter 3 may be summarised as follows:

o With respect to proportions of population in ,.'*n verty or (J‘:]?u: nce,
DMs are unquestionably the worst off among all Dalits, in both the
rural and specially the urban sector. DMs aie completely absent in
the affluent group for urban India. There is a significant gap between
DMs and DCs and Dalit Sikhs, and small nné hetween them and
Hindu Dalits. DCs may be said o moderately better ofﬁhan other
Dalits except Dalit Sikhs, who éire even better off. DCs have a much
hxghcr proportion in poverty than Dalit Sikhs, specially in rural India,

but roughly comparable populations in affluence.

¢ When it comes to intra-community corr.pzu'is'ons, DMs and DCs are a

stud\ in contrasts. DMs are only slight! y worse off than non-Dalit

- Muslims, specially the OBCs, but this is because non-palxt Muslims
are much worse off than 1hc§_r:non-i1\-'1usli'm counterparts. _In other

~words, the Muslim community as a whole _lendslllt.o be very badly off
compared to other communities, speéiz_lily ‘n the urban areas, and
consequently the intra-community gap between Dalits and non-Dalits
is by 1;ar the smallest for Muslims. DCs are at the other end of the
spectrum, with the highest inter-caste differentials, but for the
opposite reasen, namnely, that non-Dalit Christians and specially the
upper castes tend to be much better off. However, DCS are closest to
Dalit Sikhs, who are actually shghlly better off than them onthe
whole, but have less poverty (specially rural poverty) so that their

inter-caste differentials are lower than those for Christians,

e The picture with respect Lo average levels of consumption measured
by percentiles of MPCE confirms and amplilies the findings based on
propon’ions of population in poverty and affluence. However, what

this analysis brings out clearly is that, with the exception of rural

ix
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Dalit Sikhs who are slightly better off 4 along the economic

("1‘

SPEclium except at he vefy top, al!;o:h::r Dalits are basically the same
In economic terms. Whatever diffe.rences there are dmong Dalits of
different religions only become visipje in the top 25% of the |
distribution. In other words, other than ﬁ.rui Dalit Sikhs, 759 ofall .
other Dalits are €conomically mdlstmgus iable from cach other, both
in the urban and specially the ruraj arcas Another point that js |
str ongly emphasised i this analysis is (he serious levels of poverty

among urban Mus]ims of all castes including Dalits.

With respect to conparisons of occupaiional Sructure, there seem to
be no dramat:c contrasts in rural Indja. The only noteworthy feature
is that it js only in this non- decxsuc area of comparison (ie. - the data
18 more prone to ambiguity) that DM are riot thc worst off group,

bc,mg shghtly better represented among ”]ct qelf-cn ploved in

“ agriculture’ (taken as a roug,h proxy ror access to Jand) category: than .

other groups. In urban Indja, hov.e\cr DMs are back in the bottom-

slot, with the highest Broportion in ‘casyal labour’ and the lowest

" Proportion in the regular wage’ cazeem Y. Inrural India, DCs are

. between Buddhists and Sikhs (who have a slightly better profile) and

Muslims and Hindus (who have A worse profile). In urban Indja, DCs

have the highest Proportion in the ‘regular wage category’ among ajl

~Dalits, byt Dalit Sikhs are almost equal to them,

With Tespect to comparisons of educational Je vels, DMs are the worst
Off in rural India in lerms of‘i”itcracx' but are closely matched by
Hindu Dalits in both ruryl ang urban India. D are slightly better ofy
in rural, and significaruly [}c[tc_*r off in urban Indjs, At the other eng
of the educationa] Spectrum, there are np major differences across

Dnalits in rural India (ex ‘cept Buddhists, wiho Seem to have
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mmpargmch liigh proportions with graduate or higher degrees). DCs
significantly betler off than other alits except for Buddh;’sts, who
are much better off and by far the best among Dalits jn this respect,
Howeve r in both rural and urban India, and at both ends of the
cducanonali spectrum, all Dalits except Muslims do- much worse than
their non-Dalit co-religionists, specially the uppel castes. As with:the
economic data, intra-Muslim differences arc the least — in fact, the |
inter-caste differentials in education appear to be even less than those :

in terms of consumption levels,

On the whole, it can be said.that inter-Dalit ccenomic differences across
religion are not very significant for most criteria and for most of the
population. DMs are the wbrst off while the top quarter of the DCS may

be shghr!v better off than all others except Dalit Sikhs, who are even

wucr orf than them. Urban Muslims exhibit w nr*vmc levels of economic
m!nerabxhw across caste groups. O\.,(,LlpdﬂO"l"[ dxffcrences are generally ,

not mgmfca*ﬂ and where significant, show DMs to be warst off in urban

. Indm Educatlonal differences are slight, and work across contexts only

for DCs. Howew.r intra-comynunity caste difterentials are very high for
all except the Muslims, so that Dalits in gencral are much worse off

educationally than non-Dalits.

The e(hnographlc materials reviewed included studies by academics as

well a a5 sury e)s and reports produced or sponsored by advocacy groups

- and NGOs. The data cover four decades from the 1950s to the present,

and use varied methodologies ranging from formal survey methods to
leng-duration cthnographic ficldwork. The main conclusions that can be
dravwn from this large and varied Body of work. a sample of which is

summarised in Appendix A, are the following:
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proper is somelimes practiced, but is not widespread, and its forms

vary greatly. :

Based on the above material, the Report finds that there is a strong case
for accord:"ng Scheduled Caste status to Dalit Muslims and Christians

which isssummarised in the short Conclusion (Chapter 3).




Chaprer |

Introduction: Objcc!h-’es,fScope and Main Features

This Report is concerned with the ‘Dalits’, or the so--caJhed_ex—‘untwchab[e‘ Caste groups,
among Indian Muslims Jlld Christians, It is newsuu to clarify at the outset that ¢ Dalit’ s
a self-chosen and largely accepted, hut not unan imoungsly’ aLproved, term used to refer 10
the ex-untouchable ¢ caste-communitices in Indiy.! 1 will be useq throughout this Report as
I convenient shorthand term e refer to.those Muslims and Lhrlwdm who occupy — of
claim to occupy, or are belieyed to OCCUpY ~ a position in society comparable to that ofthc
officially designated sz belonging to the Hindu, Sikh or Buddhist religious commur:iti;s.
The term *Dalit” has fewer-problems than alternatives ke ‘SC, ‘ex. untouchabhle®

"Harijan" and so on; nr is mareover the term currently used by the majority cfthoae
belonging to these commum[le~ Ihe mselves; finally itis 2lso mcreasiz‘lgly the most
prefered term in scholarly usage, W hnle ‘Dalit’ has been prefered for these reasons, it
should be clarified that it is usad hm Inastr "t'y em *nc!murai sense and hag no other
fmplicalions,‘ in particular, the term should not bé m1c~1}r' ted a A5 an official or normalive

term. The terms ‘Dalit Muslim’ and ‘Dalir Chrisfian® gre alyo .abbreviated ip this R(.por'[

as DMs and DCs I'Qr ease of relerence.

Objéctives
This study was commissioned by the National Commission of Miﬁoriries in April 2007
Its main objective is to produce a compendium of the avaifable s \'d] cientifi¢ kqo‘.vlcdr’c
on the social and ccenomic condilions of Dalit Musiinig ang Dalit Christians. W ithin this
overall frarnewc-rk, the study addresses the fo”o'.wwuue\tl ons:

a) What is the contemporary nature ang extent of the deprivati on, mscrm Inaticn

and exclusion fuffered by these groups?

1) Flow does their situation tompare with g of: i he non-Dali sepgments of

their own Commnnitics (i.e.. Muslime ! Christians); ang i) the Dalit

segments of ciher o Tnunities?

e SO
[N govi g
~ee Gopal Gury 2001 for a diseuss v alihe chang; NE POSIons within the Dadit eommun ity on this ang

oher e maives s self=duser: Rl




segments of cther communpities?

Do the disabilities suffered by these groups justify state intervention within the

Do th

(2]

S

spirit of the Canstitution as interpresed by the judiciary, and in keeping with
evolving national norms?

" Thus, the study seeks to determine the current status of knowiedge on the above questions;

ather than original compilations of the latest statistical data; the study has not undertaken

’ s

any primary research. ' o

The study has tried to cover all significant ethnographic studies and sources-of statistical
data. The study also includes relevant semi-academic literature, such as materials
produced by advocacy gréups, and @\-'r:fﬂ:r‘,t:ﬂt reports, wherever such sources have been
available, The focus is on the contemporary period; specially the last two decades. The

+ _study has an all-India perspective, with regional CO\'Er'age being dependent on the contznt
of the existing literature. The main sources for statistical data‘are.‘ihe National Sample
Survey Organisation’s Consumption Expenditure, and .'i'.mpioj-'rher‘.( and l..hernployxﬁcnr
Surv.eys. While other sources such as goverament repnits have’been consulted, the NSSO
data remains the basic source. The ¢ntire statistical analysis is. based on a fresh primary
aﬁél,)'sis of the unit-level records in electrenic format undertaken specifically for this
study. The main focus is on the most recent big sample raund of the NSSO, the 61

Round of 2004-03, since this is the latest available staustical profile of the nation. -

Data Limitations

Dalit Muslims and Dalit Christians suffer from the familiar vicious circle of lack of formeal
¢ recognition as a social category leading to absence of authoritative data (specially
statistical data), and the lack of such authoritative dara in turn creating difficulties for their
recognition as social categories. While consideratle informaution including statistical data
is available for the constitutional categories of the SCs and STs. and more recently (and o
e

a lesser degree) for the OBCs, there is an almost complale data vaccuum when it comes 19

Dhs and DCs.
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As s well known, the Constitution originally racor-'ni-s'c’ Lall the tribes and castes listed in
the ofticial § -"wau.cs that wepe part of the Governme m uf [ndia Actof 1935, In thege
Schedules, pemom belonging o any and alt religions were enumerated as STs, while only
Hindus could pe enumerated as SCs, In 1956, a Fresidentia [ Order wag passed to lrclud
within the purview of the Schedules ¢ those ex- unteuchables bdlm.g!ﬂg to-the Sikh faith. n
1990, a similar Pre 51 dential Order served to include ex—l:r}fmvchables of’t e Buddhlb Taith.
As aresult of rhes;.e Constitutional decisjons; the Census offers dala on the STy and SCs,
incinding g on individ uafcastes or iribes w.hm lh\,sc Calcgories, but does not enumerate
5111;.,' olher caste category. The Census alse offers daa un religioys tommunities, byt these
data do not identify members ¢ Jf‘rtllgrous Communities by caste, Thu-*forg:, with the
;:Im'[ial exception of those included in the official Schedyles, it is not pessible o Cross-

tabulate the caste or tribe data in the Census with the religion data, Thera is in short ng

dala whatsoever on DMs and DCs in the Census,

Thc Narionaf Sample Survey Organi !sation (N SSO7 condies regul arannual surveys in irs
Rounds as wei| as big or t!)lc.n-sa;:nple SUTvVeys every five years. Every such survey
cellects detailed information on (W subjects, namely ’“'IoUlnp“O'] expenditure and
emplo_vmer_;tand urfem.i_lloymcnr apart from anv‘au\l. fional « uchhts that are decjded upon
from time to time, Tl)?bi_g sample rounds of 1 he NSS0 Cover approxim rately 125,000
.’u}useho!;js and more than 600,000 individuals across the country. Data is presented for
the constitutionally recognised socip) Eroups, including casies, tribes and religions. Since
its 55 Round of 1999. 2000, the N§SO also presents Ili separately for the Other
Backward Classes or the OBCs. | Tom around the same tm ¢, Le., afler th'e Year 2000, the
NSbO has also been making availabje w0 researchers its unit- or househofd-!evel data in
wmpaa disks. Since both Jc‘m.on and caste are recorded for each househald and cach
PEISon, it is possible for researchers to cross- tabulate the two to COme up with statjstjcs on
cach ‘socio-religious community' formed by the intersections of caste and rclig.‘o.us
affiliations, Thus, even though DMs and Dus are not officiaily rec cognised, it is possible
10 isolate them as a calegory in the NSSO data. The daa presented in this Report are

Hmost entipe v from the NSSO's surveys,

However, the NSSO data on Sotia-Re ftzious Comp Winitics or grp 5, 18 entirely sejs reported
da1a. This means thar the NSS() IVestigatars 4re required only g record whatever
ST are given by respondents 1o 1he QUESTIONS on Caste or religions aftiliation There

s N f‘L:r151crenlic|11, (as there in ihe ¢, CASUS Operations) w ¢hee Karwve rify the namse 5 of the

.
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castes and tribes and to match them with the official schedules F"I that region and state.
Because of this, there is considerabile room for confusing wnd misunderstanding,
particularly for relatively new w and adnoinistratively cor miplex categories like the OBCs.
This problem is particularly acute for DMs and DCs because they are recognized as obes
in many states. It is entirely possible lthcrcfo': that members of these communities may
answer ‘yes’ to the question Do you belong to the OBCs?". There is no way within the

S\O surveys of being able to separate out those obes who are actually DMs and DCs.
is therefore almost certain xhnt the number of households and persons identified as DMs
and DCs in the NSSO surveys is only a subset of their true number, and that a significant
proportion is ‘lost’ in the obe category. Since there s no way of quantifying the degree to
\\hl\,h DMs and DCs have declared themse ves as obes, the only alternative is to confine
the analysis to the clearly identified segmcnl of these groups, with the understanding that
this is the best that can be done under the circumstances: This is the eption taken
throughout this Report — the data presented here are confined 10 those respondents who

returned themselves as “SC’ and as either ‘Muslim” ot * hristian’,

’

_ 'i:hc non-statistical and <pé ally the amhropolngical. ethnographic or sociological datu v
DMs and DCs docs nat face this problem since it cmsis’.s mostly of direct empirical ‘

. .es"arch on ILIL:,C Lommunmd themselves, However, this material is very uneven, with
studies differing wldcly not only interms of the methods vsed but also in terms of their
overall guality, Moreover, much i)f;.hc more rigereus academic work on DMs and [_)( 5 is
done as part of larger framcwnr.ks of analysis that do not necessarily emphasize the
guestion of caste disabilities or discrimination. This Repert retains a narrow focus on the
question of relative social and economic status; it does not dwell on the more general

social characteristics of DMs and DCs.

A significent segment of ihe material available on DMs and DCs is produce d not by
academic researchers or’institutions but by comrnunily organisations or NGOs. These
NGOs are often directly invelved in advocacy camp aigns on behalf of DMs and DCs.
While the fact of such involvement should not in itst e f lead us to discount this research, it
is also necessary 10 be aware of the cantext in which it was produced. In this Report all

NGO material is explicitly identilied as such, and care is taken 10 specily the possible

limitations of the data presented.

W herever relevant or necessary, further discussion of data issues occurs in the matn text,




Struscture of this Repory

Apart from this Introductic, ', this Report has three substantive chaprers, namely 2, 3 and 4.

Chapter 2 is devoted to the social scientific literalure on the Guestion of the refative soc ial
and.ecenomic status of DMs and DCs. Both_academic and NGO material js considered
here. The emphasis is on Summarising the available evidence on rwo basic issues: a) How
are the DMs and DCs distinguishable fram !hclr co-relisionists of other castes? and b)ls
this distine identity accompanied by a d.slmc. relutive statys — 1 e. Jfow does the mdt"ru.l
and social conditian of the Mg and DCs L.Ol‘hp tre with thal of (hur other caste co-

religionists on the ane hand, and with Dalits of the Flindy, Sikh and Buddhijst communities

on rthe other hang?

Chapter 3 is concerned with presenting the available statistical data on the DMs aﬁd DCs.
The NSSO Surveys are the chief source o:"informa[iﬁn, but all the tabulations here have
teen specially prepared for tf 1S report. Wherever poz::-'.ihl" and/or nucusm'y the NSSO
dala is compared or con‘ru\m..‘hsud with respect ro datq fmm mhu sourc.es such as'the

Census,

Chapter 4 provides a brief ovérview of the quc' | muun.rsc on-the iésuc of granting SC
A

status 1o DMs and DCs. A fer a .Jric."hm?(:w cfthe (n\vumncr*! of India Act of 1935, the

main Supreme Court decisions an this rmttu are summarised. The chaptcr concludes with

an overview of the € main issuey c.F;vn ence and law that lwvc arisen in this context.

The Conclus.’on Summarises the r"r:uh'ngs ef this study. S, PPOrting material is presented in
the Appendices, and these are discugsad or refered to in ths 'spprcpna[e places in the main
‘ext of the Report, An extensjve .l;llog,raph) en DMs and DCs s also provided, although

anly a smal| representative sample of this material is cited iy the body ofthz, Report.

>
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Chaprer 2 ‘

Social Science Perspectives on Caste Among
Indian Muslims and Christians .

\

This chapter secks to answer two basic questions based on the existing literature in the

Sy O

social sciences \mu.xllv in soc |ulo"v social anthrdpology and related fields. First:
In the collective opinion of social scientists, does cm.;le (or something resembling
caste) exist in Islam and Chrislian'ity as itis practiced in india? [f it docs, theén what
are the implications of caste identity for those who belong to the lowest castes: Does
caste impose the same (or comparable) disabilities on Muslims and Christians who
belong to Dalit castes as are ccmmonly i:-'n'posed on Dalit castes among Hindus, Sikhs

and Buddhists?

While these questions may seem straight 'vuard enough, il is impartant to explicitly
underline some comp]icatiéns that may “not be-immediately abvious. The first
vestion is complicated by the sub LL-ml..-nlal dimensions of Indian society and'the
\dSI variation acrossregions (not Io speak of time periods) in the concrete forms of
the practices by which social ;md’culmral institutions may be identified. Thus, for
example, ‘being Christian’ or ‘being Muslim® may involve very different practices of
marriage o;woré._hip in different regions, despite the simultaneous existence of
simifarities that allow us to recognize these practices as Muslim or Christian, Because
such variations are commaon to all communities and institutions to a greater or lesser-
degree, both the norm used as the benchmark for comparison and the phenomenon
being ccmpatied are not singular or homogenous but represent a wide, multi-
dimensional spectrum. In other wards, given that the institution of caste varies
enormously even within its *home ground® of Hinduism, it is not a simple matter to
:s¢ ‘Hindu practice” as a norm with which anether, equally variable, instance of caste

can be compared. ' =

The second question is complicated by the apparent need o eslablish a causal rather
than merely correlative relationship between casté identity and social disability. It is
rot encugh 1o show that, for example, Hindu, Muslim and Christian Dalits roughly

resemble each other in teems of their relative econnimic or social st2tus — it is




Hecessary 1o show that (his Sinilarity is due ) thesr caste identis ¥ rather than gther
possible causes. Joy ever, as is well knu.’, N, such cagsal c:cu'u';::r.:m‘:s are hard to
establish in the social scicnces nd remiin inferertig) '0 some degree, The marter js
made even maore difficult by the elnbarass-icm of caste and the tendency to disown or
ceny it. The Argiment is routineg ly of'."e:cd that somethi; ng other thu‘ pure caste
identity — paverty, illiteracy, | backwardnes —is responsible for the prejudiced
reactions of the so-called “Upper casres‘,agamst the members of the so-called lower -
castes, While some etfort abviously needs ta he made to design ‘-.:c-rn:rols’ for these
Variables - i e, 1o check for caste j; nequality, discrimi rmrron or prejudice within the
gamc educational, econormic or (\Lct.pauorml Eroupings — such disputes cannot usually

be fully resolved 1o the satisfaclion of both sides.

Finally, [Hou;zh this issue wil] e discussed mare fuily in Chapter 4, it.re:nains 1o be
pointed out that when 1t comes to 1ercrm.mn, the entitlemeny of a particular caste or
cOmmunity to some benefits or special treatment, social scientific evidence js rarely
decisive, Such questions are, not’é.urpri;mg.l), :ﬁ:m:fnnu-tnra”ypm"f ical issues — they
can hardly be otherwise. However, sociaj scientific evidence js ccnainfy important,
and regardless of how decisions may acti:zill)tf be arrived a at, it js '>encraHy helpf ) to
be aware of (he possible grounds r:ﬁ which.slich decision s might rest, Iy this regard it
IS specially imponam to remind ourselves that neither the original Presidcnria'l Order
of 1950 idcmif'yfng the castes and (ribes 10 be inclydad :-unc.\ng the Scheduled Tr}bes
and Castes (which took over with minar changes the first lists created under the
Government of India Act of 1935), nor the two subsequent Orders of 1956 and 1900

amending the SC list 1o include Dalits of Sikh and Budd hist faiths of ffered any explicit

justification or rationale. Indeed, the standards of evidence invoked in a particular

tontext are themseve €s a political marfter, To say this is not to absolve socia Iscientisis
of their responsibility to inve estigate such questions according 10 the Slandards of
academic Practice, but to recognize the larger socio-palitical context within which

they do their work.

20 The Presence af Caste Aiony fndian 54 1S lims and € ristians

A larze and variad hody al social seiemific Fireratire “tablishes a thct (har IS now

largely taken for granted. Namely that like gihar cligiany commanities, Muslims and
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Christians in India are heterogenous rather than manolithically homogenous
communities. The most promwnént divisions and dilferences have to do Wi[i‘l the
presence of multiple sects and deneminations emeng both Muslims and Christians,
with the Shia-Sunni or the Catholic-Protestant divide being the best known.
However, cas(e refers to an institution of a different sort, one which woul d genercl ¥
be expecte d to reproducn itse!f across and within denominational or sec'ar jan -
boundaries. The specific netion of caste involved here is that of jati rather than
varna. While scholars differ on the exact refaticnship between these two ca’tegor__ies, it
is generally nérccd that the latter refers to an overarching pan-Indian division between
the four major groupings of castes (the so called chatur-verna: brahman, kshatriya.
vaishya and shudra), whereas jati is a more local category indicating an criclogam'ous

group with a strong network of social and kinship ties.
Common social-anthrepological definitions of caste include the following features:

1. A caste is a closed, ascriptive group whose membership is decided by birth
and is hereditary (i.e., one inherits the caste of ane’s parents); mdnd"ﬂory (i.e
isnot a mancr of choice); and unalterable (i.e. caste identity cannot be chanﬁed 1.

C‘ast‘*s impose rules of conduct on their members, the most _prominent bew
those on marriage (endcgamy, or marriage within the caste group, is a com/ruun
requirement); social lnluac‘unn (including specially the s“armg, of food and
water); and occupatnon (castes were traditionally restricted to pamcular
occupations, though these restrictions are much weaker now than they used to
be). 5 A

3. Castes are part of a spstem in which they are both strictly separated and

vierarchy determined, in the original Hindu case, by

notions of graded ritual purity or pollution, This hisrarchy is supposed to be
authorized by Hingdu religious scriptures, though the precise nature and extent of
this authority are matters of debate. Thus, taken as components of a system,
castes are non-competing, inter-dependent but strictly hierarchized groups.

)
Bafore we ask whether caste in this definitional sense exists amon ng Muslims and
Christians in !n{.ﬁa it should be noted that the above delinition is an ideal typical
construct that rarc Iy exists inreality, Even among |lindus, there is considerable |
gional and temporal variation in Lhe concrete, living Torms of caste, which =
correspond only roughly to the theoretical model. The vifective question therefore is

not whether some classic definition of caste can be found on the ground, but whethe:
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caste-like groups, or socjal divisions dispiaying a significant proporiion of these
features (albeit in modified form) are Present in Muoslim and Christian sociely today.

vhen asked in this form, there is an Svcr'-.x'hc.l;ni;jg_: LONSENSiS on the answer -
schelars are almost unanimaous in thejr opinion that caste-|; kL di \rs.ons exist amang
Muslims and Christians in Ingia, But while this fact itself is be»om! debate, there js
same variation of opinian on the I'SSUC.S of the ariging and thc precise nature of caste
among Muslims and ¢ bristians, On jhé whale, there :-m.m;, to be more of a debare
with regard to Muslin socicly than f,’hrisl.‘?.n:n socicly. I the fatter, it iy gencrally
agreed that caste tends (o survive. the proc’e.;;s of conversion, so (hat Christian
communities reprodyce the caste structure prevalent in Hindu society, at least in its
broad features if not in exact detail. In !hc.case of Musijms, scholars have differing
[n:crpreratiors of the degree tg .vlnch caste is: a) a pure 'y Hindu ‘survival’ in post-
conversion communities; b) a ! Icarn' or newly reproduced § Institution due to 'h*
influence ofsmrounorng Hindu wcw} and ¢) rhe p"\"nu and e*plcswo.l of

°rd»’m les internal to Islam. ot y

» -

W.’-uaz precisely 1> caste-like about the Laste -al ]le"'lC‘b JYound in Muc,nm and (’hrisriz;n
society? The answer to this m, 'stion is .nrr°(o' u"elvo because ’\fconexdf-rai_:-.‘e
variation in the rel ative rmpor?nm chzP’ercnr usp 218 zm:! features of caste in
different cony nunities and regions. - W hile there wilf always by ;xc"cp[ior‘.s in

particular cases, it is possible 15 ArTive ut the !bllnwi.lg seneral order of caste features,

deginning with the most universal aspecrs found everywlhese, to the most
differentiated aspects on which there is too much variation to permit easy

generalisation:

I Hereditary membership conferred by birth. _
2, Endogamy, usually strictly observed, but with ‘hard” and ‘soft® divisiens,
3. Social Sceregation, i.e, the exclugion of lower ay higher al along the

hierarchy,

4. Occupational segregation and econom e di mru.\mlh,n
+ 5. Specitic practices of untauehak dlity and other forms of exclusion apainst
Dalits.
6. Belief in noti ns of ritnal Putily and pollution » ﬂn_ kasis Ior caste divisions.

Of these six broag features of casie, e first two may pe safely said to be universaily

presentin Mustim and Christian soc Sy in India. The simplest way of statin £ 1his fret




is to say that in [ndia, one is never ‘just’ a Muslim or & Christian, The Muslim and
Christian communities — like other religipus communities in India — are always further
...,uhdw'dpd into caste-like social groups lf which inflwi'luals belong. Membership in
these gr groups is determined by birth and is taken to be hz reditary, so that one’s
parentage is always a salient l"c:::ure of one’s comnrunity identity. Further, the pattern
of marriage relations usually follows these caste-like divigions strictly, though the
_degree to which this is enforced tends to varv. In general, the strictest taboos are
inv’ai'iabl_v directed at the Dalit communities or thoss identificd as such. The Dalit
castes cannot marry outside their boundaries because none of the olher caste groups
will consent to such relations. Violations of this prohibition usually invite severe
'sociz.ﬂ sanctions, including in most cases the ex-communication of the erring family of
the higher caste. Apart from the Dalit—Non-Dalit divide which is always a *hard’
houndary, other boundaries are ‘softer’ to a greater or Jesser degree, This means that
prehibitions on inter-marriage across non-Dalit caste groups may or may not invite
severe social sanction. Although such'marriages are e discouraged, they tend to be
tolerated, particularly if they occur within the same broad class or economic status

group_ing.;' :

T bus lt can be said that there is hardh any variation in these two features of cwslc
or\,.npmg, so that they may be censidered to be a rou lmcly present aspect of Ir d|an

Muslim or Christian identity as it exists in pracnu_.

The next lwo features, namely social segregation a.lcng caste Jines, and
hierarchization in economiic and occupational terms, are also universally present, but
with significant variations in the nature and extent of such hierarchical segregatmn.
The social scientific literature of the last four decades shows that caste-like Id8"!' ties
among Muslims and Christians are generally closely aligned with larger social,
onomlc and political hierarchies despite Iocal differences. Social segregation and *
economic hierarchies always follow the caste hierarchy —i.e., the ' lowest’ castes are
always the most excluded and most resource-poor; there is never an instance where
the hierarchies are reversed or even disturbed substantially, What can and does vary
areatly, however, lhe distance that separates different casle groups — in seme contexls
the distance separating the lowest from the highest may be relatively small, in other
cases guite large. Itis also possible for some sections or smal Il portions of a particuiar

caste arouping to be at roughiy the same level as lower or higher groups, but this




rarely happens for the BrOUE a5 a whole or even for 5

suostantial postion of the group

Thus, for example, while it is pns::itlc for some seetions of the upper castes 1o he

;

uite poor. or for rafew familjes r;lan\ amang the lower castes to [f‘ quite we althy,

: these remain exceptions {o the seneral rufe,

‘The most common, segregation practices, apart from ¢ nddagemy, are these invelying

differential access.to comimnunity resources, including g specifically ch'iginn—rclarcd

areas. Thus, 55 to collective \‘v'l‘r§|l p may lw-- act|

vely denied 1o the lowest La\.lw

ormay anly he granted on Jdifterential 1-'-|n\ A lhe ',mn ies described Jum in this

chapter show, Dalit C hristians penera y tend to have
by different priests. In the case of Muslim Dalits, a
not unknown), but is at the cost of an unambiguously
such practices as having to sit in the back, not being

preced ) the upper castes, and so on.

Nat surprisingly, social seregation maps quite direc‘.l.

kierarchies. The lower and specially the low caste
and specially Musims find ‘hun%cwes lch ouf of the
capital, which in turn can yield cpportu:nucs foracew

Thﬂ macro view on such ecenamic d-l.e”'-’ als wil] ;
3.) Once again the pnitcr::ing ot difference is VETV sz

though the extent of difference between Righ and o

v.separate churches and are served -

ctual exclusion is unysuyal (thougk |

inferior statos expressed through

1ilowed 10 sit in front of (or to

ly on to écor:om ic status

Eréups among both Cﬁ;istians
networks that proyide social.

m uldtlnv ccanomic capital,

he 'IISC'JSs(d in (’Luajl m Chnp!er/
Ile and follows caste k ierarchy,

nay vary.

]ln fifth as; pect of caste, specific practices oft:r;l(-t::‘.hi';bi!ir_y, are sudject to great

auanon. In some jnst; ances, as with Christian COMIM

specially Kerala, these practices seem to he virtually id

Hiities in south India and

‘enlical with Hindy practicc, In

Other instances, the specific belief in or practice r;f'x;l':rr_rl:tlmbili:y may be absent,

although the Daljs casres are marked out jn every other way, Ag already noted, it is

not useful 1o ask only whether untouchability of a particular sor is practiced or not -

itis much more important to ask about the concrere nature ofir.tcr—casle relations. Sp,

aitheugh there is a lot of viriation wifh re eard o ihe practice of untauchability, ang

mary Muslim and ¢ hristian commuy Nilies n man o

institutiog Lt is still true e verihiclesy that Daliis Hese

r.w:f'wnn end ofa -’-’.:"e'" O dise: rJ"'I"ll"u and deroy

athe battom of the materin SIS hierare hy

s donot SeCin tg have this

UM 2re ot the

~
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Finally, beliefs about ritual purity and polluticn are the most variable; They are

esent in gome communities, but nnt in'“nost; even where ey are present, they are  /
subjec! to change like all other aspects of society. <However, whether these beliefs are
present or absent, they do not seem to make very much difference to the material and

sccial condition of Dalits vis-a-vis n\.n-Dul.ts.
The latter half of this chapter provides details on ‘In available studies that offer
evidence on the various aspects of caste discussed,abave in both the Muslim and

3

Christian communities acrass India,

2.2 The Implications of Caste for Dalii Muslims and Dalit Christians

If, as the above discussion has established, caste is a reality for Indian Muslims and
Christians, then does caste impcée the same disabilities on Dalit Christians and Dalit
Muslims as are known to be iimposed on Da!i"‘ of other religions? Bef(* re cnc‘
proceeds to answer this question in detail, one unmis Ix]\’iDJC’ conclusion needs to be
s.1e;>ed. cha_rq;ess of whether and to what extent '.hv" 'as!e disabilities of Dalit
‘m-:'élizrsi'aﬁd Dalit Christians resemble those of Hindu or other Dalits, this survey of
social wv.ntlf'., literature estdallehg beyond doubt l‘x.(camparc\l to other castes,
Dalits suffer the most from their caste identity. Thus, whatever the nature and extent
of the disabilities imposed by caste on Muslims and Christians, it is beyond debate
that such c}i'sabilities are imposed most severely on Dalit ﬁ-hmlims and Dalit
Christians. In short, if Muslims and Christians in Inclia *have’ caste, then it is clear

that Dalit Muslims and Dalit Christians have it the most.

To begin a detailed consideration of this question it is necessary to go back to the
earliest attempls to identify the ‘depressed classes® as they were known in the early
twemieth century, The most significant such effort is .:1:> doutﬁ that of the 193]
Census ( ce Box 1). This effort is all the more i.;r,,:\::rla::r since it became, in effect
the basis Tor the inclusion of particular Tribes and Cavies in the Schedules drawn up
s part of the Government of India Act of 1935 whicl inaugurated the ‘reservations’
pelicyin India. The list of questions created by the ther Census Commissioner {and

r

later professor of anthropalogy at Camsbridge) Sird H. Futton (see Box | below) ) are
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ot necessarily the best or (12 most decisive. As seholnrg including Leiah Dushkin
and Mare Galanter haye shown, some of thege Queslions don’t have clear answers,

| 'Crifen'a Used io Identify ‘Depresseq Classes'in the 1931 Census
As devised by J.H._Hutton, Census (?omm.fgsionér. -
These were effecfiv_e!y also the critericr used to identify
the Tribes and Castes to be listad under the :
||  Schedules Creafed by the Government of India Act 1935,

I. Whefher he casle ¢ Chassin auestion carn lhe served by Brahmans or nol,

2. Whether fhe casle of closs in question car e served by barbers, water.

| - cariers, tailors eic. who serve, the cacle Hindus, '

3. Whether the caste or class in question poilutes o high-caste Hindu by
contfact or proximity, :

4. Whether the caste Or Cioss in question is one from whose hands ¢ caste
Hindu can take walzr,

‘Whether the coste or class in auestion s debared from using pubilic
conveniences, such as roods, ferries, wells or schools.

.(_"l

.

6. Whether the caste or ciass in question is debarred from the use of Hindu -
| temples. ; E -
| 7. Whetherin ordinary social intercouise A well-ediceied member of the ccste

My o or class in quesiion will be frected as an equal by the high-casfe
member of the same educationa) Quaiifications. :

8. Whether the coste or class in question is maiely depressed on account of ils
' ‘own ignorance, lilercey or Poverty and but for that would be subject to
No social disabiiity.

| ?. Whetherif s depressed on account of the Ccupation followed and whether |
| but for that Occupation it would be subjact fo no socigl clisability. I
[

l

Source: Marc Galanter 1984 Compeling Equalities: Low ond the fockwaorg Ciosses in |
|I India, Oxford University Press. New Delhi, PR.127-28: |Ais is o citction from it Census of |

india, 193}, vell, Part 7, Appendx i, p.472: reprinted in Hution 1941194, |

—

f

and some others which can be easily answered &re not very helnful, ITthis were (o be
used a standard for fdumil"ying Dalits today, thiere would be considerabje variation
sven among Hindu castes long recognised as Dalits, leave alone amaong other
religious communitjes, Burthe basic featyre of this Jist, namely various forms o
religious and sociat exclusion and discrimination, wikd cainly be found amaong
Muslims and Christians, . '

Box 2 summarises the basic nuzifion among seholars fegirding the presence — and

salience — of caste-like instilitions {caste-analopues) danz Muslims in iy,
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Despite the presence of larger groupings iike *Ashrzl” and ‘Ajlaf”, what really matters
in everyday social life and in interaction with other groeps, both within the Muslimn
cammunity 2s well as with members of other communities, is the caste-analogue. In
terms of social significance, therefore, the caste-analogue matters more than other
identities'which may also be usud.

b

Box 2 2
‘ The Salience of Caste-Analogues in Indian Muslim Society

| [Rlecent empirical sociological literature suggesls that the conceplion of |
.Mus*im-sode}‘y as divided into two broad categories, '‘ashraf' and 'gjlaf’, is a
gross over-simplification of the existing reclity.

Social stratification among Muslims in any local area or community presents a
| highly complex picture. In any local area or community the Muslim population
| is divided into @ number ¢f social groups which cre anclogous to castes among
Hindus. These casie-analogues are small, and they are named groups of
- persens chproc.terised by endogamy, hereditory membership, and a s_c-ef‘“‘;:l
style cf life, which sometimes includes the pursuit by tradition of.a particuiar
occupation and is usually associaied with a maore or fess distinct ritwal statusin a
hierarchical system. Persons t:-elongihg ‘otejifferenf.cos1e-onqiog_l'es are to
some extent expected fo behave differenily ond to have c’if_ferém values and

ideals. The ‘ashraf-gjlal’ dichclomy presenls a convenient set of values to
people, and people do fit themselves info this frame. But the real units of social
siratification are the caoste-analogues, and the day-to-dey relationships
between different individuals in any local community ore determined by their
membership of the casie-analogue rather than by the broad categeries. In the
study of Muslim sccial sirafification, therefore, it is the r:cs"é—OﬂGIogL;c which

consiitutes a more significanf anclyiical unit,

Source: Imfiaz Ahmad 1957 'The Ashraf and Ajlaf Calegories in Ircdo-Muslim Society', in
Fconomic ond Poltical Weekly, May 13, p.8%0.

What cansequences follow i one is belongs to a caste-analogue identified as Dalit

(i.c..as a convert from the untonchable castes ol Hinduising? The types of

.
discriminatory behaviour and social sanctions that are practised by the rest of the

Y
’

community are many and an illustrative compendium of the empirical evidence ‘o
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such practices are provided in Apnendix A- A Compendium iof Musirative

)

Ethine
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graphic evidence on Sl ’n?:r'.r'.f','.'r.a‘ aned Daliv Chy feriony.

Compared to Muslims, there is much less ambipuity & I'r; tcasie practices amonps
incian Christians. And as discussed in the pex chapler, 2 substantial proportion
(ranging from 50 to 75%) of the Christian community is said 1o be Inade c-ff'o;mz:r
Hindu untouchable castes, Box 3 below provides an example of the type of
L:l.'mogra.phic evidence that ix .,vmahl" on how Dalil \",'.":ri.»-ri-;ms are treated by/l-héi:'

co-religionists,

There is now considerable social scientific as w=‘l a3 NGO material available on
Dalit-Non-Dalit relations among Muslims and Christians, A sampler from this
literature — from differen nt time periods ranging from the 1960s to the present day;
using different types of mcrhouolumts including surve y# and ethniographic
observation; and from different disciplinary and i institutional sources ~ is presented in
Appendix A in summary form, tabula ted under the .:;!Jouf ng heads: d

3 l_:ntGUC};dblllf)’ : .
. Endogamy

Occupational %51" Zation

-

b

L

. Social and Culrura! Segrebauun : ' -

. Economic Diserimination % P

O\Lh.{x

- Social Change’ and Forms of Protestand Resistance

As already indicated, this evidence is variable. On some criteria, ke ur nteuchability,
ere is a fot of inter- -regional and inter- “community difference in _,\l\llnj__' praclices.
On others [ike endogamy snd social and cultural exclusion, th ere is much greater
uniformity, since these seem 1o be universally practiced. |t is te be stressed again that
similar patterns of variation will be found on examining Dalit and non-Daljt relations
among any of the officially recognized groups such as Hindus, Sikhs or B duddhists,
Moreover, the question of sefting a threshold for dete rmining whether a practice is
widespread is g complex cne and cannot avoid some degree of ar rbitrariness. Thus, no
matter what the set of criterig empicved it is UrlIJhC.\ Ihist Muslim and Christian Dzlirs
will be substan tally different from their Hindu, Siki: or Biddhist cou Herparts,ar leas|

i so far as their social status ang standing in the coann Wy are cuncerned.




Box 3 .
Relaticns befween Dalit and non-Dalit Christians:

Kerala in the 197s

~

tack of infegration between the Syran Christions and converts from lower ’
castes is revealed both ot the social us weli as at the d no"mnohc,nol levels. .

The old Christians are known as Syrian Christians whereas Hanjan converts are
Lnowq as Puty Christicins (Neo-Christians}, Chemnar Christians, Pulayo Christians
etc. During the course of Ihe field work, it was found thal only Syrian Christians
were referred to as 'Chrstians’, and Pulaya Christians were relerred 1o as
'‘Pulayas’. by all, including the Pulaya Christions thermselves.  The Pulaya
Christians addressed the Syrian Chrisfians by henorific fitles such as Tampuran
(Lord), Panikke (Master), whereas Syrian Christians added the suffix 'Pulayc’
while addressing a Pulaya Christian. for example, a Thoma is called Thema
Pulayan, a Chacko as Chacko Pulayan, cndd so on, as is done in the ccse of
Hindu Puloyas. .

in the presence of rich Syrian Christians, tha Horjjan Christians had teo remove
their head-dress. While speaking with their Syrion Chrisfion masters, they had 1o
keep their miouth ciosed with a hand. Pulaya Christiens are not given food
inside the house of a Syrian Christian or in ¢ good dish, but only outside the
house in sorme breken dish. After taking food, they have ic wash it.

[...] Even though ruefther lhe Mar Thoma church nor the Church of Scuth
Indic cffiéioily approves of the segregation of their Syrian and Pulaya members,

| such segregation.is acluu by prevalent. It was found that the Syrian and Pulaya

members of the same Church conduct religious rifugls separalely in sepcrale
buildings. The Syrian Christian priests who conduct the -rifual at the Syran
Christian churches do not go to or perform riluals in the church of the Pulayas,
but there are separate persons speciclly appointed for this purpose. There is no
posifive ban on the Pulayas atiending the rilucls at the Syrian Christian
churches, but few Pulayas ever do so. In the crganisafion of the Church also,

¥

-the Puloyas are noi given proper representation.  For example, in the Mar
Thoma Church, every Syricn Christian parish is entitied to send representatives
to the representative body called Mandalam, but the Pulaya churches are not :
enfitled to this ight. A Puloya has yet to be made a priest in the Mar Thomao

church.
In the lacobite Church, the number of lower casle converis are relatively
few,. ond usually they allend ihe services alf the Syrian churches. However, they

o by

vsuaily occupy only back seats in the Church.

C. Alexander 1977, 'The croolem ¢t caste in ihe Christion Churches of Keralg',

Source: &

in Harjinder Singh (eg) Caste cmong non-Hindus in Ingia, Malionel Publishing House, |

New Delhi, p.54-55




Chaprer 3

Caste Ingqualities Among Muglims & c hrwm‘ms 0 India
A Statistical A )talysrs Based on NSSO )% Round Datga

The ethnographic evidence .,bramed via direct firsthand obseryar ation that was
discussed in tfe pru:m chapter is obvig, usly indispensable. 1 tis enly of the basis of
such evidence thar One can begin 16 ; vestigale wiether gy O what extent Dal;)
Muslims and Christians are 4 distinet sociaf EIOGp. However, sych evidence i;as soine
unavoidable limftat'IonS'— while it helps to establish a concreqe case, n cannol be
generalised at the macrg level. The ohserye d facts that have pee h noted in a specific
ase may or may not hold in other Cases and conrexts. Although it Js pessible to wark
towards generalisation by accumnulating many local studjes — a5 was done in the
previous chapter — jy s also necessary to {ook at evidence of a diff: terent kind that
works by aggregation an.rosq large srroups rather than by ubscrv‘ng the smgular case
The most tommon evidence of thjc k.nd tends to he statistical, since numbers are
specially suited for aggrcgqt on. ' :

-

This chapter disclisses (ls availa ble macro. cmt:ﬂ\‘:ical data on caste i.nequa_h'[ics among
Muslims and Cl.ar.isuans in India, T he basic questions around which the data are
organised remain the same: how do Dalit Muslims and Christians Compare with )
their own community members of dEJ"fc'f“nt castes; and b) Daljtg o!"o.!her religious
communities? The maif source of (he data used here jg the Nationa| Sample Survev
Organisation’ S most recent five. “yearly survey from it 61 Round, canvassed in 2004-
05. These data are the latest avails ble at the nationa| ievel, and are widely used by

social scientists and policy :.".ke's ina .ar.crv of contaxts.

3.1 Datg Limitations gy Sample Profiie

For abvioys TE4S0ONS state | nstitilions are the mos: Importan) sourees of saeinl
Statisties al) around the waoely, Given (hiy fact, it follows o that sociaj Eroups which gre
notrecognized by the siate 1on G 1o become iz HIENCH Ty f:wf.'x:l'fz.';:', or the state or Lang
That reunnely colleey data — the ¢ u._\,L; other pover, mient deparimenty and official

SUTVEY organisations — do nel recorg information ., Sueh groups, This Es in fact the
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mast discouraging aspe t of studying groups like Dalit Muslims and Christians. The
legal definition of *Scheduled Castes® was originally restricted to those professing the
Hindu faith, and though it was later extended to those professing Si_khism (in 1956)
and Buddhism (in 1990), Muslims and Christians continue to be éxc!uded and cannot
be classified as Scheduled Castes regardiess of their caste status, _ )

Hewever, despite receiving no official recognition at the central level, Dalit (and .
backward'caste) Muslims and Christians have been rece pnxsed to vary mg degrees and

in different ‘.\JVs by many state governments. in fact, as many as 12 major stafes

.m,ord recognition to sections of their Muslim and C hnslmn pnpuhl'm s within the-
Other Backward Classes (OBC) categery. y tronically, this 1ec.0gnmon creates further
pro‘:]ems in the context of national level surveys where information on DMs and DCs
may be available. As discussed in the Intreduction, DMs and DCs may return
themselves as OBCs because they are recognised zs such in their state and region,
This makes it virtually certain that the numbers of DMs and DCs as revealed by cute—
religion \.ro.ss(abu.atlom of NSSO data are signifi icantly understated, without any

reliable method of bcmg able to estimate the r:xient of such undermtlmaum This

problem seems to be particul arly acute in the case *:r DCs, as discussed below.

Apart from this", DMs and DCs also run fnto purely SI;itistiéal probleméﬁﬁsocialed
with sample surveys. Bc_bausc they are such a sinall proportion of the'pk;pljlatEOrl,
they are naturally a small propolnic-n of the sample as well, even of a large one such as
that of the NSSO's big five-yearly surveys. This means that it is virtually impossible
to do any disaggregated analyses on DMs and D(f,s; due to the sample size being
unacceptably small and thug statistically unstable. Hence this Report is restricted to
naticnal level analyses, lhough the usual division into the rural and urban sectors is
maintained throughout. For this reason no regional, gender- or occupation-specific

analyses has been attemptcd. s

Tables 1 and 2 below show the distribution of the NSSO 61* Round sample for the
rural and urban sectors respectively, These are the L:r.'.vcig.".rcd or ‘raw’ sample sizes
~ {hey rcpre'.'scrzl the actual number of households surveyed, Due the fact that the
sample invelves several slages (including administrative and othe rregions of
dissimilar size) and strata (rs;.;:lin notofuniform size), cach ‘raw’ sample household

stands for or “represents” differ| ring numbers of households in (he population. Ta take

See Appendin for o detailed listing of specific castes included inthe Central OBC List,




care of this vanation, cach househiold (znd mdividual) is associated ‘with a sampling
“weight” which adjusts the statistical ‘contributinn® of 1o houschold to Its proper

CPresentative extent, A can be seen fram Tables | ang 2, the actual (raw) number of

Muslim sample househalds that

- v
!

Table 1 II Number of Sample Househoids by Caste and Religion;
e [ . - NSS0 61 Roung Rural India, 2004.05

R r—" i | o e
Caste > | Scheduleq | Schedyled I Upper

Y Backward o
RGHQ:DH | Tribes CGasles JI_-C.'asses || Casleg

23 et 2 SIS
Missing |

All Castasg .
: Valuves

I I TN RN Ty ENE
Muslim ] L - A T | 5261 8,480 . & ] _B.488
Cwisten | 203" 155 | ey [ 787 | seu 6 | 5655
s ' % F &0 T L tors | 2o T | 2221
wons | s o T & | a | | 1002

e g

RN N e

NOTE: Table shows Unrweightaqd aumbers of househplds in the 51% Raung rurai sample. ‘Dye i lhe Many slages ang shiata
N the sample design, each sample househa.‘r.', ‘epresents diferen: Auwnzers of bopuiation hqus'ehc‘n'ds, and is weighlag o
accordingly in estimation ~rocaduras, Cnrr-.pu!a:ions in-.'olving Casle and religian are limited tz the 78,235 households (o of
lhe 79,306 Surveyed) for which this data is available. ! . ' .

o —yr—

| Grand Total

B ;
-0 |
SO - - ‘ﬁlﬂ——’ R P > ___—h
Grand Tatal .L] 12694 i 13,929 1— 30,116 . L| 22,502 []_ - ‘[ 65 T 79,305

— " —
// - 7 - -

o

Table 2 [ ' Ndmber of Sample Households by Caste and Religion
NSSO g1 Round, Urban India, 2004-05 .

Caste o (SC}‘QUU"GC‘TSC':eduIed r Other - U |

Ba rper Missing T
" Religion Tribes | Castes Jl_h("‘g':};?jsd | Casles | All Castes Values ,I ~fand Total
————i e e D e o S R ___'_t_, e T ey
Hindy f 1,314 _|I 5735 | 13,172 [ 14,092 |I_ 34,313 12 34,325
—_— e L ] T T —_— e
Musim | 1g9 L / 2,395 3683 | § 295 I 52gg

Chrislian 1’_1_.?88 F 123 7, 419 | %8s L2

; 4 | 2820
Skh | 4 139 [ 47 496 | gyg . 0 | a6
o T e, L e | o —— .
Budchist | (505) - 292 | 3 16 l 377 0 377
—— __I__—%_T.%____'______IL___ —_ — _._f______-
Cthers | 475 7| 68 | g | 632 4 | 63
— R e = S S | S e O
Al Religions | 358 | 76232 | qg3sg | 45352 = |
e T e 2 1 P —— e, —— — e e ‘
Missing Valysg | (8] || 0 | 1 ll ke |I 0 II 1 !
_'___.'_,__ ] -_.,\_'_._'_"“_ﬁ_-_ PPl amen T B
ol | 3509 | g3 _J_rfzﬁf_i_,ﬁ-(’ffz__,'__-..___ T | s ]
NOTE: Tanle Shows unweighteg MIMBETs of househaide in the g1¥

RN rban sEmp'e Due igine Mary stages ang sir

; i Usirata |

M hE sample design, eagh s8mple houcehag represents Cifflnran; PumLers of ponolanar MOUSENGds, ang is weianeg i
| ACCordingly in gshimaticn Precedures. Corpy: 7S involving cyeia AN riligion zee liesited (o |he 45,352 hausehalas {oul ¢f i
jie 45374 Suveyed) lor which this dats is avinabie, i
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claimed to belong to the SC category {presumably on caste grounds, since they are not

officially recogmized as such)’are 93 and 59 respectively. Similarly, 155 rural and 123 -

urban Christi;.m households also claimed SC gtatus. The bulk of the analysis in this
Report is based, ul[ima(cly.' on data from these households where DMs and DCs are
concerned, and more generaily, on the 79,235 rural and 43,352 urban households for
whom both caste and religion data are avai]z'.blc;.?

’

3.2 Numbers - How Many Dalit Muslims And Chrisrians Are There?

While this Report.is mainly concerned with the relative status of DMs and DCs, 1t is
nevertheless important to begint with some sense of the absolute numbers involved.
Just how many DMs and DCs are there in [ndia? There are no authoritative estimates
available for the reasons mentioned above. But if some rough estimates are to'be
constructed, they must begin with the NSSO data. The general procedure that is
fé!!owfci’l here is to ascertain the NSSO shares or proportions and to apply these ’

proportiens to the populaiion totals obtained from the Census.

But before we begin this process, we need to get an idea of where the NSSO stands in

< relation to the Census on the question of the larper categories of both religion and

caste of which the I')M':; and DCs are subsets. This is done in Tables 3 and 4 below.
Table 3 compares the NSSO and the Census with respect to their respective
estimation of the population shares of the STs and SCs. The Census figures are
derived from the actual population counts of 2001, while the NSSO figures are
estimates based on the (weighted) sample for the 61* Round survey done in 2004-05.

Table 4 does the same for the major religions of India.

The main point made by Table 3 is that the NSSCO's estimate of the population shares
of the SCs for both rural and urban India exceeds the Census figures by well over
three percentage points. This is broadly in keeping with the past trend as the NSSO
estimates have generally lended 1o be l'igher:rhnn the Census, specially for this
category. While the scholarly debate on this continues, it is reasonable to point out

. i alsers S = ooy A P P AR IR ~ )
that this discrepancy could be due as much to conservatism on the part of the Census

T Aler waghtimg, in the sural seenor the DMs e 'scaled a7 fnon 93t about 112 houschalds while
the DCys ger “sealed down™ froom 155 10 118 househalds: in the veban sector, 1ae . DiMs gel scaled dowen
fram 3% 10 36 honschalds while the DCs ger slightiy scalud upa bit frem 123 o sbout 126 househalds.

Wit le 1his 1e wks- Riele ' H BT I T . L i
While this is what happens in computations, the actual duia come Fam the “mv' households

[

-]




a5 10 sampiing errors in the NSSO survey,
misreporting due to confusion about the

This is not a controversy thit is easily settled, and wliile a

ornon-sampling errars induceg by

oificial cateaory of the Scheduled Castes.

difference of Yaree pius

percentage points is to be aocted, it do

©3 nol pose any insurmountable problems for

further statistical analysis.”

T
: |

Table 3

Population Shares of Castes (parcent
l‘ Comparison of NSSO 2004-05 Estimates with Census 2001

| ey URAL T

8

Caste UR_[iAN o

- CENSUS™ 1™ NS850 T Nss0- | Ciisis T Heeaw T sso-
Groups | = X
— | 2001 iﬂ'ﬁif?@_l._ct‘f[‘ﬂ%?_-,__ﬁﬂ_fﬂwhos - Census) |

Scheduled
Tribes

Scheduled
Castes

NSSO 2004-@51335_3!5 frorn

15.26 |—-0.1G°/.‘-. 2, +0.60%

2132 | +341% | 11,75 | 150
:

e e e e e

17.91

—— e

—

the Employmen; & Lremaloymant Survey data {Schegule 00)

Population Shares of Religious Communities (percent)
Comparison of NSSO 2004-03 Estimates with Census 2001

~—— g

 Table 4

URBAN

- r—ee

RURAL

B 1

Religioy -

" — T - ———ee — -
Communities | CENSUS NS50 I INSSO - | CENSUS | ‘NS8O (NSSO -
2001 l 2004-05 | Census) 2001 | 2004-05 Census)

Hindus 62.33 75.50 77.40 .

| 1150 |

2.14 L

. Muslims
— ]
Christians

11.96

Sikhs 19 | 201 | «o11 | 470 | 154 | _gos
Pdanets | 088 | ose I laor | her | o | -020
Others 095 | 047 | 048 134 | 128 -0.08

100.00

All Re.‘.’gio_ns 100.00

el b s e iz oo B R

NS8O 2004-05 estimates are from the 51* Roung Emplayment & Unemployment Survey data (Schédule 10.0)

| 100.00

Table 4 tells ys that, going by the Census, the N§S¢) appears to slightly oversstimate
A . the population share of Hindus (by about 1% in rural and lirle fess than 2%, in urban

' Dalits have alien complained thal e Census oficiyly ;e
campliines are ofien reporied in (he vitl
“everyane” returaing hemsely the hepe oF paemering Some hepeiiy
Fowever, it is o clear how indieidusls choosing te reten eanseives SC
the NS50 can hope to desive & personal Genelit,” For o ek
kind, see the story by V.oVenkiesas in Frantiing, March 3-|
process of the 2001 Censps,

Praecfe amderenunt thei numbers, THege
Press, alang s MiE miane Mensnly renrre UPPEr asie fears of

kS L0Wwer cas)

rom doing sn
M survey such s th of
M ola relatively balonee:? repon of this

f1, he cavmeran

2 which relanes or




[ndia), it very slightly underestimates al minorities sxccpt rural Sikhs. However the

discrepancies here are ve ry miner and well in keeping

2 with the error marom

associated with s .uumplc surveys,

I sh uld be noted in passing that \4u<hms on the

whale tend to be mduu stimated the most — by almast h

alf a percentage point in rural

and a little less than one paint in urban India. Chrict

ians are also mdromally

underestimated, more 50 in urban [ndia, by ab

out one-third of one percent. So al] in

all, the apparent overestimation — relatw

m,mhsunt point 1o bé kept in mind.

Moving on to the next step in estimating

to the Census figures — of Dalits is the most *

/

T

the popuhmc»': of DMs and DCs, Tables 5

and 6 show the NSSO estimates ofrhc caste
communities in rural and urban India. It can

tiny pro"orl:'on of the Muslim population, be;

compositicn of different religious
be seen right away that DMs are a very

eing just over halfof one percent in both

ruraf and i ,uban India. DMs are thus by far the I

east numerous Dalits of any religious

community, specially if one sets aside the anomale

us “Others” category (consist;ng of

Jains, Zo: (mstrldns other religions and pe

rsons with no religion). Muslims also seeim

to have by far the largest

proparfion of ‘U pper (..deCs (Its

in these tables, as in the many o(bers to follow, ‘hL te

hould be pointed out that

rm “Upper’ caste (also

abbreviated as ucC) rcﬂ,.> to.those who do n ; belong to the ST, SC or OBC

categories; they are thus rrf:,nnﬁvd I'LS‘(JU

zuh not positively through caste

|J<.'1tmcauon However, it is less szleadmg wrefer o them

as ‘Upper’ caste than 1o

use the term *Other’ castes that is used in the official

documents.)

T
Tables | Estimated Caste ‘Composition of Religions
] Rural India, 2004-05
— L S Y —— —————— X, 2
Religious Scheduled | Scheduleg | gacél{x,,ear-d ‘Upper’ [ Al
_CEWHmes ...be's_._h : Vf‘a_rec_A _Cia;'s_c-lg___ Casles l' Castes |
Hindu L2 | ws 20.9 100.0
Musim | N d.6 I__ 397 | 592 | 1000
Chasta: [ 3g8 | .94 || «opy | 308 | 1000
Sikh | 152 34.8 I[— 24.3 _|T 39.8 100.0
Budahist | 1.4 - 85.0 | 05 | 3.1 | 100.0
g _[|__ ——ge 0 1 3]
Other 7 9 20.¢ 100.9
S T . T O ‘1'2____. "II"' _____ 209 | o0 |
- ‘ |
All Reiigions | 1086 i 20.9 42 58 S I 1000
——— — e @ = i o _l_ ) A P eI L — Uv __l
Source: NSSO 61" Roungd L level Data '




Compared to Muslims. Christians seem to have a much larger nro ortion of Dalits —
i 1 H

r . . . 4 . . - e -
around 0%, with a |itt]e sy in rural and a lite mare i urban India. These fgures

“oare almaost un iversally believed to be £ross underestimates of the true proportion of

Dalits among Indian Christians. Most scholars and activists put the proportion at .
between 50 and 7504 percent of alf Indian Chris[iuhs,"én'rhbugh_|'t is net possible (o
corroborate thege claims in-any decisive manner due 1o the difficulty of the category
being officially nnrcéogn}‘zed“’ Since the lower bpung of'such ‘guesstimates’ seems
to be 50%, il's'hould/ be kept in mind 1hat the proportion (and therefore also the

number) of DCs could be at least five times whal (he NS5O estimates show it to be,

| —_
Table & Estimated Caste Composition of Religions
Urban India, 2004-05
Religious Scheduled | Scheduled |l_ g agli:a’r d a Upper | All
Communities | Tribes Casles 1 J Castes Castes
P TS ——=rasses | TS LB SRR )
Hindu T 20, [ e I ags | Vg | 1000
Musim |- 03 | ‘qg ¥4 | w07 F o0
_"_hh—.-' P st ety ‘—%.—'[_ e e ey 4. —
" +Christian 17.5 _’ 10.5 | 31.8 40.3 “.100.0
Sikh - 17 g4 }l 152 | 135 | 662 100.0
i |7 10 ) 883 ] oo
A~ Buddnist 5.7 70 | 03 . | 10 | 100.0.-~
N i — i ——— _I_ —_— —
Others 01 1 s | 4 | 87 | 1000
All Religions | 2.9 | 15.7 ( 356 r 45.8 100.0
_._._L_.__~__.__ — . VERTP M —— ]
Source: NSS0 61" Round Unitlavef Dzla |

Tables 7 and 8 show the shares of tle major caste Eroups in the population of the
main religions of India. They show that Dalits are overwhelmingly Hindu — mare

than 93% in rura and 20% in urban India.’ In fact, Dalils are the caste Fategory with

’

—_—
 Thus, for cxample, Father S, Lour:lus’.vamy States the Dalit Christian Populaticn in 2007 tg be 18
miilions out g toral Christian population of 24 miflions, mzking for a proponion of 75‘36;,’Lo_1m'uswa|rw
2005:20). Felix Wilfred writes: “i¢ is a fact that aboul 75% af a/| Christians in India are of Daiir O.r’;'-:in'.
and about 60% of al) Catholics are dalifs. {(Wilfred 1995: 124, Licoree Kuruvaching states that *Ahou
63% ol Catholics heleng'to the Puackward classes ang scheduled sasies nnd Irthes” (Kury
Schasti [ Raj & G.F. Xavier Raj (eds) 1993 7). Jose Kiamnanikil sedsiUAcenrding o ¢
eyimales, more than 50 pereent of the Chirisitiang i lediaire of Scheduled Casie -:~ri-=,_:|.'1." (Kannamaki
POR3:0). The Duli holar and swriger M"on! Chirakzrody WIILES thint; Iy the absence of any
methodolopica) studies, we papn roughly conclude thar more than 5010 67% of |he Christian popuiation
Hre converis {rom (he Stcheduled Castes™, (Chirakarody in O John & Samson Prabha
2006:31), These exaumnples could easily he muliplisd, By e fact remuing thit the
staristizal estimate of the umber o proportion or Dalit Chrisuuns, -l 5 Bared (o see ey such an
estimale mipht be produced in the nbsenes ofa Census-like ¢y

ehira in

L%

()
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& the highest preportion of Hindus, and the othes refigions contribute very small
i “)r"pom'ms Within these the share of Musli im and Christian Dalits amounts (o a A
miniscule 1.2% in rural and 2.3% in urban India. However, the share of DCs s about"
three times that ofDVIs In rurai more than double in urban India,
Table 7 v - Estimated Religious Composition of Castes
K Rural India, 2004-05 ;
— e e
Religious _hndu ed l .,cheou.cd Ha?::’:j | ‘Upper' ’ Al
Communilies | Tribes | Casies L‘Ilj-;s;-‘ . Castes [ Castes
v ] NI . - eses | : L :
Hindu - 883 | 93.4 ’ 878 | 680 l_ 83.7°
- - ._..._-.1. i - ‘ - - - 4
Mesim 08 | 03 106 | 22 | 714
- ] - l . - ? E - e
Chistian | 7.3 | 08 | 190 . | 24 |I 2.0
S .  — - 4 -
Sikh | 02 - | 32 | 11 Y. ( 2.0
Buddhist | 06 | 22 | op - |I 01 | 05
s —
otes <[ 30 | o0 | oo | 04 | o4
All Refigions j 1000 | 1000 .l 1000 | 1000 1| 100.0
S |
Source: NSSO 61* Round Unitleve! Data
— ) Estimated Religious Composition of Castes.’
&3 Urban India, 2004-05
il o _ -
Religious. Schediled I Schaduied | i | Uipper | All
Com ; Tribes Castes | Backward Casles Casles
|, "esJ_ 2 e | Classes ] <008 | @ Castes
Hmd: 799 | g0s | 793 | 719 77.6
o —— —_— - + — -
Musiim | 1.8 ll 07 | 177 | 2tz l] 16.4
= l f— ]
Chthn I 14.3 | 1.6 J 2.1 :I— 21 f 2.4
Sikh II 01 | .18 | 09 | 24 | 1.7
Buddnist | 0.5 | 57 | 00 | oo l 0.9
Cth ’ 3.4 0.1 i 0.1 . | 0
Jthers o, . 0 By I 1.9 7.
- Al R-=I|-:1|ons | 100.0 | 1000 ’ 100.0 | 100 0 I 100.0
..... - accck o ——— v— e men e e— - o ey 8amee s o “eoe i,, - e amsee 4 | s ety s e —
. Sau' 2. NS5O 51" Round Unitieve! Dala

Finallv, Table

NSSO proportions

9 presents the e

tTinmates

s already discussed in Tables 5 snd 6

solpo

pulation fur DMy and DDCs based on the

DIMs appear to be only abour

NN E
O



8 lakhs in all, 5 in rural and 3 in urban India. DCs are aimost four times the number

of DMs at 23.5 fakhs, alinost 15 Jakhs in rural Imdia and & littie Jese than 9 lakhs in

arban India: As discussed carlier, the figure

5 For DCs are very likely 1o be substantial

underestimates. Nevertheless, it should be noted that DMs and OCs are a very smal!

part of the Indian Dalit population. Quite apan from the huge numbers of Hindy

Dalits — over 18 crores - DMs and DCs are considerably smaller than even the

Buddhists (aver 71 fakhs) and Sikhs (almost 57 lakhs),

r ' r

rJ
N

—

| - _ Estimated Population of Dalits in Major Religions

Tablg:g (NSSO estimate of caste shares applied to Censys religion totals)
RURAL INDIA - UREBAN INDIA ALL INDIA
Major Census 2001 | NSSO 2004-05 | Estimated | Ceneus 2001 | NSSO 2004-05 | Estimated | Estmaied
_ Religicus Count of Estimata of Dalit Liount of Estimate of | payy Dalit
tommurilies Populatisn Dalit Popn Popuization Population I Dalit Popn Population | Papuiation
tekhs) | Share (%) {Laknhs) " | ilakhs) Share (%) (Lakhs) | (Lekng)
Hindus 61,125 23.35 [ 14,27.3 21,63.2 . 18.20 I 3,93.7 18.21.0
Muslms | . 8879 | . os5 | 4.9 4,93.9 . 063 3.1 8.0
Christians 1589 |7 9.0 14.9 819 | - 1057 8.6 235
Do I e ——— e ————— e e e e—— R T e ke m— Ry
Sikhs 1411 o 3476, [ 490 511 15.17 78 56.8
Buddhists | 489 ] 8497° | 418 | 308 | grer | 2e7 L
S Y A 5 Sy e SSRLEEICR S5 —_— T

= R
Population estimales column = ((Census count & WSSO share) « 100) and roundag to nearest 10,000

3.2 The Material Status of Dalit J:Wus[ims anid Dalit Christians

The rest of this chapter is devolted to a comparative assessment of the material status

of DMs and DCs. In keeping with the objectives set for this Report, the comparatjye

analysis employs two main reference graups: a) the non-Dalit co-religionists of DMs

and DCs; and b) Dalits of other religions, namely Hindus, Sikhs and Buddh ists. How

does the condition of the DMs and DCs com

pare with that of non-Dalit Muslims and

Christians, and with non-Musfim znd non-Christian Dalits? These are the basic

questions addressed.

Four main types of evidence are considered:

[} Poversy profiles of (he Cifferent stcro-religious grouns with (he main focus

on DMs and DCs. Evidence of this sor mainly invohes Inoking at the disiribution of




the population of a gr SN UCPOSS {F e economic spectrum. What proportion of each
aroup is very poor, and whal preportion is :31"ﬂuc:n1? How do these proportions
compare with the group *$ share in the total ]:‘o.;m:x‘:".i:.\n - i.e., is the community over~
erresen!ed or L:nder--z('.prescn!ed among the rich or the poor? Ckl‘v::a:ly, a group that
has larger proportions in poverly and lower proportions among Ihe_af“ﬂ}mnt is
considered to be worse off and vice versa. The main data on whn,h this kind of
evidence |Lll':5 15 the monthly percapita censumption expenditure data collected by )
the NSSO.; This is the pr:n-:.:pu!smnrcc for dclcm:ininr‘ poverly levels and is
extensive lv utilised in sch olarly htcr’nure and in designing and evaluating

developmental‘policies.

2} Average Consumption Levels are the second set of criteria considered.
Here the focus is not 5o much on the pmporriun of populaticn falling in particular
class segments, but on the absofute levels of average consumption. This involves
.‘ook'ing at the chels of monthly percapita co-wmp:ioh expenditure (henceforth
\GPCI:) whether in terms ofavcrdges I'’ke the median, or a broader view prouhng the
entire dist ribut mn via %lccr d '1=xc<,nules of MPCE. In this Repont, the three
quartiles (i.e. th= 25"', so™ and 75 percentiles) as well as the §35'" percentile are
considered. Thn_s he'Ips us !p_gct a better sense of the overall economic condition of a
social group, something which averages (like the median or. mean) are unable to

Lo’

convey on their own.

3) Occupational Structure is the third _diménsion‘of'comparfson. This
provides a rough sense of the eco nomic condition of a social group. In both the rural
and urban sectors, there are some occupational categories that indicate relatively
higher economic status than others; so comparing the proportions of population of
each group that fall in these categories tells us about their relative condition. For rural
India, the NSSO p'rovides_ a broad classification of househalds into the following
Tvpes: a) s'_:lf-cmfalo_ve;d in agriculture; b) agricultural labour; c) other labour; d) self-
empleyed in non-agricultural ac livities; and e) others | which is obviously a residual .
category. For urban India, the categories provided are: a) self-employed; b} regular

wage or salaricd employment; ¢) casual labour: and Jd) othery

Ali other things bemg equal. it is generally true that househalds in the self~employed
iy agricuiture” category are much better off than househelds inthe ‘agricultural

b=

Inbour” category. The former usvally implies landownership or at least some sort of



Slable access 1o land,

witile the lal(er usually indicates landlecs our. Similarly, in

the urban sector, the category * regular wage or salarisd cn‘.ploymcm’ is clearly a

better plécc ta.be than *

different social greups that are in these ‘betrer’ or

tasual labour’. Comparing

gives us some sense of their relative status

|

4) Educational Status js the final criterion

little explanation. The NSSO provides data on the

from *not literate’ 15 “diploma holder, graduate, r

and higher secondary

school levels in between, LI

the propaortions of'househr}lds in

‘warse’ occupational groupings

for comparison. This requires
tevels of general education ranging
above’, with primary, secondary

ilike the occupational calegory

criterion, which has the household as its unit, he unit for education is the person.

This data is avaxlablc from the Employment and 1. "nemployment sﬁrvcy (Schedure

10.0) of the NSSO survey. Comparisons of propor

tions of papulation at different

cducational levels provides ane more way of assessing the refative status o fdifferens

social groups.

- The following sections consi

always with the focus

Dd.ub_mtl..n therr ow

on the Lomparaflw status of

n commumhes ar.d to Dalits

Two further pomtv ne(,d to bc noted. First, the Qr"

from the follow ing an

al) 5is since they fall ours‘J(‘

ider ewdeme d!ow Ca\,h of these diry NIensions in turn,

DMs and DCs relative 1o non-

of other cormnmun ities.

eduled Tribes have been excluded

the purview of this report, Sccond

since Buddhisrs are almost c')nre.'x Dalit (and S I-with anly a nny propertion jn the

OBC and UC Categories, they are included only for comparisons amaong Dalits, and

excluded when the anahns involves other castes ||

3.3 Comparative Povef!y Proﬁles

This section considers relatjve propor;

geconomic chw*s as d

of the economie spect

fepresents the minimum jevel (}f‘co:zsnmp[iun expe

nutritional norms. As

of poverty since it spe

The rop of the econom

efined by MPCE. The facus

ike the OBC and UC.

ions of the Population that are in different

is on the bottom and the top ends

rem. The bottom is de fined by the official Poverty Line, which

is well known, the PL i ave

cifies what is atmost 4 bioloo

HE spectrm is defd ned by (he

top five percent (or roughly the 95 pereentile) of )

nditure necded to meet bagic
Yy conservative and strict measure

cal minimum for strvival.

level of MPCE (hat represents the

e netional populzation (inciuding

-
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:'?_,
K - all castes and religions for each sector). The top 5% leve) may seem rather a high
o fevel to take, but this is dane to offset the fact that consumpiion expenditure sevcrc!_y
P, underestimates incquality. Because MPCE does not take Account o,ff' savings,
¢ investments or accurulated wealth, it tends 10 understate the actual income of the rich
(who spen:% arelatively small fraction of what they actually earn) and overstate the

income of the pocr (who may actually be forced to spend more than they earn by )
2 ‘. incurring debt). The MPCE levels of the top are thus relatively Jow: levels and they,

seem to include a much larger proportion of 1he p::r.‘u!:::}cﬁn zharn the category
mtuitively suggests. Thus, Tor example, Rs. 2300 is the ‘top 5% level of MPCE for
urban India. This implies a heuschold of 5 with a monthly e#perldixllre of about Rs.
12,500 at 2004-05 prices! It is difficult to think of such a household as bting really
rich — but the NSSO data suggest that it belongs in the top 5% of the class spectrum of

™ urban India. That is why taking the top 5% may not be as restrictive as it appears at

first.

Comparing Dalit Muslims and Dalit Christians 10 ather Dalits

Tables 10 and 11 provide data on the proportion of population of Da]itsf'i)elonging to .
different religions that falls in different economic classes along the specirom of .
MPCE. Five size classes of MPCE are shown, ranging f'r;‘;-m)he Bgidv\f f’évcny Line g
or BPL category right up o an MPCE of Rs.1200 for rural and Rs. 2,500 for urbah’
[ndia. While the five classes give a sense of the enlire distribution, for the purposes of

this Report the first and last classes are the ones (o focus &n in order to geta quick

sense of the comparative position of different greps,

Tabia 16 | Estimated Class Composition of Dalits by Religion
Rural India, 2004-05
T . MONTHLY PERCAPITA CONSUMPTION EXPENDITU SSES
' Religious  |~—#ONTHLY PERCAPITA CONSUMP MON EXPENDITURE CLA S Al
Comimunity | BelowPL | Rs.357-450 | 451-650 | 651-1200 | Rs. 1200 + Ciasses
- - - — | - ’ ——d
Hind 377 | 236 | 250 | 117 2.0 100.0
Muslim 39.6 158 | 371 | a3 26 1000
- — = - - . — - SN—
Christian 01 | 335 40 | 164 1 &1 [ 1000
Sikh | 76 | 101 212 265 | 36 | 1000
Buddhis 459 | 21.4 23.7 56 | 25 100.0
e A0 5 . G R Ay S ol | i
All Daliis | 3658 | 235 [— 254 i2.2 | 2.1 100.0
Sowrce' Computed fram NSSO £1° Rounc dala. Cels Showr 1?5.:--*>'--.x|-_-cl |)E;‘5Er‘la§E ol p'opul:-.lrc]n n each
MPCE ciass Poverty Line is ae per oozl eslimate of Manning Comness.on Exper: Group (Rs.256 30 for
Sural ingia for 2004-05 ) Rows may nol adg up Sue ta rourding




Table 10 shows that, in rural India, the Dalit Sikls are the only group that is
;s : . SasH Y 2 .
significantly better off than other Daljts, Less than 834 of Dalit Sikhs are in the BPL

alegory c‘}mpa'rcf.’d to at least 30% of more for all others, Buddhists are the worst off,

0

followed by DMs at nearly 40%. Afer Sikhs, DCs are the next best though they have
4 BPL rate of over 30%. At the other end of the R.pe::lrurn, it is the DCs_tinat efrc best
off with about 6% i the R, 1200 & sbove category. DMs do slightly better than
Hindu dalits, but rhe difference is not significant. Thus, DCs in rural India have
substantial rlLrnwbcalrs o'f.-poorz but they also have » small proportion in the affluent
category. DMSs have morc.in the poor and less in (e atlluent category than DCs, hut

they are broadiy Comparable to ail other daljrs except Sikhs.

Table | I gives us the sﬁame profiles for urban India. The most noticeable feature of
this table is that DMs are by far the worst off among urban dalits, About 47% of them
are in .thc BPL category —significantly more than Hindu dalits who are the next at
about 41%. Bup the réa”y striking fact is thyt there seem to be almost no DMs at a1
in the amuéﬁi'c:;tegor)', So.inuch so that they don’t register as a significant proportion
of population, DCs are better off than DMs and all other groups except the Sikhs,

who are once again the ‘best off among urban dalits.

p .
: Tabla 14 - Estimated Class Composition of Dalits by Religion
- Urban lndia_, 2004-05 } :

P '——__T__ —,\T'Fﬁ-.T—E“I—;‘T?ﬁ_:%,ﬁM
Religious |—— MCNTHLY LRCA@_TA LRUNSUMPTION EXPENDITURE CLASSES Al
Co:‘nmunft}' };SGIOW PL RS.S&Q—HOO 801~1250 | 1251-2500 Rs5.2500 + Classes

Hindu 409 | 2a3 212 [ g4 T e 100.0
Fe—— = 23 ]| 212 —— -] 16 2k
Musiim 46.8 I 33.1 9.8 10.3 0.0 | 1000
Christian 32.3 % 308 | 229 12.7 2.1 100.0
Sikh 248 396 20.1 12.3 32 1200

* Buddhist 28.9 l 28.1 | 284 |[ 13.1 16 100.0
All Daiits 398 | 285 | zts | 86 | 16 100.0

—_— QR ———— Y — e 1 T
Source: Computed from NS50 £1% Roung cala. Cells show asimated Pefcentage of population in each
MFCE ciass, Pavery Line js 25 pev official estimate ¢l Planning Commission Expern Group (R5.535.60 for

Ubsn ingia for 2003-05) Rows May nol add up dye |q ‘ounding

Tables 12 and |3 [ook atihe degree ofaver- or under-representation in different
=tenomic clagses! If the Previous tabies provids » view of the class Composition of
daiits of ditferent religions, these tabies provide (he siiares of dalits of differen:

refigious aroups in the Population of each econamic class. The way {0 read these

29



tables is to compare the fipures in the Jast celuma, which show the approximale share

of the group in the overall population of dalits in rural India and urban India, with the
4

figures in the {irst and last MPCE classes. This tells ng whether and to what extent

each groups share in the BPL and tog MPCE c¢lasses is higher or lower than that

group’s share in the total dalit population.

Tabie 12 shows that DMs are neither significantly under-represented nor over-

represented among either the BPL or the Rs. 1 200+ group; they afe thus at the averal! ;
P g ¢ J

e

7 Y :
wverage for all dalits. However DCs are slightly under-represented among the BPL (a

share of 0.7% compared 1o a 0.9% share’in 1otal rural dalit populaticn) and.

significantly over-represented among the Rs. 1200+ class at 2.5%. They are thus more

!

ike the dalit Sikhs than other dalits, though with a larger presence in the top MPCE

class than the latter.

Tab.le 12 Estimated Population Shares in Different Economic Cla_sses

Dalits by Religion, Rural India, 2004-05 -
Religious |——MONTHLY FERCAPITA CONSUMP ?';Qrg:sxvn_s_wurzs_(:Lnssg_sl‘_J Ti.;,;£ :'
Community | Below PL Rs.357-450 | 451650 | 551-1209“ Rs.1200+ | poriation
‘Hindu 955 | 939 | 917 | 899 | 891 | - 934
Musim | 0.3 02 | o4 " e~ | .o 0.3
Christan | 0.7 | 13 05 | 12 | 25 | os
Sikh |-~ 07 l 26 | 62 _.1'"' 76 | 54 3.2
—Euddhist 27 | 20 .| 20 | 1.2 ' 5.6 22 ]
[ Al Daits 1' 100.0 L 1000 . | 1000 : 106.0 '100.0“1 . 100.0

— pu— L amd
Source: Computed from NSSO 51" Round data. Cells show estimaled share of ¢zch group in the toial
oopulation of each MPCE class  Las! column shows estirhaled share of each group in the tolal rural Dalit

popdlaticn, Celumns may nat add up due Lo rounding,

Estimated Population Shares in Different Economic Classes

fablsug Dalits by Religion, Urban India, 2004-05

s _MONTHLY PERCAPITA CONSUMFT.OR EXPENDITURE CLASSES Share in
Religious e — -1 7 bal Dait
Gommunity | Bolow PL | Rs.539-800 | 801-1250 | 12512500 | Rs.25004 | Lasaat
z | | | __Population
Hindd 27 | e6 | ss9 | s 839 | 903
N -~ | YRR e < el
Musiim 0.8 |__os | o3 | o 00 | | 07
Christian | 13 1.7 l 15 l 2.4 2.1 1.6 1
e R S RO S B ERLTIPIY) B oM WSSO, ol
Skn | 10 | 23 | 15 | 23 [ a3 1.6
s sl S 1. !
Buddhist | 42 | 57 | 78 | 87 | 57 | 5.7 ’
) ] |
b : S 14 i :
Al Dalits I 100.0 | 100.0 | 1000 | 100.0 l 100.0 | 700.0
— - 1P : | 2 L. kg A —i
Sourea: Computed from NSSO E1° Round daiz. Cells show eoomziad zhare of each group in the 1otal
population of each MPCE class  Last column shows estmated share ol e2ch group in thetolal urban Cali
[ fapulation Colurnns may nol adu L2 duve L rounding




]

Table 13 provides the same data for wban India. One 'again the m ajor point here s
the complere abse: ne of DMs in the top (Rs.2,500+ MPCE class), though they are
only slightiy c-verJrepreserned in the bottom or Jipi. class. DCs are once again fike

dalit Sikhs, aiih'\u’r the latter arc better off here with a ‘ower share in the BPL and g

'hlg..hr share in the Rs. 2300* class

Figures 1 and 2 present the main fi findings of Tables 12 and 13 in a sharper and
rcorganfzed form. They shuw us the extent of over- or un der-representation in the
BPL and the tep MPCE ¢lass in terms of index numbers, The index numbers are
calculated by dividing ‘n“h group’s share in the 321, ang Top classes by its share of
total Dalit population ond multiplying by 100. Aj index number of IUO would imply
exactly proportionate Tepresentation in the class concerned, while numbers over 100
imply Over-representation, and numbus below 100 ; imply undcr-GCrcéentan’on The
bars in the graphs shown in Figures | and 2 show the rxtent by which the index
numbers for each &,roup exceed or fall short of 100, T hus, bars extending upwards
above the zero line md:cat,f over- reprqunmt:on and bars extending db‘.x_-jn%'ards 3

indicate ur\dcr-represer!dmon

Figure 1 shows represeﬁi’a:ion in the BPL category for both riral and’urbdn Inf'la
(thus combining the f’l‘! celumns of Fables 12 and 1 3) while Figure 2 does the same
for the Top MPCE ch‘;. {Rs.1200+ fcr rural and Rs. 2500+ for urban India). In terms
of intra- Dalh differences, i1 is clear that DMs ara severely under-represented in the
urban dfﬂucnt class, whils DCs and epecral.) de Sikhs are undcr—representcd
amoeng the poorest in boih rural and ur! ban [ndja. DCs zre significantly over-

represented among the rura| aﬂ']uent class, and slightly so'in the urban affluent class,

However, it should be remembered that these are data pertaining to intra-Daljt
differences and are designed to answer the question of how the DMs and DCs
compare with other daljts. 'H & main point here is the ove erwhelming numerica
Preponderance of Hindu da li1s, 50 that Population shares of alf others tend to be
marginal. Too much importance shoujq not rherefisre he Altached to these intra-Daljt

differences, nor should these he interpreted out ol context.
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Dalits by Religion: Over/Under Representation Among the Poorest; 2004-03
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Comparing Dalit Muslims s Dalit Christians wiith non-Dalit Mustims and

Il

Christians 3

We now apply the same criterion, namely the poverty profile or proportion of
population in different economic ¢lasses, to a comparison of DMs and DCs with non-
Dalit members of their own cormmunities,

i)

Tables 14 and 15 provide'ihr: break up of the population of Dalits, OBCs and ‘Upper!
castes among Muslims in l'uru! India and urban h.ulin Unsurprisingly, the DMs are -
‘l[h.. worst off compared to their. OBC and UC counterparts. Their BPL population is
higher and their top MPCE class » population is lower than that of the other groups.
.Urban DMs are particularly badiy off — thur BPL percentage is almost 47%, and they
are completely absent in the Rs.1200+ cate gory. This is not 2 rounding problem -
there are actually no DM households in this calegory, which does indeed appear to be

a null set.

(This was 50 striking’a fact that 1t mlled for re-checking; it is confirmed that of the 53 |
‘DM households h the urban ~amp , not one has an MPCE of more than Rs. 2500.~
‘\.IL‘mUOh I‘aere are as many 2s.179 {unwelght"d) Muslim househclds in this catPgbr) :
. £ none oflhem is from the DM category. Only one DM household has a MPCE ofovcr
- Rs.2000 — 'md that too OHI_YJUSI above at Rs.2026 - and anly four haw, an MPCE of
er Rs.] NOO Hom.vcr it should be nmemhercd that: a) the sample size is very
small — 53 is a small number; and b) there are problems with the DM category itself

since it has no official status at the central level and variable status at the state level.)

Estimated Class Composition of Caste Groups
Muslims in Rural India, 2004-05

MGNTHLY PERCAPITA CONSUMPTION EXFENDITURE CLASSES

Table 14

aste _‘,' o | -‘_\ : . '! Au'l_
Groups Be.'owPL_ Rs.357-450. | 451-650 £57-1200 [ Rs.1200 + Classes
[ sc 39.6 15.8 a7.1 49 | 26 100.0
o8¢ | 321 | Taro 243 | 177 | 50 | 1000
e _] 273 | 222 310 || 16.4 32 | 1000 |

- T

21.7 [ 28.4 | 16.8 | 3.9 100.0
Source: Conr puiad flom NSSO. By Raung clata. Colls show estimalod nerce: -|d_;° af hopu alion in sach
MPCE class. Poverty Line is as ner olficial estimale of Plann; ing Commizsion Expen Group {8s.255.30 for
Rural inais | ' sr 2004-05.) Rows m :)y 10t 80T up due Lo rounding
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Table 15 Estirnated Class Composition of Caste Groups
g i | Muslims in Urban India, 2004-05
e [ MONTHL ¢ PLR{APITA CONS UMPTION EXPENDITURE CLASSES ] TR
Caste ' I ""' All
G oup“ - Below FL | F15.533-800 L{?-’)? 1250 I “'?‘3.1--256'0 l F5.2500 + | Classes
|
. [——— 2
sC | 46.8 31 | o8 l' wa | 0.0 100.0
' - ! R S0 e |
| 457 | 207 152 | 7.4 1.1 100.0 -
uc |* 387 j 26.1 20.8 119 | 25 | 1000
- - ! ) -
: All Casles l> 41.4 I 28.0 18.6 J| 10.2 | 2.0 TOO (/2 L
’ 5 Saource CO";iGte" from NSS0 517 Round Ca_la Cells show eslimatic -or*rrlug" of r':m.laluon in each
MPCE class. Poverty Line is as per official estimale of Planning Commission Expent Group (Rs. 538,60 for
Urban India for 2004-05). Rows may nol add up due to round:: 1q.

4 But the mast notable fzature of these tables (pzu‘ricx:la:‘ly Table 15 on urban Indié) 13

that casre inequality is relatively low among Mus! fims.® * However, this is mostly

because Muslims as a whole - ie., regardless of caste distinctions — are 'wner._ll)

poorer or worse off than almost all other communities in almost all contexts, (This

mmt will be made clearer by Figures 3 and 4 below.) - P
Tables 16 and 17 provided the same information on Christians in rural and urban

7

hdJa It is immediately clear from these tables that DCs are conxxd-*rdhly worse oﬁ
than their non-Dalit co- religionists. Indeed, the differences are so great that DCs ma\,,,
almost be living in a different world from other Chrislians. Table 16 shows that,

n'r'xl [ndia, the BPL proportion for DCs is more than double that for OBC'; and about
fot lr—and half times that of the ucs. On the other hand. thc DC population percentage

in the top MPCE class is only one-third that of the LI]s( s and almost one-fifth that of

the UCs.
- ! Estimated Class Composition of Caste Groups
able 16 ok S 2 .
Christians in Rural india, 2004-05
MONTHLY F’E;i’.CAP'TAC INSUMPTION EXPENDITUR =
Cicie A ONSUMPTION EXPENDITURE CLASSES i
Grcups l Below PL 78.357-450 4571-E50 ' 6517200 ’ Rs. 1200 + I Classes
sC | 301 .I 61 [ o0, 0
b— - I - - - R
- OEx, ' 3.9 | [ _*5.1 | ..)(‘-
D G u 7 ‘[‘0 O l
Weosies:] 463 | 14 100.0 ]
-Source Compn.t-:-c from NS8O 51° 7’-1, 0 data, Cel's show eslimat A-.ﬂ-F-;ru,nld 32 of po"-u al ':n " each ;
MPCE class Poverly Ling is as par oficial estmate ¢ of Planning [.,Dml waaCn Erper Group fRs 358 30 far
[ Rural Indha for 2004-05 ). Rows miay nol adg uR due 1o raunca 2!

the Gini e -gl Twient of the MPCE distribinion e Muslats i i) VI campare

tor those inferested: i

3TN Tor Hindus and D306 (ur Chratinns i b an fnddia




; { Estimated Class Compowtnc.. of Caste Groups -
Table 17 . ;
| Christians in Urban India, 2004-05
Caste .«umnT CN EXPERGTTUR UKE T CLASSES
Groups | Below PL | Rs530-800 | 801-1250 | ‘1231, 2500 | Rs.2500 +
SC | 323 308 220 | 127 i 2.1
OBC | 1390 | 734 22 | 21| 63
c |. 69 0 | 218 | 39 | 165
= — e
Ali Castes 125 | 207 | 288 | 308 9.5
= — A_ e e e e o L S—— — s
Source: Com, led | from NS¢ 350 61" Rou: und dala, Celis show eslimal sreentage of populalion in each
MPCE class. Povery Line is as ger official estimate qof Planning Cmiemission Experl Group (Rs. 538 6¢ for
Urban india for 2004- -05). Rows may nol agd up due to rounding

Table 17 establis

hes that, ifany[hn‘g D(,s in urb’m [ndia are even worse off refative

to other Christians than their rural counterparts Their BPL percentage is two-and-a-

half times-that of the OBCs and about four-and-a-half + imes that of the UCs. Inthe

Rs.2500 and above MPCE class, the DC prescnce is one-third that of the OBCs and as

little as one elgf"lh efthc LiCs. Just as less caste inequality is not good news for Dalil

Musu ms hfc’]l[.’:u.. Mushms

uﬂy are badly off, m ore caste inequality does nor

ssarily nea:rtha( D(“s are worse offin dbsolur_c te:ms— as we saw in the previous

ﬁuhon they te nito be sl

v:,m:r off than most other dalits except Sikhs.

- " 3
- V¢
/
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Ficure 3
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k : s Caste Population Below Poverty Line
& ' By Religion, Rural India, 2004-05
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Caste Population Below Poverty Line
By Religion, Urban india, 2004-05
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Figures 3,4, 5 and 6 place things in comparative perspective by juxtaposing Muslims

and Christians with Hindus and Sikhs. Figures 3 and 4 show the respective ‘

nopufation proportions of caste groups within each religion that are in the BPL

category in rural and urban India. It is at once clea: that Dalits are always the group

with the highest proportion of population in the BPL category in both rural and urbzn

DA
India, regardless of religion. Inzqualities in BPL proportions are higher in urban than
inrural India, The fact that Muslims have less ineguality, as well as the fact that they

are as a whole worse off than other communities — particularly in urban India— is : :

r

¢lear from these tables.

[Figitres § and 6 show the comparative proportions-in (e highest MPCE clas-s for the
twao sectors. Once 2gain, Dalits are elways the worst off in the sense that they 'have a
fawer proportion of their population in this affiuent ¢lass than their non-Dalit fellow
religionists. The only exception - but a relatively small one — is provided by Dalit
Sikdis, who just ménagc to outdo their OBC counterpasts in urban India. .\'pfc the

FoA

absence of DMs from the urban affluent class. - i

&

rigures 7 through 10 follow the same format as figures } and 2. These figures tell us

about over- and upder-representation in different econam-c class, namely the BPL

aroup and the top MPCE group. However, while {igures | apd 2 were about
s

population shares relative to the wtal Dalit populatian, here the reference point is the

‘(rural or urban) population of the (religious) community as whole.



Figure 7

Over/Under Representation Among the Foorest, Rural India, 2004-05
Casle Shares in BPL Fopulation as a Fercentage of Caste Shares in Total Population, by Religion
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Over/Under Representation Among the Poorest, Urban India, 2004-05
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Tables 7 and 8 establish that Dalits of all communities are invariably over-represented

P

| 39"

o
[T

degree of over-representation is higher for urban dalits, while the degree of
= f

o O

under-representation is higher for rural *Upper® castes.

Figures 9 and 10 continue with what should now be a familiar pattern — the Dalits of : )

p all religions are under-represented among the top MPCE classes in both sectors, while

all ‘Upper’ castes — with the significant exception of the Muslim UCs — aré ovef- )
rL‘p'."cs.cnred. usually quite substantially. 1t is noteworthy that the Hindu upper castes

are more than double their proportion of population, while the Christian UCs are close
behind. Interestingly, in terms ol proporticnal under-representation, Sikh Dalits seem
to be the worst off, followed by the Christian and Hindu Dalits. But the caveats about

the distinction between proportionate representation and absclute living standards

must be borne in mind here as well.

Figure 9 e e '
T T . s v : b

Over/Under Representation Among the Richest, Rural India, 2004-05
Caste Sharesi_n_ Population with Rs 1200+ MPCE as a % of Casie Shares in Total Popylation, by Religion
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Figure 10
Cver/ Under Representation Among the Ri chest, Urban India, 2004-05
Caste Shares in Population with Rs.2500+ MPCE as a % Df C te E"mre., in Total Pocu.._licn by Religion
2. T T
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Saurce: Computed from NSSO & 15t Round data. - ’
3.4 Coniparing A verage Consumplion Smr:dardf L
. 4" 4 X /

In the previous section, we ¢ compared DMs and DCs 10 different social r-‘:'éups on the
basis of the proportion of pepulation in various economic classes as defn ed by
MPCE. In this section we look at the same kind of data - consumption expenditure -
from a differcat angle, Ihdt prwlch by different percantiles of the population. Thijs
means that we compare the MPCE levels of persons ar hnusehc!dq in each group who
are at the 25" DO"‘, 75" and g5 percentile. This is & notlu rway of rouktnn at
whether one group is, on the whole, richer or poorer than another. The previous
section held constant the acl‘ual levels of consumption (as d e:crmmcq by the size
classes of MPCE) and allowed the proportion of populatio on in edch group o vary; in
this semon we hold the preportion of population constant (h leoking at fixed

percentil 2s) but allow the consy mption levels to vary across groups

Corparing Dalit Muslivs and Dalit Christiany ro ocher Dalis

Figures {1 and 12 plot the four percentiles 25™ - SO 75" o 1d 9\ for Dalits in roral

and urban India by religious communities. The first [oint to nete from Figure 17 is



that there is not much difference in the economic peofiles of rural Dalits at least until

the 75" percentile. It is only the Dalit Sikhs who appear to be distinctiy better off
Somewhere between the 5%

than all other dalits throughoul the class spectrum. nd

't

A . . . . . . acth
g™ percentile, DCs suddenly improve their consumption levels, and their 95

percentile is higher even than the Sikhs’, However, apart from these exceptions, other '

dalits (Buddhists, Hindus, Muslims and 75% of DCs) seem fairly close to each othier.
2 , Y

Figure 12 for urban India ,\:ﬁcsx-‘s'limt all urban dalit communities are fairly closely -
bunched until the median (or 50"‘ percentile), after which some differentiation begins
to be visible. DMs are clearly {215 worst off amoeng urban dalits, with their curve
being vnequivocally lower. By the time the top 5% (or 95 percentile) is reached,
there is a clear cut hicrarchy in terms of consumption levels topped by the DCs and
moving down through Sikhs, Buddhists and Hindus to Muslims at the bortom. There

is expectedly much greater inter-Dalit inequality in urban than in rurel India.

Figures 13 and !4 allow us to compare differences in consumption levEls across all ~

major caste groups broken down by Teligion in rural and urban India. This also allows
us 1o compare, at the same 1img, inequality across different religious components of

these caste groups g .
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Comparative Economic Profiles of Dalits by Religion
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Figure 13

Rehglon Inequality by Caste, Rural India 2004-05
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Figure 14 - i / 5

Rellgion Inequahty by Caste, Urban India’ 2004-05
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As can be seen from Figurs 13, 1 wequality across religion is least among the Dal

castes i'](:reac?s mmong O8Cs and is the gree test among the ‘upper' céstes. R: ..:.I

v

Dalit Sikhs remain the on ly exc e;uon t]roug,hour the spectrum. Figure 13 also shows,

that Dalits of all communities except Muslims are well below their non-Dalit co-

religionists, specially the ‘upper’ castes By contrast the differences between Dalit,

OBC and ‘Upper’ caste Muslims are comparalivel}-' much less.

Figure 14 tells the same stowy as far as di’fﬂr;em'cs ACTOSS rc?igj(.)'\'bu! within caste
groups is concerned — Dalits are least dufcr;nha‘crl ECs more so and ¢ upper’ casics
the most se, But among Da!ils, differentiation Is more visible after the median MPCE
in urban than in rural India.. '] he s.rl}\m" ieature in (his figure is that DCs in urban -
India are clearly the worst ¢ off - they are at the botto m of every caste group, and the

,

distance between them and tihe rest of society is most marked an ong the ‘upper
: J I : o

castes,

v N .
52

- C omparngdhr ’tfm‘hm.\ a n(l Christians with non- I)m it Muslims and Christians

Figures 15.and {6 <1 OW us that caste. e ]llullf mn;r Muslims is relatively low,

specially i in rural TL{d|a It% is aniy in l.,e top 25%f the distribution that some 2ap

opens up between the diffe et caste graphs, Broadly the same is true of DMs in

urban India, as shown b\ Figure 16. However the ¢ I(mb (¢ 11|5hf‘r levels of

N

mm*pnu n after the 75" percentile is steeper in I.'rbﬂ 1India,

Figures 17 and 18 tell us about caste inequality among rL..aI and urban Christians.

Figure 17 shows that, comparatively speaking, caste inequality among Christians is
higher and more significant than that in urban India. The climb upwards after the

LIRS

75t percentile is steepest, and highest, for the ‘upper’ castes.

,

Figures 19 and 20 ;)rcs_eht a composite overview of caste and religion inegualities in
India, In rural India, caste in wequalities within rel; gion seem to be the most among the
Christians followed by the Sikhs. Muslims have the lzast caste ine quality by far; they
are aiso al a significantly lower level of consumption (perc ntile by percentile) than

Fars!
i

other groups. .‘\'Cedlcss,ro say that in every religion [xalits are at the bottom of

iy
e

hierarchy of censuinption in in both rural and urban India. The gap between the

upper’ castes and the other castes is much wider in urbar than in rural India.
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Comparalive Economic Status of Castes Among Muslims
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Fipure 17
Comparative Economic Status of Castes Among Christians
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. Figure 19
5 gualit Hgion, Rur ' -U0’
Caste Ineguality by Religion, Rural India 2004-05
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Figure 20

‘Caste Inequality by Religion, Urban India 2004-05
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3.3 Comparing Occupational Structures )

y
In 1his:secti-3;f We move awzy from the MPCE . Iera 2 look ar oc cup ational structure
es reflected in the data on type of household. This is a fess ducct and more indicative
type of evidence as far as matzrial status is concerned. The broad occupational '
categories represented here can have very wide variation in class terms: for example,
both a streetside cobbler and a surgeon could be ”QeIFEmv)I oyed”. IHowever, at the
aggr“ga'c Iew.] that we are comparing social groups in this Report, it is still useful to
see how umre cominunities fare with respect to these broad ca!egorics. It is generally
agreed that, by and large, the ‘Self Employed in Agriculture’ category represents the
better offs_eg'menrofﬂ:e rural population, while the ’Agf‘icu.’tural Labour’ segment
indicates relatively lower economic status, Similarly in the urban sector, the ‘regular

wage and salaried”’ group is considered better off than the ‘casual labour’ group. So it

is these groups that need to be specially noted when comparing communities, which is

done in Figures 21 to 24,

.
’

, p
. K -

("omparing D(u'ft Musiims anid D(lln C /'zrrmam 1o n!/xer Dah rs

-

Ta \lc:. i8ea nd 19pravuh data on the c-ccupational siructure of Dalit households in

rural ar*d u.ban India. As can be seen in Table 18’, mos Da!it-clumn‘}unirics ha-.-'e a
firge propoertion of thair population in the ‘agricuitural labour’ caicgory. However,
both DMs and DCs are di "'*'cm 1n that they have a much sma”er'proponion in this
Category and a relatively larger proportion in the ‘self-employed in non-agriculture’
category. DMs also have the highest proportion in the ‘5c.ff-cmplo'v'ed in agriculture”
categery, so they are anomalous agzin in this respect.  H :wﬂxer these indicative data
would need to be followed up with more detailed investigation of land helding

patterns for a fuller interpretation.

Tebie |19 renrcrn es 'hu fact repzatediy pointed out by the \‘TP(,F cata, namely that

urban DMs are the pocrest. This can be seen in the ca mbination of DMs | naving the

_Inghest proportions in the ‘casual labour’ cates gory and the lowest in the ¢ regular wage

and salaried’ category. DCs present exactly the opposite profile — they have the
highést.proportion AMENE the saizried and the Jowest iﬁ tasual labour. The DC

prefile closely resembles the Dalit Sikh profile. alii Buddhists are diiferent in thal

they also have high properiions in the ‘casval lahour o dtegory’,

’




Qccupalional Structure of Dalit Households, by Religion

Tebledd | Rural india, 2004-05 :
finiot | oot i | Agricultural | , Self Emp i . o
sz?nﬁﬁr‘::/ O;J;rlE-,r-"r«‘gprim— AgLraLbuonqurdjr ngotdr _f:«;‘icurlrtz}jrg' | Fihars W':Jtalh :
Hindu 14.1 401 | 154 | 208 0.5 100.0
Musm | 251 |1 248 124 26.6 1.4 | 1000
Chrisian |~ 17.1 4.7 165 | 7.4 243 | 1000 |
Sikh 13.0 {:?-__;5_3_*46 120 | 1000
Buddnist | 9.4 55.7 - 6.8 158 . | 114 | 1000

All % | 40.5 154 20.2 S8 .100.0
T - s | e | 2 | I

Source: NSSO 51* Round dala

Table 19 Occupational Structure of D'alit Householdé, by Religion
; Urban India, 2004-05 :

SacRei' f Sel%mw ‘ Regu!ar | Casual Cther Total
Community | Employed | Wage/Salary Lzbour | chour B
Hindu * 306 406 210 | 78 100,0
r-.dusﬁv;_“—31.9 151 - | . 382 14.8 160.0

Christian | - 139 519 | 225 | 93 | 1000 |
[ s | 228 | s14 | 209 5.1 100.0

Budanist | 166 | 446 - | 3t 72 - | 1000
Al 284 | 4t | 218 78 ¢ | 1000

Source: NSSO 61* Round data _

: I

Comparing Dalit Muslims and Dalit Christians witiy non-Dalit Muslims and

Cliristians

<
Moving now to'a comparison of intra-religion differences across caste groups, we find
rural DMs 1o be not very different from other casies within the Muslim community,
reiterating the point about luw intemal differentiaticn mong Muslims. Urban DiMs,
howay -esznt the standard niofile of having more households in the casual lzabour
however, present the standard profile of having more households in the casual labour

.

segment and fewer in the salaried segment compered 16 Muslims of ether caste

aroups.
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Type of Househcld by Caiste Among Muslims

[ Table:20, Rural India, 2004-05

o
Religious O!hers | Total

IfE-mp in | Lgrisulty 'r‘lll Other | Sclf Empin |

Community Non-Agri Labour Labr_-ur | Aqnculfure | i
| Dais 251 | 248 | 124 266 I] 100.0
! l
i. 0BCs - 24 | 184 | 121 L 235 159 , | 100.0
. | ’ ;‘_— ! ]I . ’ {
‘Upper' Castes | 25.1 | 249 | S6 | 28.2 | 12.2 [I 100 s
;_ : T 27 217 | 106 | 264 | 137 | <00.0
2 A | . i = v = W— e —
' Source: NSSC 61" Round data
k

T A
Table 21 | . Type of Household by Caste Among Muslxms f
: | , Urban India, 2004-05
. - | . — —— — s
SocRel | Self | Regu ar |- Casu al [ Other Total P
-C‘ommuni»‘.y-I Employad { u’acﬂ":ﬁlary I Labour 1 lLabour | o g .—f"
Dalits . || 31.9. ; 15.1 ! 38.2. 1I 148 100.0 . |
OBCs |l 52,7 I 23.4 [] 144 1. 94 [ 100.0
‘Upper | ; T e I e
| Gasibs }!' 49.5 | 34.2 _I_. 12'”.__|., wi‘.‘___ 1000 N
A 450 | 380 | 135 | 74 | 1000
Source: NSSO 61* Round data
- A j
Table 22 Type of Household by Caste Among Christians
; ' Rural India, 2004-05
- |
TR a— : ' e =
Religious Self Emp in | Agricullural Clher Self Enp ines s s
Community | Non-Agri | Labour 1 Labour l Agriculture | Olhers | o
_ Deiis | 7 | asy IL 16.5 L B 243 | 1000
OEBCs ’ 20.7 189 | 2486 | 174 | 164 | 1C0.0
e | 0 S A O <
| 7 ' 3 2 c - ' o=t
‘Upper Castes | 17.4 i’ 183 | 156 | 325 | 182 1000
== - i —— - .I - C— —— e
Al 14.9 ‘ 18.6 14, . f 351 “03.0
_, L M2 [ 10 3 48] %1 | w5 | to0
‘ Source’ NS30 617 Round date

h
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) g Table 23 | Type of Household by Caste ’Among Christians
+3 : - Urban India, 2004-05
7 SocRel | Self - Regular Casual Other | Total '
Community | 'Employed | ‘Wage/Salary Labour Labour
5 Dalits 13.9 519 | 249 9.3 -100.0
4 OBCs o286 | 410 16.5 12.8 100.0
'Upper' Castes 29.2 £0.8 59 141 - 180.0
All Chrislians 26.6 47.2 11.1 15.1 100.0
Source: NSSO 61" Round dala
Figures 21-24 provide a more comprehensive comparative view including other caste
zroups. Figures 21 and 22 shaw that in rural India, Dalits of all communites are
> distinetly different from other caste groups, having much larger proportions in

agricultural labour and much, Jower proportions amongs the self employed in

P

-

agriculture.

Figure 23 for urban India shows that incidence of ‘casual labour® househelds is
; e : Y 2
all Dalits, with Muslims being particularly noteworthy in this

significantly higher for

respect, including their ‘upper’ caste segment.
Figure 24 shows the distinctive profile of urban Musiims in that they are significantly
below others in every caste calegory when it comes to the regular wage and salaried

Cialegory.
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Incidence of 'Agricultural Labour Househalds
By Religion and Caste, Fifgra.‘ I".c_"ia, 2004-05
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Ficure 23

: p Incidence of ‘Casual Labour' Households
By Religicn and Caste, Urban Ingis, 2004-05 -
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Figure 24 B
Incidence of 'Regular Wage or Salaried' Households
’ By Religion and Caste, Urban India, 200405 - :
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3.6 Comparing Educarional Standards

Education is amang the most important long term dzterminants of material stafus, so'it

is necessary to fook at this dimension as well. This se stion Jooks at the educational
spectrum for different community groups, with special reference to DMs and DCs.
The two categories that are emphasized are the ‘not Jiterate’ and the “diploma and

graduate or higher degree’ categoriss at either end of the spectrum,
Comparing Dalit Musiims v Dalit Christians to other Dalits

Tables 24 and 25 provide a comparative profile of Dalits across religions. As can be
seen in Table 24, all Dalits have high rates of illiteracy, though DCs and Dalit
Buddhists seem to be not as badly off as the rest, The big ancmaly in rlu; graduate
and zbove category is the figure for Dalit Buddhists, which needs to be investigated

further. However, all other Dalits are more or less camparable to each other on this s

cotint. 2

’ ‘.
. s
S~

[n.Table 235, it is Dalit Chrisﬁa_ns::and Dalit Buddhists who stand out, having

significantly lower levels of illiteracy and higher proportions in the graduate category.

Muslims are the worst ot’f"!te%’é; f’al‘luwgd closely by Hindu Dalits, 2
| ; ]
Table 24 Comparative Educational Profile of Dalits by Religion:
Rural India, 2004-05
S SO s s
Religion Ligx")atte Plfe:ry Serg)ztgary l] w}_ci,lr‘]rrl]f;ry griijo:;?e% ‘ Total
Hindu | 48.53 | 3331 | 1es | 1er | 133 * san:
Muslim :|  48.08 32.85 "15.39 ! 214 183 | —
 Christon | 3842 N 231 | e | 162 | 450 |
Skh | 4388 | 3496 | 1733 | 288 | 0 | 100
Buddhist | 3313 | ' 30.99 2681 | 444 | 463 | 4o
i . : Lo , V
|

i

AliDelits | 47.9 | 3329 | 1526 | | 145 100
Culis show esumaled percentage Jictributicn oi urban population sged & and above for 23CA Qroup across the _i

l educational spectrum. Source: Cémputed f-om NSSC 61* Roundalata. ’ |
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Table 25 Comparative Educational Profile of Dalits by Religion
} Urban ingia, 2004-05 :
Religion: | Lit:f;te Pil’lrflkaory Segoitgar;' b(jrl?:;arry g}gl:?:;?e% | Total
| Hindo | s08s | as29 | 2537 .| - 4s 4.85 160
- | Musim | 3179 | 365 2514 .| 188 424" | 100
Christian | 15,69 3347 | 3095 345 11.45 100
Sikh | 2806 2280 | 2703 | 662 | 43 | 109
Buddhisl 17232 3005 T3115 | 8.33 1315 . 100
All Deiits | 29.78 34.05 2683 | 491 [ sas [ 400
Cells show eslimalad percentage distribulion of urban popu alicn aced 6 and anove for each g|0up across the.
aducational spectrum. Source: Computed from NSSO 61% Round dala, i

Comparing Dalit Muslims and Dalit Christians with non-Dalit Muslims and

Chiristians

’ Tal* e 26 eh yws that DMs are very badly off, but so are all other kinds of rural-
f Muslims with respect to education, With illiteracy veell above 40%, DMSs are only -

*slightly werse than the others
P Table 27 tells us that the picture is only slightly different in urban India, with ‘upper’
caste Mustims being better off than their Dalit counterparts, but not being too well off

themselves.

Table 26 | Comparative Educational Profile of Castes Among Muslims,

) Rural India, 2004-05
» . , T I s :
| Religion thr;rqa:te Dtﬁfilta(')ry Selgc;tdary S:clcf:;: ry ?I;;E:r;fe% l Total

| sc | esos | szes | 1539 214 153 1000
: " OBC | 4736 | 3361 15.97 174 132 | 1000
" uc 4337 | 3963 14.24 158 | 11 | 100.0
All 44.91 37.22 1496 | A_'x.?"w u]~ 1.22 100.0

ntage gistnbuation of urban pagulation .,.,La £ and above for each group across the

Cells show estimated
rce: Computed from NSSO 61 Round data =

educationa! spectrum

(,,R
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Table 27 | Comparative Educational Profile of Castes Among Muslims,
|‘ Urban India, 2004-05

—

N Not Upto I Uﬁ-‘.o [ Higher Diploma &
Re"""Lo” Literate l Primary | Secondary | Secondary | Graduate+ fl Total
SC | 3179 | 695 | 2514 | 188 | 424 [ 1000
osC | 3521 | 3889 | 2153 J 323 | 315 | 1000
3 f
uc’- | 27.49 | 3459 | 2644 | 5 | s | 1000
Av: | 303 | 3534 | 2488 | 45 [° 53 7 [ 1000 |
_..él 5 show estimated percantage dIsmbL.l on of urban pop.:latuor‘ aged 6 und above for each Qroup across the '
educgtional spectrum. Sourca: Coumputed from NSSO 61" Raund data. i
- 1
Table 28 Comparauve Educational Profile of Castes Amor g Christians,
: [ Rural India, 2004-05
| o
Relicion Up' ] Upto |l Higher r Diploma & | T,_‘,”_|
elg! therate ’ Frimary | Secon"dary! Secondary | Graduate+ |
sC | 3842 | 3087 | 21 | 620 | 152 | 1000 |
-~ l - + -
08C | 2119 | 3852 | 3184 | 428 | 65 1000 |
~uc | 1288 | 3045 | 3926 | 526 |  tia 100.0
| Al "/ 2433 |- 3644 | 2918 ,' 43 [' 5.69 ’ 100.0
Cells show estimaled perc;crh:]n u =Ir‘..1u’. un of urban .r:)pl Iation 2ned 6 ard abave r,r t‘?"h BISUR ACross the
educationai speclrum. Source: Compuled from N5S0 81 Rours azla i o ]
T >
Table 29 Comparattvc Educational Profile of Castes Among Ch'lstlans
' Urban india, 2004- 05 :
l A S .
Relician | Not | Upto Upto ' Higher Diplcma & | Totzl
9! | Literate | Primary | cond>ry | Sewndﬁry ] Graduate+ | '€
| sc | 1569 | 3347 | 3005 845 | 1145 | 1000
csc [ 872 | 30 3044 | 3550 EE: 1589 | 1000
[ c [ 649 | 233 ] 3684 | 1034 2303 | 1000
' l

A | 834 J:z;'m 3B76 | 1012 | 1803 [ 1000 |

Cells shaw estimaled percaniage distribulion cr urban populalion aged 6 ang above for each group across {he
educalicnal spectrum. Source: Computed from NSSO 61" Round data. |

)

Tables 28 and 29 tell us tha: DCs are distinetly different from other Christians, vmh
the differences being much stronger in rural than in urban India. Rural DCs have a
much bigher illiteracy vate, and much smaller proportion of graduates. Urban DC.: are

also in much the same situation. but the gaps involved are smaller.

Figures 25 1o 28 Tevisit the same data, but with OBCs and ‘upper’ castes also being

included for a broader comparison. Figures 27 & 28 take ¢ the popu fatlun above zge 18

as the base for calcutating percentzges of graduates,
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‘Figure 25

Population Not Literate, by Religion and Caste ‘
Rural India, 2004-05, Age &6 & Above
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Figﬁre 26

* Population Not Literate, by Réligion and Caste
Urban Indja; 2004-05, Age 6 & Above -
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‘The main findings of this chapter may be summarised as follows;

. ‘w Ith respect to proporiions of population in poverty or affluence, DMs are
Ln_u.sn nably the worst off among zll D”xlns in both the rural and Spu:mhy the
urban sector, being campletely absent in the affluent group. There is a significant gap
between DMs and DCs and Dalit Sikhs, and small one between them and Hindu
Dalits. DCs may be said to moderately better off than other Dalits except Dalit Sikhs,
who are even better off. DCs have a much higher proportion in poverty than Dalit
Sikhs, specially in rural India, but roughly comparable populations inaffluence.
o When it comes to ."n.’ra-c.:.wm.'wn.;'.'y éomphrfscn.s‘, DMs and DC_s"arc a study in
contrasts. DMs are only slightly worse off than non-Dalit Muslims, specially the
OBCs, but this is because non-Dalit Muslims are imuch worse off than their non-
Muslim count*‘rparts DCs are at the other end of the spectrum, with the highest inter-
caste differentials, but for the opposite reason, namely, that non-Dalit Christians and
specially the upper castes tend 1o be much better off, Howsver, DCs are closest to
Dalit Sikhs, who are actually slightly better off than thern on the whele, but have less
cver’) (sp»cna]lw rural poverty) so that their inter-caste diffarentials are lower.

e The pi icture with respect to average levels of consumption measured by

ercentiles of MPCE confirms that, with the exception of rural Dalit Sikhs who are
sllglmy better off alf along the economic spectrum except at the.very top, all otl‘f-_r
Dalits are basically the same in cconomic terms. Whalever differences there are
among Dalits of different religicns only become visible in the top 25% of the
distributi on. In other werds, other than rural Dalit Sikhs, 75% of all other Dalits are
t:\.onomlcally indistinguishable from each other, bath in the urban and specially the
rural areas. Also strangly emphesised is the sericus poverty among urhan Muslims.
* - With respect 1o comparisons of occupational siruciure, there seem to be no
dramatic contrasts in rural India. The only noteworthy feature is that it is the one area
where DMs are not the worsl off group, being slightly better represented among the
‘seli~empleyed in agriculture’ (taken as a rough proxy for access to land) category
than other groups. In urban india, however, DMs are back in the bottom slot, with the
highest proportion in ‘casual Jabour’ and the lowest propertion in the ‘regular wage’
category. In rural India, DCs are between Buddhists and Sikhs (who have a slightly
better profile) and Muslims and Hindus (who have a worse profile). In urban India,
DCs have the highest ‘regular wage’ proporticn, but Dalit Sikhs are almost equal.
o With respect to comparisons of educational levels, DMs arc the worst off in rural
[ndia in terms of illiteracy, but are closely matched by Hindu Dalits in both rural and
urban India. DCs are slightly better off in rural, and significantly better off in urban
India. At the other end of the ecucational spectrum, there are no'ma_iordiffcrcnccs
across Dalits in rural India (except Buddhists, wha seern to have comparatively high
proportions with graduate cr higher degrees), DCs are significantly better off than
other Dalits except for Buddhists, who are much better off and by far the best among
Dalits in this respect. However, in both rural and urban [ndia, and at both ends of the
ecucational spectrum, al] Dalits except Muslims do much worse than their non-Dalit
co-religicnists, specially the upper castes. As with the economic data, intra-Mustim

cifferences are the [east.
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Chapter 4

Judicial Perspectives on the Status of
Dalit Muslimis and Dalit Christians in India

Judicial perspectives on the status of DMs and DCs have been shaped by three main
considerations: 1) the Presidential Order of 1950 {(and its subsequent amendments),
2) the caste status of converts from Hinduism; 3) the specific grounds on which social
groups may be included in the SC list, includmg questions about the nature and
quantum of the admissible evidence in this regard. These three themes are discussed

below.
'The Presidential Order of 1950 and the Evolution of Judicial Perspectives

In the year 1950, the president of India issued the “Constitution (Scheduled Castes)
Order, 19507 specifying the castes to be recognised as the Scheduled Castes by
c’tx'crcjsiflg the authority conferred on him under the article 341(1) of the Cohstituuon
India. The third paragraph of the order however qualifies that “notwithstanding
anything contained in para 2, no person who professes a religion different from
Hinduism shall be deemed to be a member of the Scheduled Castes”. Subsequent
amendments to the 1950 Presidential Order in 1956 and 1990 provided for the
inclusion of Sikhs and Buddlusts respectively within the Scheduled Caste category (o
avail the benefits of reservation. The Constitution, however, does not recognise SC
converts to Islam and Christianity as eligible for benefits of affirmative action and this
has been the site of struggle for Dalit Muslims and Christians who have challenged
the constitutional validity of para 3 of the 1950 order. The main plank of this
argument is that denial of SC status to DMs and DCs conslitutes a violation of
Articles 14 (equelity before the la{v); 15 (prohubition of discrimination on grounds of

religion); and 25 (freedom to profess and practice any religion) of the Constitution.

The caste status of converts

The original rationale for including only Hindu castes in the SC list (as per the first

such list prepared i 1936 by J.H. Hutton, the Census Comumissioner for the 1931
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Census) was directly linked to the practice of untouchability and other casle sanctions
apainst the lowesl castes. Since caste as an institution was said to be native Lo
Hinduism, not being part of the scripture or core beliefs of any other religion, only |
Hindu Dalits quatified to be designated as SCs: However, the later extension of this
designation 1o Sikhs and then to Neo-Buddhists seems to have been justified on the
grounds that these groups were recent converts, and their caste was still the
predominant aspect of their social identity. In fact, few Sikh castes (Mazhabis,
Ramdasias, Kabirpanthis and Sikligars) had been included even in the [irst post-
Independence version of the SC lists in the 1950 Presidential Order.! The remaining

Dalit Sikh castes were added 1n 1956,

The Courts seem to have been quite willing to concede the pomt that caste SUrvives
conversion, and that despite professing faith in a religion which has no scriptural
sanction for caste distinctions, may continue to be identified and treated as a member
of the original caste. While they have rejected the claim that caste fnay be acquired
by marriage (as in the Valsamma Paul (Mrs); v. Cochin Universify and Others, case
summarised below), they have allowed that it is retained despite conversion and re-
conversion (as in the S. Anbalagan Vs B. Devarajan a’nd others case summarised
below). So the caste status of persons who have. com'erted. to other religions and are
no lfonger pra'ctising Hindus, and even of those f&dm were born as non-Hindus and

never professed the Hindu faith, is not at issue in the courts.

Criferia and Standards of Evidence

These remain the most contentious issues. The extension of SC status to DMs and
DCs appears to hinge on the question of evidence according to the crucial Soosai
case. As Justice Pathak says in his judgement in this case, ‘it is not sufficient to show
that the same caste continues after conversion. M is necessary to eslablish further that
the disabilities and handicaps suffered from such casté membership in the social order
of its origin — Hinduism — continue in their oppressive severity mn the new
environment of a different religious commumnity. "2 This distinction is related to the

one that is analysed with admirable clarity by Marc Galanter (1984, p. 18911), namely

! As stated in Justice Pathak’s judgement in the Soosai case of 1983 in the Supreme Court of India.,
p.10. See case summary below,
4.1 of the typeseript of the judgement.
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the distinction between caste as a unit designating a portion of the population (that
which is to be measured) and as an indicator of status (measuring rod). Justice Pathak
here appears to be assenting to the use of caste as a2 community unit (continuance of
same 1dentity after conversion) but questioning its use as a status marker. The
contention here is that while castes (in the sense of distinct communities) may exist,
this fact, which identifies a group as belonging to a particularl caste, does not by jtself
allow us to come to any conclusion regarding the status of this caste relative to others.
Relative status needs to be established independently of (or in addition to) the mere

fact of belonging to a particular community.

- The same judgement complains about the ‘cursory” evidence placed before it, and
about the absence of any ‘authoritative and detailed” study on the condition of the

’DCs. It 1s also reiterated that in such cases the onus of proof is on the party that is
alleging arbitrariness, not on the state. However, there are two separate issues

involved here that need Lo be carcfully considered, both individually and together.

First, there is the question of how precisely caste disabilily is to be established. The
response to this seems to be (thougl 1t is not explicitly spelt out as such) that the
claimant group (in this case DMs and DCs) needs to establish, in addition to the fact
*, of their caste identity, two further facts: 1) that they are worse off than their non-Dalit
co-religionists, and that this is due to their caste status; and 2) that they are .
comparable in status to the Hindu, Sikh and Buddhist Dalits who are already
recognised by the state as being in need of special consideration. Whether both these
criteria are 1o be explicitly invoked; and if so, the relative weight that is to be attached
to each (if' it 1s not equal) are questions that need (o be settled at some point if the

legal debate is to make any progress.

The second 1ssue concerns the standards of evidence on whatever set of criteria that is
adopted. Here again there seem to be two issues involved. One is that of the quality
of the evidence, that is, the standards of competence and levels of expertise that it
demonstrates. ‘The second issue is that of the extent (or “quantity’) of the evidence
and the related consideration of arriving at an overall judgement on a body of material
that 15 bound to present a complex and heterogenous picture. Further clanty on these
1ssues is perhaps only possible after the fact - that is, after a body of material is

presented to the courts and they come to sume judgement as to their worth on the
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above counts. It is certainly true that in the two decades since the Soosai case (the
judgement for which was delivered in 1985) a lot more ethnographic and other
empirical evidence has been accumulated on this issue. This is noted both in the
extensive Bibliography given in Appendix C, and in the summary of a sample of

studies presented in Appendix A.

One noteworthy feature of the case history on this issue is that most of 1t pertains to
the Christian community, and cases are mostly from south India. This reflects,
perhaps, the extent of mobilisation and political consciousness amongst the
community in comparison to dalit Muslims, although the latter have also been
organising of late. Finally, it needs to be pomted out that courts have been willing
(specially in the earlier period rather than in more recent judgements) to rely on
available social scientific studies, and have in fact done so without on their own
whenever they have felt this matenial to be helpful. This is something that needs to be
explicitly noted and addressed. It is encouraging to see that what has mattered for the
courts is the actual empirical practices associated with caste rather than a simplistic
references to belief systems or rigid rules of formal evidence. This willingness to .
consider competent evidence provides ample opportunitie; for further action on this
front. )

Thev rest of this chapler summarises the sbeciﬁc constitutional grounds on which
special treatment for SCs is based, the major comti;utional issues involved, and

provides a summary of some of the major cases that have come up on these issues.

Legal Rationale for Special Treatment

e The state may provide special treatment for the advancement of socially and
educationally backward classes of citizens or for Scheduled castes and Scheduled
iribes. The state to promote the educational and economic interests of the weaker
sections of the people, and in particular SC’s and S1°s and protect them from social

injustice and all forms of exploitation.

o The object of Ar. 341(1) is to provide additional protection to the members of the
scheduled castes, recognising the educational and economic backwardness from

which they suffer.
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o Critena for inclusion of any commumnity in the list of scheduled castes is that such a

community should suffer from extreme social, educational and economic

backwardness arising out of traditional practices of Untouchability

Constitutional Issues

The range of constitutional issues arising from the demand of Dalit Christians and

Muslims for inclusion with the Scheduled Caste category may be broadly summansed

Junder two categories: (a) Position of those claiming SC status; and (b) Perspectives of

the State on the issue concemned.

Position of Social Groups demanding SC status for Christians and Muslims

Social and educational backwardness persists even after conversion. State denies
recogrition of SC status only on the grounds that the concerned groups profess

Islam and Christianity. In refusing SC status to Dalit Muslims and Christians the
State violales ar. 14, 15 and 25 of the constitution that guarantees equality before

the law and prohibits discimination on grounds of religion.

Such benefits have been extended to converts from Hinduism to Sikhism and

Buddhism even though both these relipions, like Christianity and Islam, do not

* recognise the caste system. Therefore, the state discriminates on grounds of

-"'\religion which is violative of the fundamental rights enshrined under the

constitution.

Perspectives of the State

The cnitenia adopted for determining whether a community is eligible for inclusion
in the list of SC’s is extreme social, educational and economic backwardness
arising out of traditional practices of Untouchability. Since caste system and
practices of Untouchability are a feature of Hindu society, historically the system
of sbecial representations for SC’s was evolved specifically in relation to the
position of these castes in Hindu society who were affected by the practice of
Untouchability. In conception Christianity is an egalitarian religion which does

not recognise caste and 1s therefore antitheiical to practices of Untouchability.

Lack of authoritative and detailed study on the nature and extent of social

disabilities, including Untouchability prevalent in the Christian community in
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India. Studies available at the time the Supreme or ather Courts dealt with this
issue did not, in the opinion of the Court, constitute adequale evidence. Similarly,
studies based on subjective responses of small sample of SC Christian converts do
not conclusively show that their social and economic position is the result of

persistence of Untouchability practices.

e Incase SC converts to Christianity are accorded the status of 8Cs, administrative
difficulties would arise at the time of issuing caste certificates because of the
difficulty, in many cases, of determining their pre-conversion caste standing. The
difficulties in precise and objective determination of pre-conversion casle origin
would open the floodgates for issuance of bogus SC certificates which is a cause
for concem. In contrast, the nature of conversion to Buddhism has been different.
Neo-Buddhists embraced Buddhism voluntarily at the call of Dr Ambedkar in
1956 on account of social political imperatives. The original caste/community of

such converts can be clearly determined.

Major Cases and the Judicial Reasoning Involved

1. State of Kerala and another vs. Chandra Mohan (2004) 3 SCC 429

Issue involved: The question before the Supreme Court was whether a person on
conversion to another religion (here Christianity) continues {o remain a member of

his tribe.

Judgement/Reasoning: The court rules that upon conversion a person may be
governed by a different law but that does not in itself result in his loss of
membership of the tribe, given that it is established that a person who has
embraced another religion is still suffering from social disability and following the

customs and traditions of the community to which he earlier belonged.

2. Valsamma Paul (Mrs); v. Cochin University and Others, Kerala Public Service

Commission v Dr. Kanjamma Alex and Another (1996) SC 3950. (Judgement was

followed in 31 cases)
Issue Involved: Two posts of lecturers in Law Department of Cochin University were
notified for recruitment, one of which was reserved for Latin Catholics (Backward

Class Fishermen). The appellant, a Syrian Catholic (a Forward Class), having
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married a Latin Catholic, had applied for selection as a Jeserved candidate, The
Uni.\-'ersi:v selcc?e" her on that basis and accordingly appointed her against the
reserved post. Heér appol.‘(mc 't was questioned by ane Rani George ! by filing a
writ petition, viz., OP No. 9450 of, 199} praying for a dlr"C*lOn to the Ur vversm 1o

appoint her in plaue of the appellant to the said post, - '

>

Judgement/Reasoning: The Full Bench in the judgment held that though the appellant
. va; married ac oerg o the Canon law, the appellant, being a Syrian Catholic by
birth, by marriage wnh a Latin Catholic (Backward ¢ lass), is not o member of that
class nor can she clmm the status as a Backward Cluss by marriage. The special
provisions under Arucls:, 15(d) and 16(4) of the Constitution intended for the
advancement ofsocml iy and educationally backward ¢ °s of citizens cannot be
defeated by mcfudmg candidates by alliance or by any other mode of joining the
corrwmty It would tantamount to making a mockery of the constitutional
.exercise of.identification of socially and educationally backward classes of
citizens. TF)?,; appeilant, haying had the aa’#antagc of starting life as Syrian
Catholic being born in a forward class, though she voluntarily marr led a Backwar
= ]c.'{ uzen cannot »]clm the status 2s a Backward Ciass to avail of protective
discrim /'ntnon unless€he £ urther pleads and establishes that candidates like her
.~ suffered.ail the handicap and disadvantages having been born as Backward Class
citizens or Scheduled Castes or Scheduled Tribes. Mere recognition of and
acceptance by'the_comm_u:)jly after her marriage is not relevant for the purpose of
availing of the benefit of Articles 16(4) and 15(4). Acceptance may be only for
recognition &s a legally wedded wife of a Backward Class citizen and nothing
more,

5 Q"‘US.’]I Vs l'n on of India a nd_others {1985) (suppl SCC )00

Isswe Involved: The Gaverniment of India set up a Special Central Assistance Scheme
for the welfare of Scheduled Castes. Consc\que W 1¢a pr(,rmdl under this Scheme,
allotment of bunk free of cost were 1o he r'mde to cubblers by profession whe
werked on the '\ﬂdS!uv, by the State Government of Tamil Nadu, This Order
specifically stated that persons belo ging to the Scheduled Castes and who

converted 1o Christianity were not ¢ eligible for assistance under the scheme, Fhe

peritioner, who was a Hindu belonging to the Adi-Dr.vida caste and 1 on conversion



to Christianity, continued zi.s a member of that caste.-contended in his writ petition
to the court that he had been denied the benefit LTf':E:e._ welfare assistance intended
for Scheduled Castes on the ground that he professes the Christian religion, and
that such JleFliT).ﬂd(lOﬂ had been a’fevted pursuant to the provision contained in
paragraph 3 of‘thc Constitution (S;hcdu‘ed Castes) Order, 1950 and that the

provision was censtitutionally invalid as being violative of Articles 14 1o 17,

e
s

.;’.r(-_-:'gemér;.'/' Reasoning: The court held the following: *...it cannot be disputed that
the caste system is a 1'camrc of the Hindu social structure: The division off the
Hindu social order by reference at one time to pl'OanblUTra] or vocational
occupation was mouldeéd into a structural hierarchy which over the centuries
crystallized into a stratiﬂczﬂicn where the place of the individual was determined
':)y birth. Those who cccupied thie lowest rung of th social ladder were treated as
existing bcwnd the pernrh‘ Iy of civilised society, ..nd were indeed not even
"touchable", This social an:u.ue committed those-castes to severe social and

econemic disabilities and cultural and educational bat.kv» ardness, Both history and

,att..r day pracn e m Hmd‘ sn.,jety are heavy with evide nce oft Vis oppressive

tyraany, -

>

.The demand of {hg Sikhs that some of their backward sections, thE-Mazhabis,
Ramdasias, Kabirpanthis and Sikligars, should bc included in the list of Scheduled
Castes was accepted on the basis that these sccrs were originally Scheduled Caste
Hinduswho had only recentiy been converted to the Sikh faith and had the same -
disabilities as Hindu SCs, It Is'quitc evident that the I’nzsidcnt had before him all this
material indicating rhar the depressed classes of the Hindu and the Sikh communities
suffered from economic and social disabilities and cultural 2ad educational

backwardness 50 gross in character and degree that the members of those castes in

he two communities called for the protection of the Comulmmal provision

relating to the Scheduled Castes... To establish that paragraph 3 of the Constitution
(Scheduled Castes) Order, 1950 discriminates against Christian members of the
anumerated castes it must be shown (hat they suffer from a comparable depth of sacial
ind economic disabilities and cuftural and educational backwa:dncss and similar
levels of degradation within the Christian community nec e:s'.atm g intervention by
the State under the '*roxlisioﬁs of the Constitution. It is not sufficient to show that the

same caste continues after conversion, It is necessary 1o establish further that the

68
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disabilities and handicaps suffered from such caste membe hhlp in the social order of

s origin ~ Hinduism ~ continue in their oppréssive severity in the new environment

d ifferent religions comm. unity. References have heen-made | in the material befo

s in the MOst cursory manner to the character and incidents ofthe castes within the
£ hrlstlan old, but no authoritative and detailed study deal ing with the present

cohdltlcns of Christian society have been placed on the rcmrd In this'case. It is,

: hereforc not possible to say [* at the President acled mbitmnly in tho exercisc of his

_|L-dgmcm n enacting paragraph 3 ol the Consuu.(ma (Scheduted (.astes) order,

1950. Tt'is now we!l established that w]:-cn a viclation of Article 14 or any of its

related provlsnons is alleged, the imrd nrests on the petitioner to establish by clear

and gO"e"'t evidence that the State has been guilty of arbitrary discrimination,

+. K.C Vasanth Kumar and Ano.her vs State of Karnataka (19 (supp) SCC 7

fssue Involved: The following is not a judgement. However, “opinion of the faw court
15 sought on reservations .xlrh respect to two lsqum (a) How to identify backward

C]db&"b forthe purpose of reservation? {b) Wh hat should be the permissible extent

O

freservat ion? (A bench of 5 Judges have separately responded to !he above

quésrio::s) )
d o s ? ’ %G ) . /,:-.'

Reaso nmg [n this context, one such judge Chix mavm'{ Reddy J. made a case for caste

as the primary index for social backwardness. He argues that “...one must
“recognise the omnipresence of caste i the Indian sécicry. So sadly and .
oppressively deep rooted is casts in our country that it has cut across even the
barriers of religion. The caste system has penetrated other religious and dissentient
Hindu sects to whom the practice of caste should be anathema and today we find
that practitioners of other religious faiths are sometimes as rigid adherents to the
systems of caste as the conservalive thdus MWe find Christian Harivians, Christian

i Si}

Madars, Christian Reddys, Christian Kar nmas \1‘1 bt Sikhs ete.?

a8, Anbalazan Vs B, Devarajan and others (1984) AIR sC 411 (Judgement

(RPN

oilowed in 7 cases)

fssue Involved: The fust respandent was elected to the Lok Sabha from a constituency

which was reserved for the Scheduled Castes, The appellant challenged the

e

[



election ¢f the first respondent on the ground that he was not a member of the

Scheduled Castes. The appellant urged that the parents ard the sisters of the
respondent were shown to be Christians and the respondent was born a Christian .

and there was no way he could acquire & caste and become an Adi Dravida on

conversion 1o Hinduism.

Judgemeni/ Reasoning: The judge ruled in the above cases that precedents,
particularly those from South India, clearly establish that n¢ particular ceremony is
had carlier embraced

prescribed for reconversion (o Hmunsm of a person who

another refigion. Unless the practice of the caste makes it necessary, no expiatory
rites need to be performed and, ardinarily, he regaings his ¢aste unless the

communily does not accept him. [n fact, it may not be accurate to say that he

regains his caste, it may be more accurate 1o say that he never lost his caste in the
first instance when he embraced another religion. The practice of caste however
irrational it may appear to our reason and however repugnant it may appear to our
marz| and social sense is so deep-rooted in the Tndian people that its mark does ot
seem 1o disappear on conversion to a dmu- nt religion. If it disa'ﬁpé.ars, i»t”

& disappears only o reappear on :eco;:»ersmn. The mark of ¢ ste does not.seem fo

really disappear even after seme "u:}cra[i-:-ns after conversions In Andnr’i Prcdes h

and in Tamil Nadu, there are several thousands of Christian families whose e
forefathers became Christians and who, though they profess the Christian religion,

5
' nonetheless cbserve the prnc.lic'.:.of’casle. There are Christian Reddies, Christian

Kammas, Christian Nad ars, Christian Adi Andhras, Christian Adi D'd\'ldaa and so
The practice of their caste is 5o rigorous that there are intermarriages with
[rut nat with Christians of another caste.” Now, if such

Hindus of the same caste
if he had lost

Christian becomes a Hindu, surely he will revert to his original caste,

itatall. In fact this process goes on continucusly in India and generation by

generation lost sheep appcar (o return to the caste-feld and are once again
i assimilated in that fold. This appears to be particularly so in the case of members

of the Scheduled Castes, wha embrace other religions in their quest for liberation,

but return to their old religion on finding that their disabilities have clung to them
with great tenacity. We do not think that any different principle will apply to the
case of conversion to Hinduism of a person whose forefathers had abandoned’

Hinduism and embraced another religion from the priiciple applicable to the case




of recanversion to Hind; uism af a person who himself had abandoned Hinduism

A

and embraced another religion. ... As :,-.rr:ru: that the parents and sisters o [ the first
"SpO Jdenl ad become Christians znd that the first respondent himself had been
baptised when he was seven moriths ofo e see no difficulty in holding on the

evidence in the case that the first rC_.:pOﬂan[ had long since revered to Hinduism

3 and to the Adi Dravida caste. \

s
3

0. Kailash Scnk nt Mivie Devi {1983)

83} SC 295 (Judgement way followed in 16

cases
fysue Involved: . What happens if a memberofa scheduled caste or tribe leaves his
present fold (Hinduésmj and embraces Christianity or Islam or any other religion —
(@) does this amount to a complete foss of the original caste to which he belonged,

and {b) if so, if he or his children choose te abjure the new religion and get

reconverted to the old religion after performing the necessa iry riles and cersmsnzés,
could the o'i"mJI caste revive? The question pesed here arose and has formed the
‘:L bJeu matter L-l"a large catena of decisions startin & from the year 1861, lraversing
a permd ofabout a century and a half, and culminating in a decision of this Ceurt '
in the case gl G. M, Ar:lmugh:un v. 8. Rajagopal, ‘. . 3 '

./- ‘
s

.;'}rc.bLm-:.'.u'/ncmm...-.n,r; The couit held (hat an rec'f‘:nversiun taste automatically
revives, Evenifa persan was born of Christian Farents, on voluntary reconversion
caste revives, The court also ruled that the views of the community are not all that
'mportant and one cannot insis! upon the acceptance of the co; nmunity as a pre
requisite for membership within the caste. The main test rather is the expression of
a genuine intention of the reconvert to abjure his new religion and completely
disassociate himself from it He must express a genuine intention to adopt the

custems and practices of the old fold.

7. C.M Arumugam v vs. S. Rajgopal (1976) 1 Q_CCR_OB

X fisuee fnvolved: The appellant and the firse respondent have been opponents in the
electoral bartle since a lon 12 time. The con stﬁuel Wy from which (! ey have been
standing as candicates is 68 KGF ¢ onstit ucrcy for election to the Mysore

Legislatj Assembly. They opposed each other as candidates from this

constituency in 1967 Generzl Electicn to the Mysore Le :gislative Assembly. Nowe,



the seat from this constitucney was a seat reserved for scheduled castes and,

therefore, only members af $Cs could stand as candidates from this constituency.

The appellant there upon Tiled Clection Petiticn challenging the election of the
first rcsponacm on the ground that the first respondent was not an Adi Dravida
professing Hindu.religion at the date when he filed his nomination and was,
therefore, nof qualified to stand as a candidate for the reserved seat from 68 KGF
constituency. The issue before the court was whethar a perSon belonging to a;ii
dravida caste before his canversion to Christianity, could on 'rcc,on\-‘ersion to

Hinduism, once again beeeme a member of his caste,

Judgement/ Reasoning: In this judgement the court shifts the burden of decision to the

community itself. It argues that conversion from Hinduism to another rc[i'giozz'ma'y
not result in loss of caste. However, ultimately it must depend on the structure of
caste and its rules and regulations, whether a person-would cease to belong to a
caste on abjuring Hinduism. it cannot, therefore, be laid down as an absolute rule
uniformly applicable-in all cases that whenever 2 mr;:ll.nl;'cr- of a caste is.converted

i h

from Hisduism to Christianity, he lose
ardinarily on conversion to.Cliristianity, he would céase to be a member of the

caste; but that is not an invariable rule. It would depend on the<tructure of the

catte aﬁd its rules and regulations. There are castes, particularly in South India,
where this c_onséducncc does not follow on conversion, since such castes comprise
both Hindus and Christians, Whether Adi Dravida is a caste which falls within this
caregory or not is question which would have to be Getermined on the evidence in
this case. There is on the record evidence of Kakkan (PW 13), J. C. Adimoolam
(RW 1) and K.'P. Arumugam (RW 8), the last two being witriesses examined on
behalf of the appellant, which shows that amongst Adi Dravidas, there are both
Hindus and Christizns and there are inter-marriages between them. It would,
therefire, p(ri:t‘.a facie seem that, on conversion to Christianity, the first respondent
did not ceaée to belong to Adi Dravida caste. ...Further, the court held that having
regard to-its structure, as it ha avolved over the years, a caste may consist x{ot only
of persons professing Hindu religion but also person prafessing some other‘religion
as well, conversion from Hinduism te that other religion may not involve loss of

te, because even persons professing such other religion can be members of the

L
0

caste,

caste, This might happen where caste is based on economic or occupational

ses his membership of the caste, It is true that



e

_Eroup is so strong that conversion into another're

characteristics and not on religious identity or the eohesicn of the caste as a social

ligion does not operate tg snap the

- bond between the convert and the soeial group. This is indeed not an infrequent

henomenon in Scuth India where. in some of the castes, even after conversion to
3 ?

Christianity, a person is regarded as continuing to belong to the caste.

73



Chapter 5

Conclusion: Summary of Findings

tiv

. [t only remains to summarise the main findings of this study. -Our-major objectiv
was [0 produce a status report on the evidence that is ar»ndyeaw ailable to answer the

following questions: : 5
. ; y

I') What is the contemporiry sfatus of DMs & DCs in terms of their material well
being and social status?

2) How does their sitation compare with that of: #) the noh-Dalit segments of
their own communities (i.£., Muslims and Christians); and b) the Dalit segments
cf other communities?

3) Do the disabilitics suffered by these groups jugtify state intervention within
the spirit of the Constitution as interpreted by 1!12_3&:;!1;;1.’17)/, and in keeping with

evolving n(..mna] norms? e

0

Ethnegrapliic Data

Chaprer 2 ;/ric'd to answer the {irst two questions based on the availablé social

(S

: . s X ‘ ¢ .
scientific and NGO materials, The materials considered here included stugdies by
academics that were inrended as contributions to scholarly debates and research

ngendas, as well as §L.!“v6)’° and repor(s produced or sponsored by erganisations that

were actively and dircct}y engaged in working for or supporting the DM or DC

communities, The time pericd covered by these studies spans roughly four decades,
from the 1950s and 1960s to the carly years of the 217 century,” The methodologies

employed in these various studies range from formal survey rmrhc-c‘s W ith structured

questionnaires, through less formal community-based investigaticns and enquiries, (o

3

long-duration fieldwork using ethnographic technigues. Most of these studies are in
the public domain, being available in scholarly bocks and journals, while some are

<
part of the NGO literature praduced on this and refated subjects, which has mostly

informal modes of circulation and dissemination.
The main conclusions that can be drawn from this large and varied body of work, a

sample of which is summarised in Appendix A, are the [bliowing:



* There can be no doubt whatsoever that DMs and DCs are socially known and

reated as distinet groups within their own religicus communities. Nor is the

ar) reom for disputing the fact that they are invariably regarded as ‘sociai!y

'!m‘crlk.r cammunities Ey their co-religionists. Ir short, in most social contexts,

DMS and DCs" are Dalits {irst and Muslims and G 'n.s 1ans only second

s While the rJ\-'erall's'-*r'Js inipesed on DMs and DCs s a! ways that of an inferior

v

L,ro*'p, the manner in which social distance or superinrity is asserted by non-

Dams {and specially the ‘upper’ castes) varies buth across DMs and DCs and al:-'::
N . r
5 s . . $ Y . . . .

- across regions and contex:s, Such variation is present in all Dalit communities oJ"

all religions.” Thus, despite the universal presence uf practices of discrimi na’wn
and exclusion against DMs and DCs, it is harder 10 peneralize about the s ..pu.lflC

content and m'.cnsxry of such practices.

* Universally practiced forms of discrimination and éxclusion include social and

e cuhural segregaticn, expressed lH various forms of refusal to have e any social
_ mt\,ravnon, \.ndovamy, expressed through the universal prehibitions on Dah'
ncn-DaIut marriages, and through severe social sanctions on both I)d.l[S ar ‘d nop-

L)a its who Orf:dk this tabuo. Social segregaticn extends to the sphere of worshlo

’ancf rcll-uous rituals, with separate ¢hy rches and priests being almost.the nm_m
unerm DCs ehd nat eemman among DMs. Ferms cammon lo both D-\“iS.‘iH..‘.d
BCs include varidus modes of subordination in churches and maosques, as weil as
insistence on separate burial grounds. Occupatinnal segregation and econcmic
exploitation are also very common and usually related practices, though
somewhat less widespread than segregation or marrizge bans, Untouchability

Proper is sometimes practiced, but is not widespread, and its forms vary greatly,

Statistical Dara;
Chapter 3 tried to find answers ta the same questions in the most recent national-level
macro statistical data available from the 61* Round survey of the NSSO conducted in
1004-05. This data suffers frem .nm[dtl"ns due to'the embiguous status of DMs and
DCs, who are not officially ICLOLFJ\Cu as 8Cs although some or all of them are
recognised in many states as OBCs, Thus the numbers refiected in the NSSG survey
are cenain o be undercounts, specially for DCs whao are believed ta be the majority of

the Christian popuiation but are shown as having only & 10% chare in this data. The

L

v
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consumption expenditure data tend to sharply understate inequalities because they

exclude savingy, investments and other forms of wealth. Nevertheless, the NSSO 61*

ngs,
Round is the best and most recent dataset that is able to address !I‘“} ind ef questions  ~
being asked in this Report.

Chapter 3 locked at four main areas of comparison: a) proportiens of population in

vcm (BPL) and affluence (approximately top 5% of distribution); average

censumpticn levels as expressed through percentiles of MPCE; broad occupational
P I . / P

'nrcgorif‘s, and levels of'eciu\an on, specially the two ends of the spéctrumm represented

graduale or higher degrees. The two proups with-whom DMs and
¢., Hindus, Sikhs

>y illiteracy ang
DCs were compared were: a} Dalil castes of other cormmunities, i
and Buddhists; and b) nen-Dal't castes among Muslirns and Christians respectively,
The main findings of Chapter 3 may be summarised as follows:

o With respect to proportions of population nu(m riy or (JJ. fience, DMs are

unguestionably the wo:-'s1 0ff'a_mong all Dalits, :n'bolh the rural and specially the
urban sector. DMs are completely absent.in the aftlient g;-rc'up f(;r urba.*i India.
'+here is a significant gap bztween DMs "Fv".‘ DCs and Dalit blkhs and smau one
bet tween them and Hindu Dalits. DCs may be smd to nmdﬁran.lv better off ’h’iﬂ
other Dalits except Dd it S|khs who are even bett er JT DCS Jad\'e a much higher

proportion in poverly than Dalit Sikhs, sch...I!) n P ll ]r‘.dm “but rcucl ly
comparable populations in affluence.

¢ When it comes to intra-cominuaity comparisens, DMs and DCs are a study in

contrasts,” DMs are only slightly worse off than non-Dalit Muslims, specially the
CBCs, but this is because non-Dalit Muslims are much worse off than theiy non-

Muslim counterparts. In other words, the Muslim community as a whole tends to

be very badly off compared to ather communities, specially in the urban areas,
and consequently the intra-community gap between Dalits and non-Dalits is by

far the smallest for Muslims. DCs are at the other end of the spectrum, with the
highest inter-caste differentials, but for the or»pubuc, reason, namely, that non-
Dalit Christians and speciully the upper castes tend 10 be muchbetter off,
Jowever, DCs are closest to Dalit Sikhs, who are 'r)L'~T¥Jﬂ.'[)"52|lgf';[l}’ better off than
peverty) so that the

them on the whole, but have less poverty {speciaily rura! pe he

. Inter-caste differentials are lowar than those for Christians.,



The picture with fespeclt 1o average levels of comumpiion measured by

“g
percentiles of MPCE confirms and a amplifies the l?r.c!mgs based on proportions of
population in paverty and aifluence. However, what this anzlysis brings out
clearly is l“dl with the exception of rural Dalit Sikhs who are slightly better off

all along the economic s ipectrum except at the ye fmp, all other Dalits are

basically the same in economic terms. Whatever differences there are among

Dalits ofd;ffcrehr religions \.nly become visible in the top 2‘?% of the

distribution. !n other words, other than rural Dalit Sikhs, 75% of all other Dalits

“are’ c\.cn'\m;c Ny i as.»tmgmsf:ab!c from each other, both in the urban and
spccna..y thc rural areas. Another point that is strengly emphasised in this

f.naf 'SiSIs me serious Jevels of povert amoeng urban Mus!ims of a]] castes
¥ ¥

wluding Dahts

With respect to com arisons of occyy ational structure, there seem to be no
f

dramatic contrasts in ru-a; India. Ihe anly '|mrc'.v0r:i‘.y feature is that itisonly in
this pon- d..msm:,arca of comparison (i.e., the dara is Mare prone 1o ambiguity)
that DM are nat the worst 'offg'oup, being slightly better represented am ong the -
'a,el. cmpuoyf;d in agnculn re' (taken as a rco;j} proxy for access to land)

b ca\ego*v than c-rher grm-“s [n urban Indja, hr_m-'cver DMs are back in the botam

5idt; with the Iug‘)cst propartion in *casyal !.1bour and the lowest proportion in
the r°oufar \; age’ category. In rural India, DCs are between Bud:ihi;ets and Sikhs
(who ha\e aslightly bcne: profile) and Muslims and Hindus' (who have a worse
profile). In urban India, DCs have the highest propc-rhon in the ‘regular wage

category” among all Dalits, but Dalit Sikhs are almost equal to rhe:

With respect to comparisons of educational le: vels, DMs are the worst off in rural
Indiz in terms of ifliteracy, but are close! ¥y ma tched by Hindu Dalits in both rural
“end urban India, DCs are slightly better off in rural, and significantly better off in

urban India. At the other end of the educational sp ecirum, there are no major
differences across Dalits in ru al India {except BLI chists, who seem 1o have
comparatively hfgh proportions with graduate or higher degrees). DCs are
significantly better off than atier Daljts except for Buddhists, who are much
better off and by far the best ameng Dealits in this fespect. However, in both rural

and urban indie, and at bath cnds of the edusational sne cetvum, ail Dalits exceps



Muslims do much werse than their non-Dalit co-religionists, specially the upper

castes. As with the ecenamic data, intra-Musiim dmn;r'*-cc» are the least—in

=1

;o fact, 1he inter-caste differentials in ecucation appear t6 be even less than thase in

terms of consumption levels.

On the whele, it can be said that in er-Dalit econemic differences across religion are

not very crbn.f‘c:rn for most rr.LLr ia and for most of the pf:.-pula—rion. DMs are the

S WOrst oﬂ'whl.c the top quarter of the DCs may be shightly better off than all others

xeept Dalic Sikhs, who are even better off than them. Urbin Musiims exhibit

~ G

c worrying levels of economic vulnerability across castz groups. Occupational

differences are generally not sign{ﬁcant, and where sighificant, show DMs to be worst
off in urban India. Educational differences are slight, and work across contexts only
for DCs. However, intra-community caste differentials are very high for all except

the Muslims, so thar Dalits in gcncra! are much worse off educationally than non-

The Case for Recognising Dalit Muslims and Christiiins: o

Geing by the overall aftitude of the courts as summarized in Chapter 4, the main

judicial r.bsraclc to the re cogh ition of DMs and DC.‘ a: SCs appeéars to haveé been the

lack of the appropriate Kind of evidence regarding, their relative status. The
3 ©encouraging sign here is that the courts have not refused to-entertain this line of
argument, they have only asl ..u for proof beyond mere L:usn:'.ifdcnt:'ry. While there ate
important issues of evidence still to be clarified, perhaps this can be best done through

direct engagement in the judicizl process, in dialogue with the courts.

Inthe two decades since the last major judicial proncuncement on this question in the

Soosai case, a ot more evidence has become available. While some parts may be

ambigous and others subject to wide variation, this body of xz-»:idencc'when taken as a

whole is unambiguously clear on the fact that there is no c'ampe//[ng evidehce to
sty denying SC status to DMs and DCs, If no community had already been given

SC status, and il the decision (o accord SC status to seme communities were 1o be

"-n it is hard 10 imagine how

tken today th r0.1 2h some evidence-based approa c.;, t

DMs and DCs could be e\LILm d. Whether one looks ut it positively ( (justifving

1on) oF negatively (Justhying non-inclusicn), the DMs and DCs ar

nglus € not 50
distinet from other Dalit groups that an argument for rréating (hem differently could
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be sustained. In sum , the actual siteation t! &l existy wday — denial of SC status to

DMs and DCs, but according il to Hindu, Sikh and Buddhist Dalits - could not be

rationally defended if it did nol already exist as a !'|i::|;t-rjc:al’ reality,

A possible objection to the above argument could be ‘.‘m It is negative and counter

factual. One could insist, further, that a Fositive argument for adding DMs and DCs

full’ — category is required

e

"[o an already existing and ‘¢ aecupied’ — but not necessarily -
o 5

fo'dgy, given that SC status is a fuil aecomp pli for some “roups and can hardiy be

1,.kdonc The historical Jebacj of such an unjustifiable ano"nuly c n only be addressed

by :ob t, evidence-backed r-aavn ng followed up with g broad- Has :d social

mavement to build popular suppart.
It must be granted, however, that even a counterfactual arpument iy suceessel in

establishing that objections or obstacles 1o the :‘&cc-enf'i-’;n of DMs and DCs are
: )

mnﬁcra of politics and pmgn..u.‘m rather than p.lm..p ¢. The common pragmatic

J\.JVL.UOHh that are raised concarn the ‘ﬁ,as;bahr" ofl‘ie move in terms of the

admini :tramc procedm:_ invelved. Whi!c these may seem dffﬁcu" initially, we must

.remembert ha\ similar or ev en greater dl‘ﬂu s have beep *“Lej in t‘\c other caces,

\‘.-i.lfch~!end to get forgotten because th ey are in the past rather. 'f an‘awaiting us in the 4%

fut: .rc Another pm rmatic consideration is that of 1he numbers Jmchca.
in . e
againstinclusion. For bath DMs

Here the

WCI[JII of the argument is in favour of rather than 2
and DCs taken together (at least on the NSSO ef\'.m"‘ﬂr) appear to be under three
imiilicn people, constity uting about one-and-a- qL.dmr,Jcrunl of all rural Dalits, and

about two-angd-a- qu'arler pereent otall urban Dalits, Tho: ugh ,t s certain that the

NSSOestimates are undercounis, the eventya r.umbels are highly unlikely to be such
that they justily a ‘lifeboat® fy¥pe argement, where further crowding must not be

allowed for it would sink the boat and drown everyene,

We are left, then, with the political factors and this is wherg the. i mponcerables are. [t s
is beyond the scope of this Report 1o s speculate on the palitical & faclors involved in

oyl

ducisions of this sort. But one precedurg) I..L, arcan surely he mentioned. This is 1he
ctthal, as matters stas 1d, going the Jl:osural‘ reute tends (o pit 1he judiciary against the

lewislature and (ha executive, in so far as the cCuns would be asked 1o find an existing

Iy unconstitutional. There s, of tourse, mathin g in principie against such a route,

But given the s pecial circumstances that have shaped the history of ihis o 2sticn, the



political route may seem to be the more direct one. A fier all, the previous

amendments to the Presidential Order of

And whatever may have happened as part of the prou:Lur'c:s_.r"c‘lmve:i wi:hin the

executive, these legislative initiatives themselves have not been exp hut.y 1d

publicly justified in terms of the kind of evidence that the courts are (rightly)

demanding in cases seeking inclusion of DMs and DCs. This is not to say that the
£~ : v

groups currently recognized would fail the test of evidence, but to point out that, in
effect, different standards are heing applied to different groips situated similarly on
. R :

; 2

the same que estion, - :

3

To conclude, based only on the descriptive and statistizzl evidence available, there is

a strong case for including Dalit Muslims and Dalit Christians in the Scheduled Cast

category. There are compelling arguments in favour of such an inclusion based on
principles of natural justice and fairness. The balance of pragmatic considerations is

also in favour of their inclusion., According due 'smtx_uor_y recognition to Dalit

Muslims and Dalit Christh:‘.c wauld not only right a wreng, it would alse remove an
isible 2 nomaly.-in our politico-lepal system that can lﬁg limately Be construed

as I;s;r'ml watory. Whether or nol $uch discrimination can be pr(wen in at -uur‘ of

lvvw, ;r will surely weigh on ('m conscience of every fair-minde d Indmn

o

1950 have been achieved through that route.

8



Forms of C

v

| R TR—
i ‘ Time
: Frame

' Aggarwal, Pratap C {1966)A
Muslim Sub caste of North India:
Probiems of Cultura) Integration,
— - (1973). The Meos of
Rajasthan and Haryana,
— - .(1973). Caste
Hierarchy in a Meo Village in
Rajasthan,

| Abmad. Zevaudd, in. (1977). Caste

i

~ - - sy upon the Musiim
¢ Elements dmong the Muslims of 1570°s e S S ]
f et z community in Bihar.
L OINAE : ‘ :
> |
Mines, Mattison (1977) Sccial Study based upon the nature of
Stratification among Muslim 1970°s | Muslim sacial stratification in
| Tamils in Tamil Nadu. ’ | northern Tamil Nady,
Singh, Inder Paul (1977) Caste i | ——————— y =
i a Sikh Village. ’ _ | Study based in a smail village in
| = 1970 - =

| Singh Harjinder (1977) Caste
I_Ra_nﬁiis_i_nf_wf-’_sﬁfﬂ’“kﬁcs_ N

-aste Based Social Discriminalion

i960- 1670

L

~

I. Untouchability

.y Regional Context

5

- Meos were a dominant sub caste -
of mewat region in Rajasthan’

Study based

the Majha area of Punjab

S S—

The author argues that pracs

A-1

among Muslims and Chrisfians in India

]

Forms of Discriminations

a) PoslTslamisation of the Meos, low caste
Hindus refused to accept cooked food from
them. ; '

0} The caste group maintains separate utensils |
and does nol share the same utensiis with
lower castes or allow the latter to touch the
( Waler source, i

¢) Chamars and Bhan gis-were sepregated in
separate hamlets and were denied basic
amenities available to the rest of the village.
_They are oﬁﬂgﬁ:n_!fﬁmir‘ food 1o

A
cai,

ices of
Untouchability and caste pollution are ron
oxistent, .

a) Mines poimsal'*_tﬁzmhc_refn?m_.
recognition of Untouchability among Muslim
Tamils. ?

b) Inter dining is quite commen amon
different caste groups. —
a) The author argues that while feelings of
poliution do exist, they are on the decline.
b) Existence of separate wells for Mazhabis,

gst

————— 1) All castes except Mazhabis allowed to stay

G



Forms of Discriminations

in gurudwaras

' a) Fiske argues that Buddhism functioned as a

handicap with respect to the legal ngnl of
untouchables.

b) Practices of llntoucnar‘ml) have
diminished

a) Dube points out that Hindu notions of

purity of food, of pollution incurred at death
and of the pellution of menstrual blocd are
absent amongst these groups.

b) Distance and differentiation in social life
was maintaincd between the lower and higher
castes through various means.

. Time : S
Source F Regional Context
“rame
Fiske, Adele M (1977) Caste
among the Buddhists. The essay is
written much before the Indian 1970°s
| constitution recognised the catepory
of Dalit Buddhists. |
Dube, Lecla (1973) Caste The essay examines the nature of
| Analogues-among the Laceadive 1970°s social stratification among the
I ’V‘iu vl gEZeshi , Laccadive Muslims of the south
Musiims. i : 2 2
' i west coast of India.
- X
1 | N\
Caplan, Lionel (1980). Caste and |
Castelessness among South Indldn
Christians Ihf‘ studw focuses on the
L o,
; \ ‘) mmuntt adras
. The article is primarily concerned pn,lcaunt it Tty e
A wob el G i ey s and refers to well educated
with the ideclogical dimension of ! : ;
x . : e i descendents of poor rural
caste. it argues that attentionto 1980 :

modes of seil ascription reveal a
lack of uniformity among the same
group. Some make claims to caste
status while other don’t dependent
upon material circumstances.

|

clites it does not reflect the
posttion of rural peaSants or jow
income urban poor.

\

S R e 3 :a) Refusal to draw water from the samo weil.
converls. " With.its focus on urban 230

Pandian, MSS (1985)State,
Christianity and Scheduled castes.
The author has sunumarised the
findings of other scholars and the
following instarces of

1980's

A o 58 s . ' e ‘ .
Christian'communmity in Tamil
Nadu

a} The Syrian Christians often treat Pulaya
Christians in demeaning manner. Harijan
Christians often had to remove their head
dress in front of rich Syrian Christians.




s, ~

Source

; Hegional Context Forms of Discriminations
—_ — — __ﬁ_’"_e - =S AT e e et o Y TR g —
discrimination have been quoted | ) ' ' .
lrom several different studiés and ; B .
| NEWSpaper reports.

e e e )

—

Sacial survey that examines the
i sccial and economic disabilities | The commen forms of Untouchability faced

| suffered by Dalit Christians by the SC converts included discrimination
Kananaikil Joxg (1990) within Tamil Nadu. Based on a suffered ai common water sources (22% SC
o et A comparative approach biw SC converts within the survey experienced such
Scheduled Caste Converts and f : ~ . : AN b e R
Ry R " converts vs. SC non-converts, | Practices;, at school {12% of SC converts
Sociat Disabilities: A Survey of : ; % P S ! :
r S : . Respondents belonging to 17 aitirmed being discriminated at school}
Tamil Nadu. indian Social i . T LT ; 2 5 S T
oot R %, 1980-1990 | diff. daljt cominunities and close | Wtermanying with daiit converts eic. Further,
s anstitute: New Delhi : ; : . b o oot !
(1983). Christians : to 80% betong to mixed villages | a large majority felt that there was no ‘
e PR e S S : . within rural areas. significant difference in the attitude of the
of Scheduled Caste origin. Indian : ; SN S ; 27
S S G Perception of disabilities | Hindus 1owards daiit in general or towards
Social tastitute. New Delhi : < i . o
| suffered, further varies across dalit converts. Moreover 36% argued that
| different groups and they suffered discrimination at the hands of ¢co
comudnities as well as across : Teligionists. "

[ Tuiai and urban scitiements.

| Mosse, David (1994) ldiome of

¢ e i : | Essay based upon fieldwork in a . : ~ :
Subordinatioi and Styles of Protest : e Pl e e Relations of dominance characterised by
: Ny e : i 1990°s ! mult caste, multi relicious .' o _ -
amang Christian and Hindu Harijan : ; : o purily and poliution. -

< RO = village in southern Tamil Nadu, g -

-Lastes in Tamil Nadu, . : ' . | ,
Bhatty, Zarina (1956) Social T T -
Stratification among Muslims in = % c — - i - d

: N , F5 » : Oncepts of purity and impurity: clesn an
India. ! . 1970%s Study is based upon a Muslim unc!eanpc%le{) 'x;it ,:3“ 5 ‘pth ); Musiim
y . : T astes exist among these Musiim
—____.(1973) Status and 1990’s - | village in UP, ™ rfamong '

POWET in a Muslim dominated
_\tl”ap ¢.of Uttar Pradesh. . 2 i 2 ]
| Tharamangalam, J (1996) Caste * | 199075 - 1 Study based in South India.

groups.

’
PAC

Untouchability in its evident forms has




Forms. of Discriminations..

declined: Further, observance of bodiiy
pollution is weak.

Study based on the experience of
dalit Christians of central

| Gujarat. It also employsa

| comparative perspective b/w
hristian and Hindu Vankars.

| Different forms of Umouchabxlny stil]

i experienced by the Christian Vankars of
Gujarat. E.g. one narrative tells of the refusal
to drink water from the same glass/vessel.
Further higher castes had to be addressed
using honorific terms and bodily deference in
| front of them became an i Tponani macker of
caste wdentity, :

Both siudies are located in the
context of'post’ mdupgndem

Soiirce { fime
L | Frame 3
among Christians in India. VI. S
|
¥ranco Fernando et al. (2004).
Journeys to freedom: Dalit 2000°s
narratives
Anwar, Ali 2005) Masawai ki 7
JUNg 2000°s
A(2004) Dalit - Bil
Musalmddn o
Lourd usw’émy,as. (2005) '»l_'owards‘

Practices of Untouchability continue to persist
and defines social interaction among di{Terent
caste groups even though they are not
manifest. For instance, amongst the dhobi
caste of Muslim origin based in Patna it is felt

-

. that other‘Muslims do not come to attend their |

i wedding feasts because. they seryfe meat with
their hands, Also, low castes ceicbrate -
festivals in seclusion of the upper castes and
there is little social intercourse between them.

There is a constant rue that if there is a death
or a wedding amongst the upper caste
Mushims, the dalit Muslims make ii 10 the
occasion even without being called. However,
even if the latter, send special invitations for
such oceasions, no one from the upper castes
turns up. The exclusion is experienced more
| as an indifference of the higher castes.

|

2000°s

The survey studies and the

K ©ourduswamy mentions the modes of




Source
| Empowerment of Dalit Christians:
' Equai Rights to all Daljts.

The study is a compilation of
| various resolutions passed by the
| regional Bishop conferences in
7 India, after deliberations on the
1ssue of casteism and caste
discrimination within Christianity.

Fime
- Friome

references scem Lo ke fimited to
Tarnil Nadu or South India at
| Inost but the bishop conference
reports seeks to represent the

.

[
\

w3 \

R egional Context

voice of Dalit Christians in

| general.

o e R

| Conlemporary practices of Untouch:’.bility.

- b) Separate seating arrangements are made

take their seats on the floor

YW separate hearses i carry the deac

! processions only to their streets,

Forms of Discriminationy

T

discriminations discussed by Aﬁ)n?mqj 151
his work Discrimination against Dalit
Christians in Tamil Nadu, Though the
tabulation seems to be dated ('t is done before
1989) it articulates the structural pretext of

b3

The study suggests that -
a) Two chapels are constructed, one for the |
non Dalits and other for the Dalits. In some |
parishes liturgical services are conducted
Separately.

within the same chapel. Dalits are usually
seated in.the two aisles of the church. Even if
there are benches or chairs, Dalits arz asked to

¢) The existence of two SEparate cemeterics
are found.

d} Twos separate qucues are formed 1o
receive the sacred body of Chyist, In some
places Dalits are asked to receive COMMURICH |
only after the non Dalits., ' =
€) A dalit is forbidden to be an alter boy at the ‘
sacred liturgy.

) The non-Dalits restrict the corpus Christi }
Procession; palm Sunday procession and other ’

s:)_f)ﬂts_a&no_{ﬂyilcd to pﬁrricipate inthe |




Time
Frame

Regional Context

T S

Forms of Discriminations

—

washing of f’ect_cer‘cmony during Maundy |
Thursdays. s

h) For fear of equal participation in the
celebration of the parish saint, the parish
council decides not 1o ask any contribution
from Dalits, '

| 1) The feast of the village patron saint is

' celebrated separately.

7} Atchbishop M Arokiasamy makes similar
claim in his 1989 report on the status of the
Dalit Christians. He claims that in Tamil
‘Nadu, in the predominantly Christian villages
the harijan colonies or the cheris are .
scgregated from the upper castes’ localities
and most of the civic amenities like hospitai
and school etc. are centted around the upper
castes’ residences.. Furthermore, there i5 a
spatial discrimination towards the dalit
Christians in aliowing them entry into the
churches and also they are not allowed to
assist the priest in reading the scriptures. They
are also not allowed i the choir when
sacraments such as baptism, confirmation and
marriage are administered. Even in cemeteries
there are at times, walls that separate the dalit

Chri‘stian_s graves from the upper caste ones. |




Source

Agparwal, Pmap—(;‘_(l—.')_(ia_
A Muslim Syb casic of North
India: Problems of Cultyral
Integration,

——— . (1973) The Meos
| of Rajasthan and Haryanga.
i —__ .{1973) Caste
! Hicrarchy in a Meo Viliage in
| Rajasthan,

|
|
|l
I

Ashraf ang Ajlaf Categories in
| Indo Muslim Society,

The author argues that Caste-
analogues are central 1o the.

[ SWGY o Muslim sogiaj

ajlafdi-:h{ntomy Which are over
arching categories and

I

- — - (1976) Caste and

| Kinship in a Muslim Village of
Eastern (Jp.

| — . (1973) Endogamy

|| and Status Mobility among the

L3iddique Sheiks of Allahabad* |

2:Endoga iny_

— —I[-————————— — —_—

Regional Context )

———— ————

Meos were a dominant sub
caste of mewat region jn
| Rajasthan,

Ahmad ,_Imiiaz 666_‘7)—m;__

siratificaiion rather thar Ashraf- | SN S AES R S
[ Study Based upon
| fieldwork in 3 muiti-casgte

3 ; Sy villaoe in’cas‘cr']UP
cnnvcmemoversxmphf:canons. RS s

Endogamy/ .-ﬂar'riage

,| The Meo sub-caste is divided into a large number of

l €X0gamous Eroups. They practice strict village exogamy
and avoid cousip martiage of.any kind. Further, caste

! endogamy is restricted within linguistic and spatial bounds,

"2} Ahmad Points out tha Chidugamy, hereditary

j membership, distinet rituar statgs are features of Musiing

| communities. =

| b) The Siddique Sheikhs of Allahabad useqd endogamy for

| teinforcing group identity and subsequem!y were able to
raise their social standing in the hierarchy of Muslim

| groups by tmploying both cndog;amy and hypergarﬁy*




| b} Ashraf castes often constituted two lines of descent:

252

Children of high-caste wife and children of low caste wife.
The Jatter are much inferior in status and privilepes, '
¢} In a social survey conducted among 800 Musiims, low

{ a) Mines argues that Tamil Muslims lack caste division in

Haw ot
Laf unnn\,ﬂl[} faiinta

endogamous groups and purity of descent. 5

subdivisions and inter sub divisional marriages are rare.
However, marrying within the subdivision is not based
but of marrying

the institution of family and marriage amony pulaya :

contracting marriages. ' :

a} Matriage practices arc larpely within caste boundaries,
b} Conversion did not brine akiout 5 fundamental change in

and endogamy was

endogamous group with rare cases

Muslim ethaic groups in the region are constituted as

e e eexze ovoiun —
2 Time i, ' ;
Source i Regional Context ! Endogumy/ M arrinpe
S — Frame | e = N U [ G SR
| Ta) Cndogamy and Cxogamy prevalent amongst th
| groups '

Ahmad, Zeyauddin, (1977). ¢ Study based upon the

Caste Elements among the 1970’s | Musiim community in

Muslims of Bihar. Bihar.

L castes were 100 % endogamous.
’ : lerms of occupational suh division, hierarchic

- PR G S ‘ based upon the
| Mines, Mattison (1977) Sccial ' ll{!d) b’b‘:‘ Il)': ocial b) Most marriages are bet Yeen persons 6i same
: s - . ; . nature of Muslim social Viost 5 are between persons oi same

Stratificavion among Muslim | j97¢’s . | Mature S X ESS A e 2

Sl SR stratification in northem

lamils in Tamii Nadu, %

! Tamil Nadu.
i : - upon the idea of any ‘purity of blood’
T . _2within same cultural and rehigious traditions,

Alexander, XC. {1977) The The article examines caste

Problem of Caste in the 1970°s | practices within Christian 5

Christian Churches of Kerela, | churches in Kefela,

—_— 1 5153 . iconverts. . —

Singh, inder Paui (1977 Caste ; ; 137 % ; o e 8

: g,‘ e ( J& ' Study based in a small No inter caste mariage in the village

in a Sikh Village. s 7 : . W ; = i

" L i 1970°s | village in the Majha area of | observed. Caste was more important than relicion in
| Singh Harjinder (i977) Caste RS ot ¥ )
| Ranking in two Sikh Villag Fltajab A
| Ranking in two Sikh Villages. L )

D’souza, Victor (1973) Status Fieldwork undertaken :

% : o . Mophlas constitute an

Groups among the Mophlason | 1970’ among'the mophlas of L ——
| the South West coast of India. | .. south India, largely Kerela, | ©' Memarriage. -

Bhattacharya, Ranjit K (1973) Study based upon the

The Concept and Ideoiody of 1970°s Muslims of rural West ) & el

: S e 08y M DRI 1 endogamous patrilineal descent groups.
. L_'C’S‘L%”’Q'H’L’-hc Muslins of I Ben zal. [ : gt S

|

..




Source I

|
[ Rural Wes

Ber"d‘

|
- Dube, Leela (197 3) Caste |

Analogues among the
Laccadive Mush.m

Caplan Lionel (1980) Caste
and Castelessness among South
Indian Christians.

The article js primarily
concerned with the v‘eolc-gica}
dimension of caste. itargues -
that attention to m odes of seif |
ascription reveal a lack of
uniformity among the same
8roup. Some make, claims 1o ‘
¢aste status while other don’t
._; r.'c,*v:.“,dcr;.

it _H_J__V :

UPDn materiaj
ll umw'auCC\

i }_

Time

i 19705 |

1980

F'rr(lme

—
\
N

Regional Context

i

‘ ‘The ¢s LSSd‘ C\amuﬁ
nature of social

| stratification among the

Lacéadive I\/uslxms of the

! south 1 west ro.ls'oflndva

lhn

The study focuses on the -

:)rotc.start community in

madras and refers o v wiel

' educated descendents of
poor rural converts. With

’ its focus.on urban elites it

|

does not reflect the
“| position of rural peasants
| or Iow ine

Cm2 urban noor,

.

| Dubesho
| endogamy, ‘interdependence and are

|
S

i Collzctive mass conversion enabled caste groups to
| reproduce themselves through endogamous marriages. I

ws that these Eroups are characterised by

hierarchically ranked:

Further while 40% unions within the English church were |

"enamcmma!lv hybrid.

| non endogamous, onty 7% within Tamil Churches were

|
e |




Source

Kaufimann, SB_‘(198i)./§
Christian Caste in Hindu
Saciety: Religious Leadership
and Soctal Conflict among the

i Paravas of Southern Tami!

« Nadu. Article focuses on'the

colonial period.

Tiune

Kananaikil, Jose (1990). -
Scheduled Caste Converts and

. Social Disabilities: A Survey of |
. Tamil Nadu.Indian Socizal
| Institute:New Deihi

|
Repional Context Endogamy/ Muarriape ‘
Frame || i 7 S AL 8
...... ) I LSS e = 2 :
| ‘ X b
\ |
: R N X i .1
i X !
| | | .
| The essay is based upon ; - , N g 3
¢ . FeAB - e Paravas constitute an.endogamous and cohesive Jati with
-1 1980°s Paravas,.a roman catholic = T pr=
; ~ i T Nady - | SUFONE internal leadership.
| commurity in Tamil Nadu., :
i
|
{ | -~
' ]
l |
|
; Social survey that -
5 examines the social and i
ccanemic disabilities _
suffered by Daiit Christans ; . |
within Tamil Nadu. Based I
‘ nn a comparative approach : . : " ; .
B e o ‘”. b | In this social survey more than half the samplé (54%)
1980- ofw SC converts vs. SC . : . :
1990 | expressed reservations about intermarrying outside the
A !

s s A O
Christians of Scheduled Caste

onigin. Indian Secial Institute.
New Delhi

1 suffered, further varies

nen converts. Respondents
belonging to 17 diff. dalit
communities and close to
80% belonz to mixed
villages within rural arcas
. Perception of disabilities

i social group.

'

!

| o

. (




- Stratification among Muslims in
India. |

- __-(1973) Status and
power in a Muslim dominated
Yillage of Uttar Pradesh,

Ei'l'ha ramangalam, JT}V“)?G)__"?

=3 Yo X
| Castz.amonyg Christians in
India.

Meo as a Rajput Caste and a
Muslim Community.

{ The mcos are hoth a rajput caste
Eorriiion

Yot
AR LR RS

Muslim CommunIty.

Meo's seif represenatation 15
that of a high caste.

Syed, Ali_(Zﬁ'-Z__)_C—GIIE:IETe and—‘

Elective Ethnicity: Caste among.
Urban Muslims in indja.

The author arsues thay caste
among Muslims is not an all
Encompassing identity but one
that varies in salience between
being a collective entity to a
matter of individual chaice. A

Ersra e e A
Bhatty, Zarina (1996) Social |

‘.Ja'nml-rs_,R?y?l(‘)?d“(_N%ﬁh? —

1 2000°s

[9G(s

o dime

| Frame
s 2

1970°s
i 1900’

Study is based upon a

—

| A

\ .
bocw. =¥

Regional Context
across different groups and
communities as well as
. 4cross rural and urban
 settlements.

Muslim village in UP.

~

Study based in South India,

5
The Meo community is

spread across Rajasthan,
Haryana and UPp,

)

The study is based upon
fieldwork amongst urban
Muslims in Hyderabad.

Endogamy/ Marriage

-

— _\_\_.—______..___ —————

a) Bhatty points that conversion to Istam did not mitigate
castc. Rules of marriage, inheritance and social customs
remained unchanged.

b) Casie endogamy practiced amongst these groups.

-

a) Caste endogamy and social exclusiveness practice
among these groups. :

a) Meos are an endogamous caste divided into patrilineal

clans.
b) The Meos maintain genealogical records, which is not a

) [ N . R elations Lamayiea
matier ofKinship alone but of inter Casle relations becauss

| genealogists are Brahmins and genealogical recording is a

caste activity.

‘) Qureshis in Hyderabad constitute an endogamous caste
and they do not intermarry. They have a caste biradarj
where economic and marriage reiated issues are discussed.
b) Blood pufity an.important concern for the Qureshis.
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___.%____._______
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Endogamy/ Marriage

' relations keep caste identity intact among Christians, like
* | the Hindus. Even after conversion, marriage practices

. underwent little change including the huge expenditure

! incurred on weddin gs. The non Vankars for most part

i regarded Christian Vankars and Hindu Vankars as being

i The narratives of dalit Christians families indicate that
there has been little intercaste marrying and endogamous

stnply Vankars. The probiem of caste got acutely reflected
when catholic Vankars wouid not marry catholic Rohitor |

D4

|
|

a) Belief in caste distirictions and expression of the same in |
contracting marriages prevalent among the Muslims.

= 5

|

Anmwar by examining tour case histories of jnter caste

| marriage among the Musfims of Bihar, shows how caste
1 e b »

erminant in shaping
[ inarTiage practices in Muslim society. By and large, inter

casle marriages are rare and have caste backlash through
religiously backed panchayats. Anwar describes such

marriages, the opposition meted out to them; their survival
-at the face of these oppositions and the partial acceptance
of the couples by their communities long after their
_marriages. In one such instance, a boy from a Musiim
Harijan Family fell in love with a girl of Sheik famity.
However the caste barriers between the couple remained

o Time . [ '
Source f Regional Context
(R L Frame | %
majority of the respondent in !
the study are upper caste | !
Muslims. |
= " +
| % N
| , B Study based on the |
i experience of dalit
Franco Fernando et al. (2004). Christians of central
i Journeys to Freedom: Dalit . 2000’s | Gujarat. It also employs a
! Narratives comparaiive perspective
u/w Christian and Hindu
Vankars. o
A E | Chamar (lower castes).
Ansari, Ashfaq Husain (2004) ! f
Basic Problem of Backward t 2000°s Based in North india. l
Muslims, | : |
| \ i
+ icentity remains an imporiant det
‘ ] i e 8
CAnwar, Ali (2605) Masawat ki ; f e e e
I o { ; S \ | Both studies are located\ip
. .:“ v . S s H S \\s-'-,
o (2004) Dalit - 2000’s Ih: comzm o;p;) t
Musalmaan. - ; indepen e‘nt thar,
|
, }
|
L

msurmountabie and they decided to elope. However, the

—)
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[ Time 'T__ R~ R R e L
Regional Context | Endogamy/ Marriage ~
_ frame | de i = it , PR
w]la% con munitics found them-and the c. L()U[_lc had to
, - | undergo separation. Further, though modes and methods of
' marriages are not discussed in detail, it appears that
Dhobis, Halaikhors, Bakho, Pawaruan Machuaara,
‘ Naalwaara and Nats al} are ma iniy endogamous caste

7 SIoups.




Source

A Muslim Sub caste of North
India: Problems of Cultural
Integration.

— .{1973) The Mcas
| of Rajasthan and Haryana.

_ . {1973) Caste
Hierarchy in a Meo Village in
| Rajasthar.

Ashraf and Ajlaf Categories in
Indo Muslim Society.

The author argues that Caste-
analogues are central to the

' study of Mustim social
strabification rather than Ashraf.
ajial dichotomny which are over
arching categorics and

i conventent over simplifications.
— - (1976) Caste and
Kinship.in a Muslim Village of
Eastern UP.

— . (1973) Endogamy
and Status Mobility among the
_‘u_dﬂw%hﬁkﬂf Allahabad*

LAhmad, Zeyauddin. (1977). | 1970's

Aggama!,ﬁétgcmtfv?) _‘

Ahmad, Imtiaz (1967) The |

fime
Frame

1960-
1970

Y IR0 )
A-14
\ ¥ < 1
3. Occupational Segregation : >
- ‘ x i '\ = e —— —— S—— o
Regional Context Forms of Discriminations
NS i

Meos were a dontinant sub
caste of mewat region in
Rajasthan.

Study based upon
fieldwork in a mulii caste
c village in eastern UP - |

]

a) Mcos a dominant jand owning sub-caste make usc of
economic and ritval services of various sub castes and are
part of a ranked social hierarchy,

b} Jajmani system and patron client relations are prevalent
amotigst tise Meos.

o

a) Historically, there has been discrimination in office,

20¥i and adminisiration benween high and iow born
Musiims.

b) Groups bearing distinct names are associated with
traditional occupations. Though cccupational change has
taken place over the years. E.g.: butchers and weavers who
have accumulated capital have taken to trading food grains.

a) Muslim groups are organ

Study based lrmo-nithe

isedimore or less like Hindu T




Source

Caste Elements anr
Muslims of Bihar.

ong the l

! Mines, Mattison (1977) Social

Stratification among Muslim 1970’s
| Tamils tn Tamil Nadu.

Weibe Paul & John-Peters

(1977). The Catholic Church | 1970’s

and Caste in Rural Tamil Nady
e = ‘_i_—_
| Alexander, KC. (1977} The '
i Problem of Caste in the 1970°s
| Christian Churches of Kerela, |
| D’souza, Victor (1 973) Status |
l‘ Groups among the Mophias op 1970

the South West coast of India.
Bhattacharya, Ranjit K { 973)
The Concept and ldeology

1
X

of ‘ e
| Caste among the Muslims of | 1970
| Rural West Bengal

Tie | oo =

; _] Frame |
v e ————

e

T

\
Y

Regional Context
| Muslim community in
| Bihar

Study based upon the
nature of Muslim social

i stratification in northern
! Tarnil Nadu.

| The essay examines the

| Casle practices within thes
-1 catholic church in riral
Tamil Nacju

N

The article ¢xamines casie
practices within Christian
churches in Kerels
Fieldwork tndertaken
among the mophlas of
south Indla,_fgigejllgre_la,

—

| Study based upon the
| Muslims of rural West.
| Bengal. b -

—_—

'1-3) Problem of caste is reflected in the

| castes. Muslim society di

| Hindus of high birth who
Occupational castes and ¢
b) List of Muslim castes in
Bhand, Bhatiyara, Julah
 Bhisthi, Mir Shikar.,

ts dependent upon occupational div
2} Sccial ranking bascd upon criteri
_personal character ap

d religiousness.
—.__\-:&—__

castes who work in their fi

tlc.
-'b) Recruitment to church i< again sha
| refations.

-

Tecruitment to churck.

0) Great majority of pulaya Christians

Different social arou
which Thangals are
a) Higher caste
labour associated w
b) Caste based occy

ith agriculture.

a) There aremMuslimEbdivisions, howe
not hicrarchically ranked castes even though ti
ision.
a such as age, weatth,

| e - Forms of Discriminations

‘er these are
s division

are coolies in

S such as Sayyads desist from man

organisation and

vided into 4 g_xoups. Ashraf,

converted to Islam, clean
onverts from untouchable castes.
Bihar includes Atishbaz,
a, Mirasi, Qassab, Faqir, Nanbai,

Ps constitite a social hierarchy in
the highest and Ossans the Jowest.

2) Christian castes relateq through pam'n_dHfE!ét_ioE =
where peasant EFoups constitute the patrons of untouchable
clds, take care of their anunals

ped by patron client”

|
(
|

comparison to Syrian Christians who are well educated and
e in white collar | )
--engaged in white colfar jobs.

ual

pational specialization prevalent
T '__ezrzec_ia“la_m@&*ﬁgmuﬂﬁ“zrmﬁfﬂe&rfﬂz L

_



Source

Bube, Leela (1973) Caste
Analogues among the
Laccadive Muslims,

Time

Frame | -

1970°s

Regional Context

]

Forms of Discriminations

| The essay examincs the

| nature of social

| stratification among the

; Laccadive Muslims of the
i south west coast of India.

a) Three major social divisions within the COmmunity
included the landowners, boat owners, traders; tenants’
doing menial jobs and finally, tree climbers, toddy tapers,
tabourers.b) Religious learning, priestly functions were the

exclusive prerogative of the upper groups.

Kaufmann, SB (1981).A
Christian Caste in Hindu

| Society: Religious Leadership
- and Social Conflict among the
' Paravas of Southemn Tamil
Nadu. Article focuses on the
-|_colonial period.

| 1980°s

i

The essay is based upon -
Paravas, a roman catholic
community in Tamil Nadu. :

Artisans and traders operated in the context of a strong
corporate organisation. They were primarily fishermen.

Kananaikil, Jose (1990).
Scheduled Caste Converts and
Social Disabilities: A Survey. of
. Tamil Nadu. Tndian Social

| Institute: New Delhi
(1983,
Christians of Scheduled Caste
origin. Indian Social Instituge.

! New Delhi

| 1980-

1590

Social survey that
examines the Sociat and
economic disabilities
sutfered by Dalit Christians
within Tamil Nadu, Based
0n & comparative approach
b/w SC converts vs. SC
non converts. Respondents
belonging to 17 diff. dalit
communities and close to
80% belong to mixed
villages within iral aregs.
Perception of disabilities™
suffered, further varies
across different groups and
communitics as well as
across rural and urban.

<
S Ll

’

Examining the occupaticnal status of SC converts, the
survey uses six variables namely agricuitural fabour, non
agricuitural Jabour, self employment, govt. service, private
service and unempioyment. Here the representation of
dalits in govt services is much higher than self
employment, while close to 45% of non-convert men were

employed in the govt, the corresponding fig. for the covert
men was 32%. The gender disparity appeared in the form
of =~ 21% non convert women were employed by govt. in
comparison to 13% of convert women




| Pmdzan MSS (] (1985)Stale
Christianity and Scheduled
castes. The author has
| summarised finding of other
scholars and the following
instances of discrimination have |
been quoted from s¢veral
different studies and newspaper
| reporis.
| Wnsse David (] (1994) Idioms of
| Subordination and Styles of
Protest among Christian and
Hindu Harijan Castes in Tamil
Nadu.

|

P iifred, Felix (109§) From the
, Dusty Soil: Contextual

i Reinterpretation of “Christianity.

[ B‘xatl} Zarina ( (1996) Social
Stratification among Muslims in

| India.

- (1973) Status and -
Power | in.a Muslun dominated
’ Village of Uttar Pradesh. -
‘ Tharamanoalam J (1996)
 Caste te among (“hmuam 15 in ‘

————

—j——_'
1990°s I Stud) based n South Indm—l—) L

B AT

¢ Study is based upon a
Muslim village in Up. ~ N\

1970°s
199(s

S—

/'\‘I )
\ 4
_.'_ ——'—'_——'.—' ’—_——‘——'——'———_———_X
Time | . ] T . ;
Frame_ Regional Context B Forms of Discriminations
ovutie'm,ms D 7 ] 3 pad
1980°s Christian community in The author argues that the Church draws its clergy
Tamil Nadu i pr:mar:ly from the upper castes.
. ——————— —_— E =\ e o Y S R 4 VS e ————
| Essay based upon '
Patron- client relations defined by h.crarch:m! relations of
, fieldwork in a muitj caste,
1990°s i service (both economic and ritual), dependence dnd mutial
multi religious village in
southern Tarmil Nade, obligation exist amongst these groups. -
- a) Jobs within church ad adm,mstratmn as well as in church
run educational and othar mgt IUI]U.]: 20 1n favdur of the |
e Ligs % wsnoeioaas Y middic and uppe asie nare of the Cr castes far ‘
1990°s | Study hased in South India :PPEI castes. Share of the upp i
i | disproportionate to thei ns umbers, |
b) There is low representation of Dalits in decision making |

ng

bufi]eﬁ ar‘d in churcn structures,

a) Patron client relations are prevalent.
b} Occupationai hierarchy based upon caste and status is
 determined by that nature of occupation,

(} Biradari and caste panchayat are important,

ere ig be'ed:.arv mvwhuslnp in hmrarchmdllv ranked |
Castes. :




]

Source

India.

Syed, Ali (2002) Collective and
Elective Ethnicity: Caste among
Urban Muslims in India.

The author argues that caste
among Muslims is not an all .
encompassing identity but one

; that varies in salicnce beiween

being a collective enfity to a -
matter of individual choice, A
majority of the respondent in

the study are upper caste

Muslims.-

Alam, Anwar. (2003)
Demaocratisation of Indian

; Muslims.

-

Soctal Structure, OBC’s and
Muslims. _
Zainuddin, Sayyed.(2003).
Islam, Sacial Stratification and

the Empowerment of Muslims.
‘ . = ol

| Mondal, Seik Rahim (2003) |

¥ranco Fernando et al. (2004)
Journeys to Freedom: Dalit
Narratives

Time . ¥ ) o T o, 7 i
K= Regional Context Forms of Discriminations
" Frame § . ‘ _ : » |
' 1 b} Existence of patron-ciient relaiions between caste-
| | KRR A QIS
! | Christtans and dalit Christians,
1 ; ; 3 ol
| |
i
" ¥ i ~ ; . £l . > !
3 % . . il |
- The study is based upon R .
; 4 RS The author argues that there is little occupational |
2000°s | fieldwork amongst urban g 4 S RS = e
| SRR GO specialization amongst the urban Muslims based on casie.
; Muslims in Hvderabad. -
i
|
a) Disproportionate representation of backward Muslim
! Yy | groups in state/ govt services as well as over darghas,
2000°s | i mosques and minority educational institutions.
| *, b) Representation in state striuctures and organisational
! | structures of political arties dominated by upper castes. |
' I
Studies examine the caste |, i S P ; ; :
200> - - a) Caste based occupational segregation evident amongst
2000°s | dimensions among the R
: 3 PG Muslim groups.
[ Muslims of north India
, .
J
" Study based on the 'y
; experience of dalit
| 2000's P

Christians of Central

- ) Secial disability experienced in cmployment and
promotion by Dalit Christians. 3

1

Gujarat. It a!so\emp'k)ys a

4



¥ . A
. i i Timie | R ——
] Source ' Regional Context
| Frame | s :

‘ Comparative perspective - ,
| b/w Christian and Hindy |
’ | _ ‘F\"ankars. ; : |

—_—————

F : W)
Ansm'i,_Ashfaq Husain (2004) :
Basic Problem of Backward 20007 Based in North India,
Muslims, 15 '
Lourduswa my, 8. (2005)
. Towards Empowerment of Dalit . {2
oaaa gy : The survey studies and the
Christians: Equal Rights 19 al] S ¢ -
| Dalits rererences seem 1o be
E E X > -_ >
[ . £ 3 . limited to Tami] Nady or
| The study is a compilation of :
2 3 : s . South India at most but the *
varnous resolutions passed by 2000°s i 2z
3 : : f bishop conference reports
' the regional Bishop conferences : : : :
R e : : seeks 1o represent the voice
0 India, after deliberations on of Dalit Christians j
! : : . aitt Christians.in
| the issue of casteism and caste ‘ b e
B e e general
P arscrmination within TS
} Christianity, ! :
i —_—— ____<__4-____________,__'___
|
| o,
| Anwar, Al 2005) Masawat ki | . .
frime) ? { ) ‘ | Both studies are located in
jung , ’ s
S . 2000°s the context of post
| . (200%) Dalit | e

I’ indcmndcnt_Bihar.
| |
| |

|.’\"Iusalmaan. " imese

N

¢ivil, defence and public enterprises, '
— | b)Urban Erofessipnsge_!aig_ely dominated by the Ashrafs. |

! &) Holy communion is conducted by upper caste priests

| SUpport -as well'as legal disabilities

i johs

| parties as well as secular politics, religious bodies,

rrepresentation of backward Muslims n
state and.central govt. as wel] as other services like police,

a)T’heTe'fp?o

a) There is very low representation of Dalits amongst the
clergy.

only.

¢) Low occupational Status is combined with ECONOIMic
dependence, low cducational levels, absence of political

d) In a percentile distribution of occupations of dalit
Christians, it is noted that 54.75 are into agricuiturai
:'abouring_. 7.29 are into their own cultivation, 2.68 are in
iower ad'miniszra!i\'ejcbs and 1.80 percent are in meniaj

Representation of d;nTITs] if:si_nzlégs;v.ic_eszoi ttical

ministerial berths, government mstitutions etc seems to be

i abysmally low and on an dverage more members are

- dependent upon lesser no. of earning members. Non dafit ‘

| Muslims monopolise high social rank and become !

’ culturally assertive in terms of sharing public spaces like ‘
mosques, araveyards =tc. In this context, the foliowing

| castes of halalkhors, albegis, bhatiyaras, gorkhan, bakkho, ’

— | meershikaris, chik, rangrez, and darzis constitute the most |

-

s



Source

Time : |5 .

Regional Context I Forms of Discriminations

Frame

- | ) { sweepers and one as a consfable in police.

I

stigmatised castes among the Muslims. Even though most
. | of these caste members are in transition from their older
. | professions but they feel that they are still recognized by
‘others (upper caste Muslims) in relation to their older
S professions. Thus they say for e.g. that a halalkhor’s

A progeny is seen as halalkhor always and is denied social
-position available to others. Anwar’s own tabulation from

! s ‘ : | with a population of 574, only 11 ar¢ educated athigher
: e | than matric level and all are unemployed, only 5 are in
- : govt.jobs in total — two of them as peons, another two as

his survey shows that out of hundred Dalit Muslim families |

i
i
|
3
|

S5 |



Source

A_gganvul, }’:Aap C (1966)A
Muslim spb caste of North India:
| Problems of Cultural Integration.
— - (1973). The Meos of |
Rajasthan and Haryana.
— .{1973). Caste
Hierarchy in 2 Meq Village in
 Rajasthan.  ~ ~ |
Alhmad, Imtiaz (1967) The
Ashraf and Ajial Categories in
Indo Muslim Society.
The author argues that Caste-
analogues are central to the study
of Muslim social stratification
rather than Ashraf-ajlaf
| dichotomy whick are over arching
tategories and convenicnt over
simplifications. .
— (1976} Caste and
Kinship in a Muslim Village of
Eastern UP. '

— - (1973) Endogamy
and Status Mobility among the
Siddique Sheiks of Allahabad*
Almad, Zeyauddin (1977) Caste
| Elements among the Muslims of |

4. Social and Cultural Segregation
| Fiﬁj Regional Context Forms of Discriminations
ot : —_— EHEA '
o a) Social interaction between castes governed by rules of |
Meos were a dominant sub : -
1960- i caste propriety.
1970 cas'te.of ewakieRiono b) Meos often used brute force to perpetuate the caste
! Rajasthan. system that was beneficial to lhcm._’ ) i
|
| a) The division between High born vs low born Muslims
| was important in determining social status. Further, status
) was marked by social exclusiveness
. Study based upon ' b) Existence of separate quarters,
iggg ! ﬁ_c]dwolrk ina multicaste * | ¢) Imi_rnate social inler(_:ours-‘_‘ was diciated by inlernal
' village in eastern Lip grouping rather than wider ethnic group category.
' o\ 1 d) Separate Mosques were buiit for different castes. For
¢.g.: the julahas built their own mosque after disputes with
, the khanzadas.
2 |
1—97;5 Study based upon the .2) Lower castes such as Hzlalkhors and lalbegis while not |

|

| Muslim community in

| refused permission in'teligious places, these distinctions

S




Source
1

Time
Frame

Regional Context

(Bihar,

Weibe Paul & John-Peter S
(1977). The Catholic Church and
Caste in rural Tamil Nadu.

5

| 1970°s

Bihar

The essay examines the
caste practices within the
catholic church in rural
Tamil Nadu.

—

Forms of Discriminationy !

arc observable in socjal gatherings.
b) There has been a survival of Hindu rituals centring
: around birth, marriage and death even after embracing

Islam _

a) Social organisation of protestant church split along lines
" of caste,

| Alexander, KC, (1977) The
Problem of Caste in the Christian
Churchc; of Kerela, :

’

1970’s

The article examines caste
practices within Christian
churches in Kerc\la. "

| I’souza, Victor (1973) Status
Groups among the Mophlas on
the South West coast of India.

1970°s

Fieldwork undertaken
among the mophlas of
south India, largely Kerela.

. 1 d) There is segregation in church biw Syrian and Pulaya

| Christians through honorit;

{ a) Christians of Kerela divided into &T)mc groups &n the
| bascs of their caste background. '
b) Social life is segregated around caste lines.
.£) While conversion bought about
chances (education, employment)
continue to be treated as Harijans.

an improvement in life
the low caste converts |

| members. - £
e) The low castes are required

o address the high casie !

€ terms such as lord, master ete. |

t) Anxiety over maintenance ol caste identity among the

| Syrians. %

a} Recent converts referred o as ‘New Muslims’ have an

inferior social status.

b) Social groups that are fow in the hierarchy need to '

provide deferential treatment to those above them, Separate ‘
|
|

seating arrangements are observed at social functions.
¢) Low status groups address higher ones through honarific
titles

d) In siwations of great social distance b/w groups there \

are separate mosques, quadis (priests) religious J



~

o e ———

i Source 4 ?».m”’ | Regional Contexy. | Forms of Discriminations
" | Frame|. Resio e o D D e D AL i
% | - - , 9rganisations and burial grounds as well as sepregated '
| . ' | Jr s — ['residential quarters. e g jl
ox e e 2 X X
ti";g:&(inga:;gf‘l (1977) Caste I» . ' S_tudy b.as'c'd ina Isfnalf ! .ax) Social Jife def:medla]or?g caste lines viz occupationi |7
| Singh Harjinder (1977) Caste | 1970’ | vul!a_gc in the Majha arca of ]-,fzomrln_cnsal relations; social Inteicourse governed by caste. |
Rankin&in two 'Sikh Villages i Punjab ‘ 6) Different castes accorded different amount of prestige. l
o2 Ol Villages, ___J, ST .______%_______._\______ =
Fiske, Adele M (1977) Caste R Wk _ : -1
among the Buddhists. | I A | @) Buddhism has had less of an exterior effect in terms of
’ The essay is written much before | 1970 | _ . 1 social ECONOMIC or educationa] gains but provided more of |
the Indian constitution recognised !' | | an interior impact.j.c. positive psyc}':oiogica]_impac: i
J”_ﬁ‘iaEBC_‘f.‘;Oi[LﬂL@J%S_W_’_;__ e maay™ I, [ T ———
J | » | 2) Different ethnic Er0ups constitute a ranked social g
Bhattacharya, Ranjit (1973) Study based upon the | hicrarchy. > . |
i The Concept and Ideclogy of | 19707 f»’lusly iSof rufr)al Wash - b) Some restrictions around commensality and inter dining
I Caste among the Muslims of | l B 0”; 2 ‘ " l Cperate, though these are less elaborate than their Hindu i'
I Rural West Bengal, | | chgal, | counterparts. Commenga| restrictions based upon netion of il
- i S | _!iﬁc_i“'_his’_it"ﬂﬂ_d,ﬁ"ﬁﬁ_’iﬁ_c%_-_ S
| . : | The essay examines the | : |
| Dube, Leeia (1973) Caste | ( nature of social | Differences in rapk expressed through the idiom of social |
Analogues among the Laccadive | 1970°s | stratification among the * | disabiljties suffered by the groups. These disabilities were |
Muslims. : | ! Laccadive Muslims ofthe |an integral part of the deference structure. '
L e || south westcoistof lndia, e, e )
|‘ Kaul'manﬁ; SB (1981).A TR Ta) The ay!hor in this essay arg@ha{lhc Systermn-of caste |
[ Christian Caste in Hindu Society. I | . _ , ]_cadcrshlp among'thc paravas s more e[ab'oraie and longer
Religious Leadership and Social | : ] The essay is based upon |.'ln-'ed t!uan most Hindu groups in sout!_l India. ,
Conflict amone the Paravasof | 1980’s | Paravas, a roman catholic | b) Notions of caste rank and ceremonial precedence are |
| Southern Tam,] Nadu. Article | | tomrnunmity in Tami] Nady. | prgva[cnt as among the H.mdu.s of south. |
Lfowses on the colonial period. - | ll 2 : | ¢) The practice ofaliocatmg ritual privileges and honovrs |

Y | T—— _ L\\ﬂﬂn_cﬂuﬂ:h_c.%_ary_reﬁgious festivals was followed : |




 following instances of

! Institute: New Delhi

NEWspaper reports.

Forms of Discriminations

d) Converts reconciled Hindu-beliefs and practices with

Indian Christians,

circumstances,

sttong roman catholic affiliations,

a} There was an cbservation of commensal restrictions and

caste Christians provided opposition to missionary
insistence on inter dining.

¢} Educational attainments were determined by position
within the caste hicrarchy. X

d) Onset of puberty was marked among Tamil Christian

¢) Funerary practices were in accord with Hindu custom.

1

Castes,

s
- i3

ches for separate gruups c.
converts

b) Sociai segregation existed within the churci. E.g.: SC
Catholics were to occupy the rear of the church,

ste and Harijans were buried in®

153

Syrian Christians, iow caste

a) The survey finds that closc to one-third of the
respondents didn’t have access to safe drinking water,
further while non dalits lived in better houses than Dalits,
the non converts seemed to have a somewhat better

; Time ‘ - R
Source Fran? : Regional Context
“rame | 2 _ .
| i- among, these groups.
Caplan, Lionel (1980). Caste and § '
Castelessness among South : 2
& ['he study focuses on the
The article is primarily concemed protestant community in other forms of pollution.
[§ - g
¢ : ; ? : madras and refers to well | b) The
with the ideological dimension of ; : )
: educated descendents of
caste. It argues that attention to ( S Rt
e % e 1980 | poor rural convérts. With
modes of self ascription reveal a : ; o S N
| lack of uniformity among the its focus on urban elites Tt
Coda . € LR R A i 14 '
g 4 e does not reflect the
same proup. Some make claims to itionof i L
caste status while other don’t ROSIon oy hiral pzasants ey
) : or low income urban poor.
dependent upon material : R p
| N
Pandian, MSS {1985) State, '
Christianity and Scheduled i T gees
7 ; al fnere weye sgparaic
The author has summarised i s commmrin
N -~ of o 1.-' :
finding of other scholars and the 19805 [ a0 R
= Tamil Nadu: |
Rt P : . : | ¢) Dead of the upper ca
discrimination have been quoted ; "ioaratc cemﬂeigc. -
from several different studies and | 4 i 2
Kananaikil, Jose (1990). ‘ Social survey that
Scheduled Caste Converts and i 1980 | examines the social and
Social Disabilities: A Survey of 1990 | economic disabilities
{ Tamil Nadu. Indian Social suffered by Dalit Christians
L | within Tamil Nadu. Based

housing than the converts. 50% of the dalit converts lived




Source

il

e N (1983). .
Christians of Schedujed Caste
otigin. Indian Social Institute.
New Delhi

Mosse, David (1994) Idioms of
Subordination and Styles of
rotest among Christian and
Hindu Hatijan Castes in Tami]
Nadu., e

Wilfred, Felix. (1995). From the
Dusty Soil: Contextual ;
Reinterpretation of Christianity,

—t

| Time
Frame

19905

Bhalty, Zorina (1996) Social — 115707 [Siady

)

Regional Context

On a comparative approach
bfw SC converts vs. SC

belonging 1o 17 diff. dalit
communities and close to

i 80% belong 1o mixed

villages within rural areas,

Perception of disabilitics

suffered, further varies
across different groups and
communities as well as
across rural and urban
 settlements, b
' Essay based upon
ficldwork in a miulti caste,
multi religious vitiage ins

{ suuthern Tami] Naduy,

\l

B i

Study based in South India

. non converts. Respondents

Lis

H
)
f

?
1

" inmud houses,

. b) With respect to the levels of education-it was found that

| Water sources, village tcmiples and tea shops.

Forms of Dis criminations

5. the correspor
46%. Cumulatively, 84%
straw houses, the figure

Wing ligure for non converts s
of daiit converts lived in mud or
for non converts was 74%.

a majority (48.4%) of the respondents believed that the |
educational facilitics enjoyed by the converts and the non
coverts were more or less the same. Further, while 19%
thought that the educational levels of the converts is betier:
about 30% believed that the cenverts were worse 6ff than
the non converts in matters of education. The conditien of
girls from convent familjes seemed to be worst

a) Subordination cxpressed through forms of dress, terms
of address as well as by physical posture,
b) Prohibition on access to high caste streets, drinking

¢} Honowrs sysiem of village church legiiimised 2

: hieﬂrc_ﬁgirankinufofcasles ana sub castes,

basedupona | a) Recent converts to Islam were trea

Practices of discrimination continued within the cveryday
lite of the church. The daljt Christians were referred 10 as |
new Christians. Separate churches faor worship, segregation
€ven in burial grounds, and ‘exclusion from decision
making in the parishes and the Christian communities
constituted some of the forms of discrimination
experienced by dalit Christians, Any challenges to social

segregation within the church were often met by violent
|
responses, o3 ‘

ted as that of Jower

Ay

s

e




|

Source

Stratificalion among Muslims in
india,

. _-(1973) Status and

power 10 a Muslim dominated
Village of Uttar Pradesh,

'l'haramangalam,:l,{l‘)f)ﬁ) Caste
among Christians in India.

| Fernandes, Walter. (1990).

Cenversion to Christianity, Caste
Tension and Search for an
Identity in Tamil Nadu.

i

|

X Time . e
Fr Regional Context
aine ik
B R B
19907

status, referred 1o as the new Muslims.

1 e o s e — e

Forms of Discriminations

e

0} Caste represents social, political, economic as weli as
ritual status,

¢) Commensal restrictions were observed.

d) Term ‘zat’ is evoked o refer to oonchi and neechi zat.
¢) Minor disputes were settled by caste panchayats,

~

a) Physical segregation of quarters; restrictions on dining;
lsuse of honorific terms. to address high caste Christians

' were some of the common forms of social discrimination.
b) Segregation within the church took the forms of.
$eparation at the lords table; separate churches; paraliel |
sets of bishops, churches, priests, colleges and hospitals.

¢} Restrictions on cemmensality and social intercourse ‘
‘were sharpest where distance between groups in terms of ‘

- ~L

SOCio- eco status and power was also sharpest.

| 1990°s

i The essay examines
Christian conversions
Tamil nadu

in

Looking at Christian conversicns in Tamil Nadu Walter '
Fernandes in this €ssay Xamines the claims of Dalit
Christians’ experience of double discrimination. On the ‘
one hand dalit Christians are discriminated by the state,

| which does not extend SC privileges to them: On the other
hand by the church, which treats them as inferior wi hin

the Christian community. The author provides instances of
discrimination faced within the church such as, division ‘g
within the church buildings, separate entrances for high

| caste and dalit Christians, procession routes for marriages
and ceremonies were exclusively reserved fro the upper
casles. Such segregation often produced-intense 4nd bloody
cenflicts between different caste groups and church




Jamous, Raymond 1996) The 1

Meo as a Rajput Caste and a
Muslim Community,

| The meos are both a rajput caste

and a Muslim community. Meo’s

| self represenatation is that ofa

hi_gﬁ caste.

' Syed, Ali (2002) Collective and

Elective Ethnicity: Caste among

Urban Muslims in India.

| The author argues that caste

among Muslims is not an alj
tncompassing identity but one

! that varics in salience between

t Alam, Anwar, (2003)

being a collective entity 1o a

matter of individual choice. A

majority ofitha

! sludy are upper caste Musiims.
rA_ e et S ot

i Democratisatjon of Indian

' Islam, Social Stratification and
the Empowerment of Muslims. J.
e R .

Muslims.

Mondal, Seik Rahim (2003)
Social Structure, OBC's and
Muslims.

Zainnddin, Sayyed.(2003).

resaoRdant i 1k
respondant in the

i

|

2000°s

5%

Regional Context

Forms of Discriminations |

—

cen thecs orm
cen these ; Taups.

! The Meo community is
| spread across Rajasthan,
Haryana and Up.

hecame a site of bitter contestation betw 5|
a) Death rituals in accord with Islamic principles and rules

| with respect to pollution are not very rigid. They bury their

| d¢ad in their own cermnetery,

b) They differentiate b/w

kaccha and pacca food as well as
biw everyday

and ceremonial food.

il

’\.
| y g

The Study is based upon
fieldwork 2mongst urban-
Muslims in Hyderabad.

| Studics examine the caste
dimensions among the
- Muslims of north India.

- —

a) The author points out that there is no segregation by
Caste in the neighbourhoods. i}

-

a) Caste governs iterpersonal and social relations amongst
Muslims.”

R e e e T —— |
| a) Caste defines boundaries of social Intercourse. '

b) The position of Muslim OBC in comparison to their
Hindu counterparts much more dismal.

| Educational ‘backwardness far worse among the Muslims.
' ¢} Amongst the nashyas (new muslims) in WB 40%,
illiterate: 23% only literate, 30% with primary education.
_And only 6% havisec_.ondir}j education.

8
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Source

Ansari, Ashfaq Hasain, (2004
Basic Problem of Backward
Mustims

Forms of Discriminations

Levels of literacy are extremely low among the backward

Aloysius,lrudayam s.j, Jayshree
P Maagubhai, Joel G Lee -
(2004), o

Dalit Women Speak Qut:”
Violence apainst Dalit Wonen in
i India 999-2004. The following

| account is hased upon the

' testimonies of 3 dalit women: two
Q_Ch@aw_dﬂgz Muslim.

a) Dalit women experience violence both within the family

.as well as by the community. Nature of violence includes _
i bhysical assault, verbal abuse, rape, sexual exploitation,

| domestic violence, Kidnapping and abduction.

low.

1

Lourduswamy, S. (2005) -
Towards Empowerment of Dalit
Christians: Equal Rights to ali
Dalits.

The study isa coempilation of

Varinus resciutions passed by the
- regional Bishop

conferences in

India, after deliberations on the |

issue of casteism and caste
| discrimination within
{ Christianity.

| v : SV AST

'\One of the important concerns expressed in the text is that
more than 85% of'the dalit Christians stay in ‘cheris’
(slums). In the villages they are subjugated because of their
! suoordiration to the landlords for whom they work and

: many times social power and domination is expressad

| through the threat of rape, abuse and beatings by the upper
| castes. Lourduswamy also argues that a dalit Christian
laces persecution by upper caste Hindus because the laiter
feel that through conversion the erstwhile Hindu dalit
wants to move up on the social ladder. Also, he points out
that the number of murders of dalit Christians attest to the
fact that they do not have “constitutional séfeguard_s_f’ o
survive the onslaught of the upper castes.

| Anwar, AI'iT’..—OOS) Masawat ki
Jung

o 2004) Datie |

- Time 3 o
-~ Regional Context
2000's | North India i
; Muslim groups.
I . o
i
! Y
; g \
] H
-
2000°s ;
» b) Levels of education are
N\ )
§ . The survey siudies and the’
| | refercnces seem to be
limited to Tamil Nadu or
Ao | South India at most but the
2000's | . X
bishop conference reports
| seeks to represent the voice
f i of Dalit Christians in
i‘ general
‘ Both studies are Iocated in
2000’s | the context of post
|
!

indc]aendcn_t Bihar.

Low caste Muslims experience deep fonns of social and
i cultural segregation within society. These assume several

| different forms that mark their everyday life. Ali Anwar
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H

L

Musalmaan.

| Time.
Frame

—_—

Source Regional Context

= i

[

e e L .

 besides the upper castes’

! communaties, including weddings and festivals,

\ form in practices around worship and burial, Theugh the

| the upper castes are ex

dead only in the cemetery

Lt

- Forms of Discriminations

explores in d_etamhc?é;ga_mry_plmsﬁzfﬁ at low caste
Muslims. For instance terms like Bhatiyara are both an
abuse as well as the name of a caste. The group,
historically considered as keepers of working classes inns,
sarais, where their women (were)
arc-seen as to be induigent into prostitution, is sexually
stigmatized. While discussing the marginality of the !
Ansaris’ (Julahas), he extensively quotes vernacular (hindi- |
bhojpuri) sayings

and proverbds that he ¢laims are used in |
prov

| cemmon pariance 0 denigrate the ansanis and similar other ;
| castes. In practice there seem to be two distinct ways of

registering the social positions of various castes like julaha, |
bakko, nat, manihar, halalkhor ete. vis:a-vis the rest of the
hindu-muslim caste members- one, through a constant
ndicule and denigration and sccond, by simply excluding
them from mainstream and high occasions of the

Further, caste based discrimination takes it most evident

mosques are not exclusively for one caste or a set of castes,
pected to offer their prayers irom
first few rows and lower castes behind their backs. In the
times of conflict, the lower €astcs stand to loose from the
mosque space as well. The dead of the Jower castes, in
Inost cases are to be buried scparately under the

supervision of lower caste Maulvis. The Halalkhors based

in Phoolwali Sar in Patna say that they can cremate their

ﬂoited_to_th;air caste members.

~



o Time 3 7 .3 ~ . f - V w-. 3 e ‘ B N
. Source - Regional Context -‘ Forms of Discriminations
. ) Frame ; = L o
I H Jtherwise the cGmmen erievance 1s that upper caste :
i Muslims cvade attending teasts, social functions;, AN0SQUES,
! b T funeral etc: and this is accentuated by the fact [hdl most of
' =1 the dalit ML.chrm are j‘COgrapl}ncally segrepated.
5. Economic Discrimination
— : . ) : 5 =
. Time | \ o T e
Jource Regional Context : Forms of Discrimination
) . ) | Frame | S 1 ) ' . .
. i r ' Siudy based upon the -\ >olitical power, economic adiva an | privil
Ahmad, Zeyauddin (1977) Caite | S; dy based POR the - 1, Political p , economic adi; ntages and social pr 1eges
| Mushm community | centre around ashrai castes. Occupational castes that are
l:lf‘mtr._ among the Muslma of o oz - | i T
| Biis 1970°s | Bihar, . low in the hierarchy have a verv low standard of living.
B . . i ORI e Tt B E - N ;

Weibe Paui & John-Peter § ; .| The essay exammes the -'
b oepgmen o sl a ; The author argues that there is no jorger any economic
t {1977}, The catholic church and | a0 | Caste practices within the

I T T L 1970°s : : advantage in converting to (,hnsl:amty as Govt. welfare
+ caste in rural Tamif Nadu. : catholic church in rural

_ . p.oummmes discriminate against Christians.

I " _ 3 R Tamil Nadu. A ) _ ) )

Aluandcr KC. (1977) The _ | a) Syrian Christians enjoy a higher standard of living,
| Problem Oi,caStL in:the Chiistian The article examines caste | b) They are well educated and occupationally are

{ Churches of Kerela 1970’s | practices within Christian | landowners, traders, businessmen, independent farmers elc.
| . | churches in Kerela. <) Further, they live in well furnished houses with moder
| » : { ' ) amenities. [n comparison. pulaya Christians live in houses




=l
e : = ¥R A3
L 2 \‘
—————___._________‘___.[_ ____._ agc ._‘.n.f_——-_—___________--— —_———
2 | Time , i ' , oo a9 e e -|
| Source | Bl Regional Context - Forms of Discrimination .
me. | NE— .‘-L__,______'____”__,___;___+_ ot
| | ! =4 - I made of mud and Coconut leaves with pg eicetric ligh, 1
| | | ‘ | bathroom or sanitary latrine: Household equipment is alsq
i L scarce. Further, pulavas are largely illiterate.
B ——— ______’»___|_____ _— ._____-_a_—____.O_J______ ___<1
I Mosse, David (1994) Idioms of _ B —— . l— :
B - " =3say based upor Poagpoes pge s 2t 0
| Subordination and Styles of | | . ]G,'V L Inulli caste. | The village district has 4 relatively high % (54%) of
55 % leldwork inar as ! ; i : % s
| Protest among Christian and | 19907 | ultif ligious village in ¥ landowning ameng Harijans and thig has been a relatively |
. 2o SN S | muiti religious village -
| Hindu Harijan Casteg in Tami] ' ~ R L e I recent phenomenon. i
Naduy | ’ southern Tamil Nadq. | - |
& - : -

NS __—_—%_—._—'T— 7 e 3 _'% : —__:_.—1__—1

| Tharaman alam, J (199¢ Caste- | - _ ; e .. | Iniercaste rivalyy Over struggle for power and control over
: PO | | J = F

| o BV e P F1990°s | Study tased in South India. | k =

i amorng Lhush_ar‘:s in India, | % ‘ i CAUrch resources. :

i Alam, Ansvar. T e A

! |I a) Upper caste Muslims maintdin hegemony over resources

Democratisation of Indian | 2000°s | | and institutions of the Cemmunity. And there is a deliberate
! Muslims, | | ; | exclusion of Jow caste Muslims from sharing of rcsourms_‘

e T —— —.———-?—_ L T e— o “%‘-—‘—_— T e e
 Mondal, Seik Rahim (2003 l [ | |
Social Structure. OBC’s and ‘ L T - N e G s '
|' Muslims ' | ! Studies examine the caste Hindu OBC’s share i landholding went up from 6% 1o |
ms. I : ; ; . N § = . S 4
S C e P 2000°s | dimensions AMGRE the : 20% In posi independgent India. For Muslimi OBCs the |
i lamuddm,ba}ved.(ZO(B). ! | i{m T Al C,' -i Lr,. i “d e : i
2 R R ORI, | Mustims of narth 1 Gid CSILGLon 1y disp - | P :
{ Islam, Social Stratification angd | | TERAINS 07 narth Indi S RRES

i the Empowerment of Muslims. | |

e ———

- ———¢———T——-»———————|s-f—-

Christian Vankars seen; to better off in comparison to their |
Study based on the Hindu counterparts. On an avera :€, they enjoy a larger i

) o I ge, j =
household size in tompanson to Hindu Vankars. With |

| €Xperience of dalit

: | s
’ Franco Fernando et al. (2004). | i Christians of ceniral . | respect to Jand ownership and employment they are more
| Journeys 1o freedom: Daljit | 2000's | Gujarat. It also cmpioys a | grJess at par with Hindu Vankars. The Christians Vankars |
| narratives = l Comparative perspective arc further betier cducated in comparison to Hindy ,
| - : | o/w Christian and ' Vankars. Here Christian missionaries and Christian schools |
| Hindu Vankars. 1 . | have played a Very important role in providing better

s SHSSRL . S = S Lchances of teaming with an emphasis on English language, |

.



Regional Context

Forms of Discrimination

Fducation however has not been matched by parailel
employment opportunities. Consequently, post conversion
economic condition has remained the same. They

continued to be viewed as Harijans by fellow villagers.
However, in few cases Christian identity, o the extent that
it was associated with; power. social standing and education
enabled the bearer to mitigate his /her caste tdentity. In
such instances, cducational opportunities and

| OTRanizational support offzred dalit Christians a dzgree of

| gconomic and social improvement over Hindu Daiiis in the

[ Fegion.

Most of these women worked as'daily wage agricultural
labourers marked by insecure livelihoods and employment
and were susceptible to caste Based violence from the
dominant and upper castes.

Dominant caste money ienders often resorted to sexual
violence, intimidation and threat undes the s
indebtedness, - Ca

Source ?‘zme
o | frame
{ |
i |
| ]
|
Aloysius,Jrudayam ‘i_j, J;fshrce—;
P Mangubhai, Joe! G Lee |
| (2004). Dalit Women Speak Out:
| Violence against Dalit Women in 2000°
India. 1999-2004. The following | 3
account 1s based upon the
testimeonics of 3 dalit women: two
! Christian and one Musiim.
Anmwar, Ali (2005) Masawat ki |
' jung s
. (2004) Dalit 20005
Musalmaan.

| Both studies are focated in

the context of post
independent Bihar,

.

Economic marginalisation of the backward Muslim
comrounities 1s perpetuated and coincides with their social
and cultural marginality. Thus, as stated above
occupational representation in govt and state services is
almost negligible. Most caste groups subsist on

often viewed disparagingly by society. This is compounded
by the fact that on the whole thereSs increasing detirivation
in the absence of opportunities of education, employment

| en the one hand and lack of any social cultural or <

occupations and professions that are of lowly scale and our

i
i
|
|

i

]

|
I
I

~




Time ]
Frame i

Regional Context

|

,_'! .....
| ecoen
s
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capital on the other.

Formy il Discrimination




6. Social Change and Forms of Protest and Resistance

Source I?r- I‘:’:e _ Regional Context Forms of Social Change and Protest
—Aggunva’], Pratap C(1966) f ) i &
A Muslim sub caste of l
I(\:tjlrt(:ril[‘c[l:]:L:rl:::,:nS o 1960- Po;t Panitiohrthgrc has been greater islamisation of the meoes and
(1973). The ﬁicos of 1970 a giving up of Hindu practices. There has also been the
Rajasthan and Haryana, f breakdown of the traditional jajmani system.
(1973). Caste Hierarchy ina | :
' Meo Viiiage in Rajasthan. | . i e = -
Ahmad, Zeyauddin. E S -
R, 2 Study based upon the
(1977). Castc Elements L 1970°s | Muslim cor nm’unnv in, In recent times, income, education and pnopcrly are réplacing
among the Muslims of ] }31har : caste as a determinant of marriage.
Bihar, ' ; § '
Weibe Paul & John-Peter The cs say examines the SR e " X of traditi
S (1977). The catholic Jove |-caste practices within the- With introduction of cash cconamy, los§ radit onan_ .
church and caste in rural LRI catholic church in rural - r~cu'p41mn< the former dependencics associated with SR
Tamil Nadu, i  Tamil Nadu, . sysiem have been undermined.
'}?rlggr;:;}’ (Kfu (ilr;)l“:q? L o ;:}Lect‘::é;[cv;et‘l\\?:](l_‘::\:::: [?dh_ns of protest over caste .baSF:'d discrimination kave included:
| Christian (“huthes of Lo churches in Kerala, 'a) R‘,e-con\-.'arszcin ba,ck‘ i qu'u'l‘sm. o 3
| Kerala. : _ b) Formation of PRDS to annihilate caste distinctions. -
' The essay-examines the | Dube identifies forms of protest such as:
| Dube, Leela (1973) Caste nature of social a) Defying custornary practices that were indicative of their low
% Analogues among the 1970°s | stratification among the status. Fer e.g., wearing sandals, walking on public paths, using
!

Laccadive Muslims.

' Laccadive Muslims of the
| south west coast of India.

Pandian, MSS (1985)

fireworks at the melachari wedding.
b) Representations and appeals to inspecting officers.

1980’s | Christian community in

Complaints were often made by the Harijan youth against the

¥

=
Do
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| Source
foee (I -
| State, Christianity and
I' Scheduled cagtes, ™
The author has summarised
finding of other scholars and
| the following instances of
i discrimination have been
| quoted from several
| differeat studics and
[ ICWSspaper reports. e
|

i
i
H

i Mosse, David (1994

R

Frame |

i
|

l

| Idiomis :_u:"Suhnrdinan{ion and |

] X
}'Siyll‘..s ¢ Protesi among
| Christian and Hindu Harijan
‘ Castes in Tami) Naduy.

|
|
i

%

orms of Social C hange and P

Regional Conext T

| admission policy of the seminary where they were deliberately |

|
| P I
| Social Che «
a) There was a commonaiity in the strat
~employed by Christian and Hindy Harij
-b) Relations were no | '
c)T here was a

onger hereditary.
greater dependence on market for w

Forms of Protest
d) There exist |
: i &)\Dalit Christains and Daj
mstitutions and symbols w
. | These included withdraw
|-services. For €.8.: withdr:
digging, carrying fire pot
patron client relations: from

both organised and Unorg

it Hindus ma

anised forms of protest.
nipuiated the very

hich defined their subordination.

al form low Status dnd dis ho
twal from Village sery
s at furerals ete;

ssay hased unon

i

ietdwork in a mult caste, -+ |
multi religious villagg in
southern Tamil Nagu, . ices like grave
- withdrawal from
d-dependence as viilage
nge subordination by

W upon horizontal networks
of suppont. :

| f) They established inde
&) Forms of protest wer
———— [ organised mass action as we

pendent Christian shrines
essed to the state incly
}_‘l_as_apﬂzﬂs to th&cta_ie

B

egies of social mobility

|



Source

b Semissme SRR
M S

X

|

| Willred, Felix. (1995). i
‘ From the Dusty Soii:

{ Contextual Reinterpretation
of Christianity,

Bhatty, Zarina {1996)

soclal Stratification among

Muslims in indja. ~ ~

. (1973) Status and power in i

| @ Muslim dominated Village |
of Uttar Pradesh,

! |
- Tharamangalam, J 11996) |
Caste among Christians in |
india.

|

Religion and dalit
Liberation: An Examination
| of Pcrsg ectives e ,

-Wﬁs}er, John C.B. (]9%.’;—

Tz'E r— S

Frame |

1970’s
1990°s

Regional Context

Forms of Social Change and Protest

h) Conversion and embracing of alternative religious identity
such as Islam was yet another symbol of resistance, 5
i) Emergence of a new dalit Christian theology.

Study based in South India

Forms of protest included-

a)Lmergence of movements for the self assertion of Dalit
| Christains. E.g.: Dalit Christian Liberation Movement.

| b) Agitation through mass mobilisations.

¢) Conversion to Islam or Hinduism.

d) Formation of dalit churches.. ?

Study is based upon a,
Muslim village in UP.

a) Desire for upward social mobility cxpressed through
sanskritisation which ofien invelved. withdrawal of
economic activity and through seclusion. - ‘

b} There was a progressive disassocjation of caste and

women from

| occupation. Intrusion of market in the relationship of

interdependence biw occupational castes and the “sarkar”
{dominant castes) was yet another form of social change.

1990's

Study based in South India.

{ Forms of protest included:

- a) Leaving Christian {old ;}nd.re—com'crsiorn.io Hinduisin.

i b) Establishment of exclusively dalit churches or secession from
mainstream churches; emergence of dalit churches with dalit-
ideologies

¢} Emergence of dalit theology and the DC movements
the church.

within

| d) Mass conversion movements produced new Christian castes
referred to as neo- Dalits, neo-Christians.

.

Forms of protest included: T
a) Emergence of dalit religious movements such as Dalit

.| Aviaris. . 300
_the Dalit Avataris have a three point message to.feHow,hhangi;._J

|
|
|



—— | claim}that at some point,

= : —_—
Source IZr’a"r:'e ' Regional Context —r Forms of Social Change and Protest |
[ “become Dalit- Avataries, educate your children, give up
, cleaning latrines” -‘
b) Adoption of various religious strategies to achieve greater
| equatity, dignity and respect. These include sanskritsation, self-
: { rédcﬁnition_. conversion to several differing religions and inner
i = T * | transformation. 7 L E B
Syed, Ali (2002) Collective | [~ ———— " o e
and Elective Ethnicity: :
i Caste among Urban Sociai '?Jhanqg o
i;}‘l;(“il:::::;:gti that caste i a) Caste no.longer provides econor:{ic or political .
among Muslims ic not an al] - ' x resources. Sla-tus on the other hand is riiepe_ndfsm uponllcducat:on
| encon?passing identity but , ~l he study is based updn . profc§s:on Or income. Thcre_forf:' Mu;hms in‘Hyderabad
one that varies in salience 2000°s fleld\fvork. arnon‘gs! urban - expe\ne-nctl: caste as an electwe_xdenmy. _ B
: : ] 3 : : ende ngr e
. bet?’«sen being 2 cq]lecuve Muslims in Hyderabad E,)ng,f?ngJ;:e;::fngrtiz being replaced by competition
v =3 _ I S rces.
; :::in\ujf]j] :;:_I::;:\H\ c) (Jqstc ex_pcrisnced s'ymbo!ic.al]y w?thout much C(‘m sequence
majority of tiie respondent !'and does not offer social PIESHgE On ils own accord,
in the stady are upper caste !
Muslims, - ___1__;___ S | - e = _ S
" ; Social change -+ 7 T T ————
| While there has been a gradual diminishing of traditiona! caste
Amwar, Ali 2005) Masawat Both studies are located in | T'€5: Ihesc have been substituted by minor and lowly .
ki jung \lic Bohitans of post professions-that come lo_be the §harc of_lowi caste Muslims and
P SO : o the whole there is an Increasing deprivation. For example,
. (2004) Dalit 2000’s | independent Bihar. - : : TN s S
Musalmaan. The Bakhos used to Sing praises at the time of childbirth-in
-  families but overtime have picked to seiling steel utensils in
& , exchqngc of old clothes from people. For Bhatiyaras, Anwar
A MEEPIOS | ITTI

historically, they were

consiwdcredﬂ _]



e =
| Time

i
! Frame

Regional Context

Forms of Sociul Change and Protest
|

| be people who used to put their women into prostitution at the

place of worship etc. i :

them to the fore of socicty as well as politics.

inns, fater they started making Tikiyas of coal for the Hookah but |
with the hookah also going out of vogue they have taken to
horse carting (Tanga) and putting food stalls at the railways
platforms. Most communities articulate that much hasi’t
changed except those who were nomadic like Bakhos and Nats
have been granted land under Indira Vikas Yojna but the overall
socia\l condition has only deteriorated.

Protest and resistance

The last decade has seen an increasing mobilisation of backward
Muslims especially in some parts such as Bihar, Uttar Pradesh
and Maharashtra. Political and social struggle has been
undertaken by backward Muslims and their leaders with an
altempt to bring the issue of social discriminations faced by

Many dalit leaders have tried to convince the upper casfe ‘
Musiim members that caste exists within Muslims but such
leaders are often marginalised and somelimes also threatened.
Resistance on a daily basis centres around being more assertive
towards articulating their nelect Dy upper caste communities.
This has often produced intense caste conflict between different
groups such as conflicts over burial space, cremation, rights over
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Muslim and Christian Castes and Communities

Included in the Central OBC List

e

State/Union Territory

M u.slim Castes

=%,

Christian Castes

Assam

Manipuri (including

Manipuri Brahmin and

-Manipuori Muslim)

Arekatika :
Katika Scheduled Castes converts i
-Andhra Pradesh ; S s
Quresh Christianity and their progeny.
Methar
Maimal

Scheduled Caste persens
converted to Christianity.

Bihar

Chandigarh

Bhathiara
- Chik
-~ Churihar
Dafali -
" Dhoebi
* Dhunia -
Idrisi or Darzi -
Kasab (Kasai)
Madari
Mehtar -
Lalbegi
Halalkhor
Bhangi
Miriasin
Mirishikar
Momin
Mukri (Mukeri)
"~ Nalband
Nat
. Pamaria
+ Rangrez
- Rayeen or Kunjra
Sayee
Sai Kalgar

Christian converts from Other
Backward Classes
Christian Converts from
Scheduled Castes

n converts from

Chr )
duied Castes

iar
a

rist
Sch
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/

' ( Dadra and Nagar Haveli K Makrana |

. ; = L . . | o
' ! Christian Chamar

I' 5 Christian Mahar

Daman and Diu

>

Julaha-Ansari
Kasai, Qassab, Quraishi

NCT of Delhi

Christian Dhobis
Christian Kharvi

’

f " Goa

|
|
Bafap I
_ Dafer |
Fakir or Faquir |
Gadhai
(Galiara
Ganchi
Hingora
, Jat |
I _ Ansari |
. Halari Khatki
Majothi ’
ol - Makrani. | . Gujarati Christian (converts
" .Gujarat ' Matwa or Matwa Kureshi from Scheduled Caste only)
' s Mirasi . |
. NMivana, Miana
Mansuri-Pinjara |
Sandhi i
Sipai Pathi Jamat or Turk
. Jamat |
| ' “Theba - |
§ I , I Hajam; Khalipha l
|

|
o |
|.
|
|

Vo

0. |

Vanzara of Dangs district |
. only
I Wagher ‘

— - i —e :r

Haryana | Meo |

..T.-.
|
!
|

“

Hima_chal Pradesh Julzha-Ansar .

Jammu and Kashmir

Chapparband |
| Chapparbanda

Other Mustims excluding
| t  Cutchi Memon |
| | ii Navayat |
L[ | it Bohra or Bhora or Borah |

Scheduled Castes converts o

Karnataka R
Christianity

|
|
|
|

S
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1y Sayyid
v Sheik
vi Pathan
vl Mughal
viit Mahdivia/:Mahdawi
1x Konkani or Jamayati
Muslims

Kerala

Madhya Pradesh

Other Mushms excluding
1 Bohra
it Cutchi
iii Menmon
iv Navayat -
v Turnukkan

vi Dakhani Mustim

Latin Catholic
Nadar belonging to Christian
religious denominations other
than SIUC
Scheduled caste converts to
Christiamity

Rangrez.
Bhishti, Bhishti- Abbasi
Chippa/Chhipa
Hela
Bhatiyara
Dhobhi
Mewat, Meo
Pimjara, Naddaf
Fakar, Faquir
Behna
Dhunia
Dhunkar -

- Mansooni”
Kunjara, Ramme
"~ Manihar
Kasai, Kasab, Kassab,
Quasab, Qassab, Qassab-
Qureshu
Mirasi
Barha (Capenter)
Hajjam, Nai,{Barber)
Salmani
Julaha- Momin
Julaha-Ansari
Momin-Ansari
Luhar, Saifi, Napauri
Luhar, Multani Luhar
Tadavi
Banjara, Mukeri, Makrani
Mochi
Teli, Navata, Pindari
(Pindara)
Kalaigar

Scheduled Castes who have
embraced Christianity
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Pemdi
Nalband
Mirdha (excluding Jat
Musiims)

Nat {other than those
included in the SC list)
Nivargar, Niyargar-
Multani, Niyaria
Gaddi

Maharashtra

Chapparband
Julaha
Momin

Julaha- Ansan

Momin- Ansari

Christians converted from
Scheduled Castes
Churistian Kolis

Manipur

Kasai-Qureshi

i

!

Orissa

Scheduled Castes converls 1o
Christianity and their progeny.

Pendicherry

Converts to Christianmity from
Scheduled Castes
Christian Nadar ~
Paravan

Punjab

Chnistians converted from
Scheduled Castes

Rajasthan

Julaha

Sikkim

Tamif Nadu

ckkani Muslim

Converts to Christianity from
Scheduled Castes irrespective of
the generation of conversion
“hristian converts from any
Hindu backward classes
Latin Catholic
Pattanavar
Sembadavar
Mukkuvan, Mukkuvar or
Mukayar
Christian Nadar
Christian Shanar
Christian Gramani
Paravar (converts to
Christianity)




Tripura ‘
b J
—T Momin (Ansar, Ansari)
Julah 5 -
Muslim Kayastha
] s ‘ ‘h | ] ‘e
Uttar Prades | Qassab (Qureshi)
- g Sheik Sarvari (Pirai) :
Teli Malik’ ’
W s el Tolah (Ansari Momin) Scheduled Castes converts to
es ga Kasai-Quraishi Christianity and their progeny.

‘

Source: Website of the National

P

cem

mission for Backward Classes
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¢ APPENDIX C
BlBLIOGRAPH_Y ON DALIT MUSLIMS & CHRISTIANS

werest on the subject of ‘Caste among Muslims and Christians .

marerial o-‘}oovwh.e inte
‘The references used within the Report are a more limited and re nresentative sample
+ 1 /,

NOTE: The following is .'? list of books, articles, reporis and other miscellaneous

from the list below. . ;

On Muslims

Bocks and Articles

Abbasi, Parvez.1990. Social Inequality ameng Indian Muslims. Udaipur: AC Brothers
‘(Shows that some (Gaddis have done well in recent years)
‘Aggarwal, Pratap C. 1966. ‘A Muslim Sub Caste of North India: Problems of (;u!t.)"al
Integration. Economic ard Political Weekly 4: 159-167.
L1971, ‘“Widening Integration and Islamization of a North Indian Muslim .
Caste’ in Themes in Cilture: Essays in Honcur of Morris E. Oplar, Marie -~
D Zamora. Quezon City, Philippines: Kayumanggi Publ/icatiom
. 1973, ‘Caste Hicrarchy in @ Meo Village in Rajastahan’ in Imtiaz Ahmad ed.
Caste and Social Stratific a:.uvz amorg the Muslims. Delhl Ma.,ohar Book
2% service, -
o Ahmad, Aijazuddin: 1990. ’vau.ms in India: their nd.«aar.nnu., J_)prrnwapmr, Socio- ;5
Economic Status with frd.z ators for Hindus, Sikhs, Christains and Other R
Communities based on a Singular and Systematic Field 5'm'1 ey 1990-93, 4
Vols. New Delhi: Inter-India Publications. :
: Ahmad, Imtiaz. 19€6. ‘The Ashraf-Ajlaf Dichotomy in Muslim Social Structure in
? India’. Indian Econcmic and Social History Review, 3(3): 268-278
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. . APPENDIX D
RELE \_’;.A N T CONSTITUTIONAL PROVISIONS R
Articles 14 and 15 : c

Equality befere Law and Right to Equality

| 4. Equality before law.- The State shall not deny to any person equality before the

law or the equal protection of the laws within the territory of India. Prohibition of
discrimination on grounds of religion, race, caste, sex or place of birth.
15. Prohibition of discrimination on grounds ofré'ligion, race, caste, sex orplace of
birth.- (lj The State shall not discriminate against any citizen on grounds only of
re!ig%sn, race, éa;:_c, sex, place of"bir;h or any of tham, ]
{2) Nao citizen shall;_/on grOL'mds'cn‘:y of religion, race, caste, sex, place of birth or any
__bl"them, be éubject__,to a_ny diséi)ilir}','liability', restriction or condition with regard 10-
{(a) acce§s'rc shops, p.ub!ié'rss:auranls, hotels and ﬁlaccs of public entertainment; or ~*
{b) the use of wells, ranks“,"B:*_.:l1ing ghats, roads and places of public resort mainfained
wholly or partly cut of State funds or dedicated to the use of the general public.
(3) Nething in this article sha!l prevent the State fromy making any special provision
for women and children. Nothing in this article or in clavse (2) of article 29 shall
prevent the State from making any special provision for the advancement of any

socially and educationally backward classes of citizens or for the Scheduled Castes

and the Scheduled Tribes.

Article 17
Aboition of Untouchability

“Untouchability" is abolished and its practice in any form is forebidden. The
enforcement of any disability rising out of "Untouchability” shall be an offence

punishable in accordance with law.

Article 25
Right tc Freedom of Religion

~ ~

Freedom of conscience and free profession, practice and propagation of religion,




A-S6

Subject to public order, morality and health and to the other mesmus of 'hls
! Qp b
Part, all persons are equally entitled to freedom of conscience and the right freely tb

profess, practise-and propagate religion

(2) Nor}nng In this article shali affect the operation of any existing law or prevent the

-

3 State from making any law- - ' -

. . - ; . - . . - . - . . - -

, (a) regulating or restricting any economic, financial, political or Gther secular activiry
which may be associated with religious practice . <

(b) providing for social welfare and reform or the throw ing open of Hindu rchamus
institutions of a public character 1o all claw*b and sections of Hindus.

Explanation 1.- The wearing and carrying of krpan shail be deemed to be included in

the profession of the Sikh religion.

Explanation I1.- In sub-clause (b) of clause (2), the reference to Hindus shall be

construed as lndudmg areference to persons professing the Sikh, Jaina or Buddhist
religion, and the reference to Hindu rcllgxous institutjons shall be construed '

accardingly. 3
Article 46 e P
46. Promotion \f edm,atlondl and economic interests of Sc heduled CdGTLS Sc hc,duh.d
Tribes and other weaker sect.ons
The State shall promole with special care the educational and economic interests of

the weaker sections of the people, and, in particular, ofl?.e Scheduled Castes and the

Scheduled Tribes, and shall pr otect them from social nuusticc and all forms of

exploitation.

Arricle 341
341. Scheduled Castes.- (1) The President may with respect to any State or Union

& territory and where it is a State, afler consultati cn with the Governor thereof by public

.-

notification, specify thc castes, races or tribes or parts of or groups within castes,
races or tribes which shall for the purposes of this Constitution be deemed 1o he '
Scheduled Castes in relation to that State.or Union territory, as the case may be, s
(2) Parliament may by E_aw include in or exclude from the list of Scheduled Castes ‘
specified in 2 notification issued under clause (1) any caste, race or tribe or part of ar
aroup within any caste, race or tribe, but save as aforesaid 2 netification issued under

the said clause shali not be varied by any subsequer W acaiication,




Article 366 (Definitions)

(24) "Scheduled Castes” means such castes, races or tribes or parts of or groups within

s /

such castes, races or tribes as are deemed under arti

the purposes of this Constitution.

cle 341 to be Scheduled Castes for

o

A

o

.



